FROM THREE TO ONE, ON THE WAY TO NONE1

“There is not a young man now living in the United
States who will not die a Unitarian.”
— Thomas Jefferson, writing
to Dr. Benjamin Waterhouse

1. “I call that mind free which protects itself against the usurpations of society, which does not cower to human opinion, which feels
itself accountable to a higher tribunal than man’s, which respects a higher law than fashion, which respects itself too much to be the
slave or tool of the many or the few.” — Channing, “Spiritual Freedom,” WORKS 174.
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1653
The land speculators Sir Ferdinando Gorges and Captain John Mason had been granted royal title to all the key
colonies from Virginia to Maine. When the Piscataqua area failed to yield them any significant gold, copper,
or precious spices, they found they were having to settle for lots of fish. Gorges and Mason divvied up the nine
islands and rocky ledges making up the Isles of Shoals between the two of them, and thus, eventually, between

the provinces of New Hampshire and of Massachusetts (now Maine). A fortress of sorts was erected on Star
Island as protection from the native Americans. Fort Star would be rebuild a number of times. The island was
known originally as Gosport, the village of the famous “Shoaler” fishermen, but now its name indicates its
general outline on the map. Today this is the only island served by ferry service and thus accessible to the
general run of tourists. Its conference center is managed by the Star Island Corporation in association with the
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Unitarian Universalist Church office in Boston. Star Island boasts Captain John Smith’s monument.

Its obelisk to the Reverend Tucke who “civilized” the Shoalers during the 18th Century is the state’s tallest
tombstone. The island is a nesting sanctuary for Herring and Green Black-backed gulls.

1729
The first really2 Presbyterian church in America began in Henry Deering’s barn on Long Lane in Boston.
Long Lane would become Federal Street. This church would first be voted Congregational by its members,
and would then evolve into the Unitarian Federal Street Church of the Reverend William Ellery Channing.

2.The French Church of the Huguenot in Boston had also been termed Presbyterian.
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1758
September: Joseph Priestley developed an interest in Unitarianism and began his own ministry in Cheshire.
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1761
For the next several years Elias Hicks would be hanging out with Walt Whitman’s grandfather Walter
Whitman, age 13-17, on Long Island, going to dances, singing popular tunes, playing cards and gambling,
hunting and fishing, riding horses in races at the Little Plains track in the summer, going on winter night sleigh
rides and then “bundling” all night with girl Friends in their beds at home as was then the accepted practice
even among Quakers, etc. On one occasion Hicks was thrown sixteen feet but was not badly injured.

ELIAS HICKS

“I never committed
any sin
but that I loved it
better than my God.”

“Stack of the Artist of Kouroo” Project

5

HDT

WHAT?

INDEX

UNITARIANISM

Carpenters

UNITARIANISM

and

Testifyers

and

Surveyors

In his youth Friend Elias was trained as a surveyor, like the young Thoreau would be, and as a carpenter,
like the young Whitman would be, two generations hence. But his main vocation was to be traveling around
influencing people, which would also become the main vocation of Thoreau, and of Whitman, two generations
hence. (Thoreau’s homemade surveying tools are now in the Concord Museum and are shown on the next
page; Hicks had made equivalent homemade surveying tools.) Nevertheless, such linkages are obviously
spurious and no serious historian would pay attention to any such linkages. –For they do not have the blessing
of matching the presumptions of previous generations of historians.
In his adult years the spirit of Friend Elias would map onto what we know as the spirit of Henry Thoreau, spirit
for spirit, attitude for attitude. But our historians know nothing of this, for they are forbidden by their discipline
to enter such arenas of subjectivity. No spirit, no attitudes. That would be undisciplined. Facts: we deal in facts.
And when an unattached inconvenient fact shows up, a fact which does not match the story that is established
to be told, that fact simply — goes away. For instance, the Concord Museum at one time had on display, next
to Thoreau’s flute, the slipcover in which Thoreau kept his flute. That slipcover which used to be on display
was made of gray flannel cloth, of the sort used by Quakers for dresses, and it had a drawstring at one end.
It was made, the card in the case asserted, from a scrap of cloth from one of Friend Lucretia Mott’s old Quaker
dresses. When questions were raised about this card in the display case, the museum simply removed the
slipcover from public display. Then neither a personal visit to the museum, waiting in the vestibule for officials
who never came out from their back rooms, nor a formal letter to these officials by name on letterhead
stationery of the project, nor a formal follow-up letter to these officials by name on letterhead stationery of the
project, enclosing the previous letter, elicited any response whatever. That inconvenient fact has disappeared.
That fact had been a mistake, it had never existed. The flute slipcover made out of a piece of cloth from one
of Friend Lucretia’s old dresses had never existed and had never been on display. Friend Lucretia never existed
and her gray dresses never wore out and she went around naked. Thoreau, we should know, had contacts only
with Unitarians, with humanists, with members of the same faith system as the historians who write about the
Reverend Waldo Emerson, and other such important people, and this low-rent imitator of their RWE, Thoreau,
of course was influenced only by RWE, and other such important people, never by such a person as Friend
Lucretia, who was after all only a woman, and only a Quaker, and not even in very good standing among the
Quakers. On the following page is a Newell Convers Wyeth painting which well depicts the official respective
standings of Emerson and Thoreau, down to and including the funny hats (next screen):
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1780
Harvard President Samuel Langdon left Cambridge to become the Unitarian parson at Hampton Falls, New
Hampshire, contributing the initial collection of books to the church library to which Franklin Benjamin
Sanborn, in the late 1830s, would have access.
Professor John Winthrop having deceased, Samuel Williams was made Hollis Professor of Mathematics and
Experimental Philosophy at Harvard College (until 1788).
At the age of 15, Sylvestre François Lacroix was able to attend a course in mathematics offered by the famous
Professor Gaspart Monge (1746-1818) of the École at Mézières, “father of differential geometry,”
at the Académie des Sciences in Paris — because this was at no charge.
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1783
April 20, Easter Sunday: The congregation of the Stone Chapel liked their contract reader James Freeman so much that
when his six-month contract was up, they had the proprietors ask him to take on the duties of Pastor of their
Church. Before he had accepted the position of Reader at the Stone Chapel, however, he had requested that he
not be required to read out the Athanasian Creed (as the Episcopalians were not particularly fond of that creed
anyway, the congregation had readily consented to that stipulation). But after studying the Reverend Joseph
Priestley’s A HISTORY OF THE CORRUPTIONS OF CHRISTIANITY, which had appeared during the previous year,

and the Reverend Theophilus Lindsey’s AN HISTORICAL VIEW OF THE STATE OF THE UNITARIAN DOCTRINE
AND WORSHIP FROM THE REFORMATION TO OUR OWN TIMES, which had been issued during this year, Freeman

had even begun to doubt their doctrine of the Holy Trinity and was becoming increasingly uncomfortable with
their liturgy in the Book of Common Prayer.3 Embracing the Socinian Unitarianism of the Reverends Priestley
and Lindsey, he found himself rejecting the belief in the pre-human existence of Jesus (others who were soon
to be known as Unitarians, the Arian liberal Congregationalists of New England, did however accept this prehuman existence of Jesus). He advised his closer friends at the chapel that he could not conscientiously
perform the service as it stood — ought he therefore to relinquish his position as pastor? One of these friends
suggested that he present his dilemma to the congregation as a whole, and allow them to render their own
3. Unfortunately, the sermons of the Reverend Freeman on the Trinity have not been preserved.
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verdict.4

1784
The Reverend James Freeman offered a series of sermons at King’s Chapel on the unity of God, stating his
dissatisfaction with certain parts of the liturgy, and giving his reasons for rejecting the Trinity. He was
presuming that these would be the last sermons he would be allowed to deliver at the Stone Chapel, but to his
surprise was heard patiently, attentively, and kindly. He persuaded the chapel to alter its liturgy, eliminating all
references to the Trinity and addressing all its prayers to God the Father. The Stone Chapel was the first
religious edifice in America to make such changes and on that ground it might well be construed as the initial
Unitarian church in the country.5 When the English Unitarian, the Reverend William Hazlitt, visited Boston
during this year, the Reverend Freeman found him sympathetic and supportive. Hazlitt promoted Freeman’s
ministry and told him that he considered lay ordination to be scriptural. While the liberal Congregationalists
tried to distance themselves from Hazlitt, both personally and theologically, Freeman gave him his friendship
and said, “I bless the day when that honest man first landed in this country.”

4. Note that unlike the New England liberal Congregationalist ministers who would approach Unitarianism through Arianism, the
Reverend Freeman was Socinian in theology and had developed his links with Unitarianism through influences in England.
5. The Reverend Freeman was in fact the initial preacher, at least on this side of the pond, to refer to himself as “Unitarian.”
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1786
The Reverend Joseph Priestley’s HISTORY OF EARLY OPINIONS CONCERNING JESUS CHRIST developed his
ideas on Unitarianism. King George III and many other Englishmen were convinced that Priestley had gone
atheist. Priestley moved to Birmingham where he became friends with businessmen and scientists such as John
Wilkinson, Josiah Wedgewood, Matthew Boulton, and James Watt. Whereas Priestley’s scientific work, for
example, his discovery of oxygen, was welcomed, his religious and political views were constantly getting him
into trouble. The Reverend and his friend Richard Price became leaders of a group of men known as the
Rational Dissenters.
I consider my settlement at Birmingham as the happiest event of
my life.
THE LUNAR SOCIETY OF BIRMINGHAM
As the congregation at the Stone Chapel in Boston wished to remain connected with the Episcopal Church, in
this year they sent a request to Bishop Samuel Seabury to have the Reverend James Freeman ordained as their
rector. Because of the controversy surrounding the changes that had been made to the chapel’s liturgy, Bishop
Seabury replied that he would require the recommendation of his presbyters. After interviewing the Reverend
Freeman and confirming that he did not subscribe to the Trinity, the presbyters denied his application for
ordination. A more liberal-minded clergyman, Dr. Samuel Provoost, bishop-elect of New-York, also declined
his support — but all this meant was that the determined wardens of the chapel would need to take it upon
themselves to arrange a lay ordination.
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1789
November 4: George Washington visited Haverhill as part of his “triumphant circuit” through New England. On his
return to New-York, Washington would choose Harrod’s Tavern on Main Street to spend his night, and report
that he was impressed with the town as “the pleasantest village he had past through ... it has commercial
advantages and beauty of location.” After this high praise from the father of their nation, the locals would
designate their main meeting square in the center of town as “Washington Square.”

The Unitarian Richard Price preached, to the Revolution Society in London, “A Discourse on the Love of Our
Country,” asserting that the American and French Revolutions were examples of Biblical prophecy fulfilled
— and that meant the Millennium was at hand!

1793
October 23: Thaddeus Mason Harris was ordained to minister over the First Church and Unitarian Society in
Dorchester.

1794
May:

Habeas Corpus was suspended in England (it would also be suspended in August 1799, April 1801, and 1803).
The Reverend Joseph Priestley had been experiencing so much hostility in London on account of his political
and religious beliefs that he was already aboard the Sansom, emigrating to Pennsylvania. Over the next few
years he would be writing several books on Unitarianism and would establish the first Unitarian Church in
America, in Northumberland, Pennsylvania.
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1803
June 1: France invaded the Electorate of Hanover.
Having been offered his choice of the Brattle Street and Federal Street ministries in Boston, William Ellery
Channing selected the relatively young church on Federal Street. He would never be much of a pastor for its
flock, contenting himself with conversations that amounted to theological monologues and settling for
reverence from his congregation rather than any intimacy of counsel. Nevertheless he would be highly
regarded.6

September 16: Orestes Augustus Brownson and Daphne Augusta Brownson, fraternal twins, were born in
Stockbridge VT. The father, Sylvester Augustus Brownson, born in about 1768, would die while these twins
were yet in their infancy. We will follow this impressive manchild through Presbyterianism, Universalism,
radical humanism, Unitarianism, and Transcendentalism to Catholicism and then the founding of his own
“Society for Christian Union and Progress,” noting along the way how the unifying thread of all the stages of
his vocalization and theorization would amount to self-promotion, would be the coming up with this idea or
that idea the effect of which would be to position himself where he truly belonged — at the precise center of
everything.

6. In 1825 the Reverend William Ellery Channing would lead the liberal wing of Congregationalists into a new church and they
would term themselves Unitarians to distinguish themselves from the Trinitarians.
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1805
In Cambridge, Massachusetts a newborn baby was given the name Frederic Henry Hedge. He would grow up
to be a leading Unitarian clergyman, and a Transcendentalist, and a foremost leading light of (at least some of)
the transcendentalists. These people would begin a club known informally as “Hedge’s Club” in which David
Henry Thoreau did not particularly participate. Hedge would grow up to think it important to translate into
English that hymn of Martin Luther, “A Mighty Fortress Is Our God,” in the singing of which we are never
certain precisely what it is that the celebrants are worshiping: are they worshiping their own security, or are
they worshiping the idea of strength, or what other pagan idol is it that they so celebrate to the thunderous
thudding of their organ?
This is what a shape-note church hymnal looked like during this period:
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1809
Nantucket Island achieved its first Unitarian congregation.
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1810
September 28, Friday: It was suggested in the Herald of Gospel Liberty that Calvinism provoked in some
cases a condition of melancholy so extreme as to produce self-hatred leading even to suicide.7 In a few years
the famous case in point would become that of the self-murdering Reverend Joseph Buckminster (1751-1812),
the one who had courted the Elizabeth Whitman and who was later to be fictionalized as Reverend Boyer in
Hannah Webster Foster’s account of the Whitman tragedy, THE COQUETTE. Whether Whitman’s fate had any
bearing on Buckminster’s suicide is unclear, for according to Cathy Davidson, Buckminster had been known
even in his prime to have been prone to fits of depression. Leon Jackson’s doctoral dissertation has deals very
extensively in this regard with the Unitarian controversy and quotes an ms letter (original now in private hands)
which suggested that the minister’s death was the result of (Calvinism-induced) madness: immediately prior
to his death Buckminster “was oppressed with religious melancholy, which became absolute derangement,
and he made an attempt to destroy himself.”8
What cheer can the religious sentiment yield, when that is suspected to be secretly dependent on the
seasons of the year, and the state of the blood? I knew a witty physician who found theology in the
biliary duct, and used to affirm that if there was disease in the liver, the man became a Calvinist,
and if that organ was sound, he became a Unitarian.
SUICIDE

CALVINISM
Suicides enumerated in THE DIARY OF MARTHA BALLARD,
1785-1812 (Camden ME: Picton Press, 1992)
Date

Sex

Method

March 5, 1786

M

hanged self

July 5, 1790

M

hanged self

ditto

M

shot self

March 29, 1791

F

method not stated

October 11, 1796

M

cut throat

March 15, 1807

M

cut throat

April 16, 1807

M

hanged self

Friend Stephen Wanton Gould wrote in his journal:
6th day 28 of 9 M 1810// It is a Month this day since we followed
our dear little precious Son to his grave the rememberance of
him is indeed very lovely, & it is affecting to reflect on the
loss of him, but the confirmation that we have received that it
is all right & in the Wisdom of Providence that we Should be
7.“Melancholy Effects of Calvinism, or the Human, Killing Doctrine of Fatality.”
8.Also: did the Reverend Joseph Hawley of Northampton end his life (and the revival that was going on) by cutting his throat with
a razor?
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deprived of him is very consoling, Still when I reflect that he
is gone forever gone from us in this World, it is allmost as
much as my manhood is master of —
Our dear friend P Dunham has spent a considerable time with me
in the shop today & I trust our minds were mutually comforted &
Strengthened in the company of each other — In the eveng we
called to see our kind friends & neghbors Saml Towle & Wife. —
—————————————————————————————————————————————————————————————
RELIGIOUS SOCIETY OF FRIENDS

1811
Doctor Walter Channing began to practice medicine in Boston. Throughout his years in this city, a Unitarian,
he would regularly attend the Federal Street Church.
Massachusetts General Hospital was designed by Charles Bulfinch and constructed by convict labor. Around
it would cluster the Massachusetts Eye and Ear Infirmary, the Boston Lying-In Hospital of Doctor Channing,
the Perkins Institute for the Blind, the Boston Dispensary, and the Harvard School of Medicine. There were
gratuitous fears “among the crude and popular” that the charitable aspect of the hospital masked an agenda to
entice poor people
within its walls that they might be made the subjects of
experiments in surgical processes or in the trial of drugs,
chemicals, and medicines; so that this gratuitous practice might
fit new young doctors and surgeons for safer and wellremunerated professional work for the rich in their luxurious
chambers.
Such assertions, however, have been challenged, and the disinterested dedication of these doctors to the health
of the poor has been insisted upon. these assertions did reflect, however, a “strong prejudice of the deserving
poor” against taking advantage of the free services offered, a prejudicial suspicion of exploitation which would
persist and persist.

18

Copyright 2013 Austin Meredith

HDT

WHAT?

INDEX

UNITARIANISM

UNITARIANISM

Washington Allston painted the portrait of the 31-year-old abolitionist Unitarian clergyman, the Reverend
William Ellery Channing, who would become famous in Thoreauvian circles for having an eponymous
nephew who lived in Concord and chummed around with Henry Thoreau. The reverend was the painter’s
brother-in-law.
[Apparently it would be concluded by some, that if Henry had a friend who was an eponymous nephew of a
famous Unitarian reverend, then Henry himself must have been a Unitarian — for instance, there happens to
be a Unitarian worship group in Irvine CA, meeting in the upstairs room of a shopping center near the UCI
campus, that has actually named itself in honor of “the Reverend Henry Thoreau.”]
For instance, according to page 83 of a just-published volume out of HarperCollins press –publishers of
some little reputation– by one Richard Shenkman, while Thoreau was staying at his cabin on Walden Pond
“William Ellery Channing, the antislavery clergyman, stayed with him for two weeks.”9
How chummy of the right Rev, who had been dead for some time before Henry began to build his shanty!

Samuel F.B. Morse was one of Washington Allston’s art pupils and in this year accompanied his master to
Europe. After traveling throughout western Europe, Allston would settle in London.

9. The title of this curious 1991 volume which places a prominent Unitarian clergymen in Walden Wood is, sic, “I LOVE
PAUL REVERE WHETHER HE RODE OR NOT”* *WARREN HARDING. A carefully edited work of original scholarship, this treatise
also alleges –evidently in an effort to prove that as in the hermit category Thoreau was something of a fraud– that “Every Saturday
his mother and sisters visited. On Sundays Bronson Alcott came.” And it goes on, on page 84, to explain that “The lament that ‘the
mass of men lead lives of quiet desperation’ is regarded as one of Thoreau’s keenest insights, and it was. But few realize it was
Thoreau who was desperate. That’s why he went into the woods. A Harvard College graduate, he never adopted a regular profession,
was a disappointment to his mother, felt inferior to his gregarious brother, and long regarded his life as something of a failure. The
one woman he loved he lost. He never married. When his brother died from lockjaw, Thoreau immediately came down with the
same symptoms and was bedridden for months though doctors found nothing wrong with him. A psychobiographer has suggested
Thoreau secretly felt he must –somehow– have been to blame for his brother’s death.”
Then the author got on his horse and tilted some, at more weighty topics.
(By the way –potential commentators take careful note– Henry began to build his shanty at Walden Pond during Spring 1845,
and at that point the Reverend Channing had been in his grave for some two and a half years.)
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1813
October 29, Friday: William Benjamin Carpenter was born at Exeter in England, the 1st son of the Unitarian
Reverend Dr. Lant Carpenter.
An allied occupation administration took over in Hannover and Hildesheim.
Nicolò Paganini performed for the 1st time at Milan’s Teatro alla Scala, presenting the initial performance of
his “Le streghe, variations on a theme from Süssmayr’s Il noce di Benevento.” During this visit to Milan he
met the singer Antonia Bianchi of Como, Italy.
President James Madison appointed Lewis Cass as the Governor of the Michigan Territory to serve in that
capacity whenever convenient (that is, with long periods of absence during which a Lieutenant Governor
would take over), until 1831.

Friend Stephen Wanton Gould wrote in his journal:
6th day 29 of 10 M / Rode out to the late residence of Saml Elam
& met the Town Council, but the Witnesses to the Will not being
present it was not Proved — The Object I had in going was to be
engaged as an appraisor to the Estate - Wm Rotch having requested
me to Act in that capasity. —
RELIGIOUS SOCIETY OF FRIENDS
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1815
The Universalist preacher of Boston, John Murray, died.
After the death at an early age of Samuel Cary, the Reverend James Freeman would again served the
congregation of the Stone Chapel alone (until 1824, when Francis W.P. Greenwood would be brought in to
assist him).

Thomas Belsham’s AMERICAN UNITARIANISM, OR A BRIEF HISTORY OF THE PROGRESS AND PRESENT STATE
OF UNITARIAN CHURCHES IN AMERICA.
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May: Harvard College’s Unitarians issued Volume 1 Number 1 of the North American Review:
It was now time for me, therefore, to go and hold a little talk with the
conservatives, the writers of the North American Review, the merchants,
the politicians, the Cambridge men, and all those respectable old blockheads,
who still, in this intangibility and mistiness of affairs, kept a death-grip on
one or two ideas which had not come into vogue since yesterday-morning.

NORTH AMERICAN REVIEW
MASTER INDEX

1816
The preaching of Thomas Oxnard in Baltimore led to the organization of the Unitarian church there, at which
the Reverend William Ellery Channing would deliver his famous 1819 sermon. He met every two weeks with
about 20 liberal ministers in the Boston area, mostly Congregational, for discussions relating to religion,
morals, and civic order. Freeman was appointed to a committee charged with considering the creation of a
formal body. The work of this committee led, in 1825, to the founding the American Unitarian Association.
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Little Harriet Beecher, five years old, was fascinated with the Reverend Cotton Mather’s MAGNALIA CHRISTI
AMERICANA; OR THE ECCLESIASTICAL HISTORY OF NEW-ENGLAND. (Well, the mentality of the reverend
author of this tome was approximately the mentality of a five-year-old, so there you are.)
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Meanwhile, her daddy the Reverend Lyman Beecher, who had done so much to safeguard Boston against the
spiritual errors of the Unitarians, was urging that to counter the threat of Roman Catholicism there should be
created a Protestant school for each district of the community, and that there should be at least one Protestant
minister available for each 1,000 residents, and that –since Roman Catholicism feared the common man with
his Holy Bible and his ability to read and understand it for himself– there must be a copy of the Holy Bible
in each and every home. The Reverend, it is to be mentioned, was not a member of the Know-Nothing Party:
he approved of their objectives but he thought of himself nevertheless as standing aloof from the “hatreds”
which that political group tended to nurture and he thought of himself as standing aloof from the “violence and
secrecy” of the means they tended to employ.
(I think it is important for me here to emphasize this for you, because my sense of the matter is that very few
of us now think of the development of 19th-Century “bible societies” as in any sense prejudicial or partial or
sectarian. This was the year in which, in New-York, the American Bible Society was being founded and of
course that was righteous. Of course it was. This was the year in which Noah Webster not only was helping
found and write the constitution for a “charitable society,” but also was becoming a director of the New
Hampshire Bible Society, and of course that was righteous. –It is relevant for you to recognize that what you
are gazing at is the kindly countenance of American anti-Catholic prejudice.)
Charles Brooks of Medford graduated from Harvard College. For a short period he would be a reader in the
Episcopal Church, and then an exposure to the writings of the Reverend Professor Henry Ware, Sr. and the
Reverend William Ellery Channing would cause him to lean toward the Unitarians, so he would go back for
theological training.
January 19: In Acton, a “Universalist” church was organized, with 11 members.
There are now three religious societies in Acton. 1. The
Orthodox, which seceded from the town [of Acton] and formed a
separate parish during the latter part of Rev. Mr. Shed’s
ministry. The Rev. James T. Woodbury, brother of the Hon. Levi
Woodbury, and formerly a member of the bar in Grafton County,
New-Hampshire, was ordained over the parish, August 29, 1832,
when the Rev. Mr. Cleaveland, of Salem, preached. 2. The
Unitarian, which worships in the meeting-house erected by the
town [of Acton]; and 3. The Universalist, which was organized
19th of January, 1816, and incorporated 27th of January, 1825.
At the former period it contained 11 members, at the latter 49,
and in 1827, 61, twenty of whom resided in other towns. The two
last have no settled minister.10

10.

Lemuel Shattuck’s 1835 A HISTORY OF THE TOWN OF CONCORD;.... Boston MA: Russell, Odiorne,
and Company; Concord MA: John Stacy, 1835
(On or about November 11, 1837 Henry David Thoreau would indicate a familiarity
with the contents of at least pages 2-3 and 6-9 of this historical study. On July 16, 1859 he would correct a date mistake
buried in the body of the text.)
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April: The building that now serves as Providence’s 1st Unitarian Church would be erected during the
building season, this year.

RHODE ISLAND RELIGION
The Quaker education fund having risen to $18,000, during this year’s construction season a site on the Moses
Brown farm was selected and construction began.
RHODE ISLAND

1817
February: Father Jean Lefebvre de Cheverus reported to the Vatican that “The Socinian heresy has many
followers here, under the name of Unitarians, among the Protestant ministers, in the University of Cambridge
[Harvard College], etc.”
CATHOLICS

1819
By this date Sarah Tappan and Benjamin Tappan had learned enough about the new views of the Reverend
William Ellery Channing to become thoroughly frightened for the souls of their children, in particular for
Lewis Tappan. The mother began a campaign which would continue until her death in 1826, to persuade the
son to:
shun those fashionable preachers, who prophecy smooth
things that will lull you into a false security.
Meanwhile, however, her son’s concern was not so much for the condition of his own soul as for the salvation
of others, as he sought to raise funds on a project to send a Unitarian missionary to redeem the benighted
heathens of India, and as he sought a local crusade for the repression of Intemperance.
During this year and the next in Boston, the Reverend William Ellery Channing would be beginning the Bay
Street conference for Unitarian ministers.
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On a trip through Charleston, South Carolina, the Reverend Joseph Tuckerman, a distant relative of Abba
Alcott, watched as a carpenter was sold for $490.00, then a “very likely boy, about 12 or 13” for $400.00, then

a seamstress for $375.00 — and this gave him the willies.11 But he sort of accepted it, at the time, as the way
the world worked. In fact, in the next year, when he went off to the Massachusetts Constitutional Convention,
he assumed that free black citizens would not be eligible for state office, just as he assumed that white women
would likewise be ineligible. It wasn’t that he was a wicked or uncaring person, it was just that this was the
normative framework which he had never thought to challenge. Tuckerman would later (1826) found the
Unitarian Ministry at Large in service to the poor.

Her father Friend Benjamin Rotch having lost his whale-oil fortune, Eliza Ware Rotch Farrar was sent across
the big pond from her father’s estate near Milford Haven in England to be brought up by her Quaker
grandparents in New Bedford, Massachusetts (she would be among those “New Lights” disowned as too
liberal by the Monthly Meeting there, who would of necessity become Unitarians).
Read about this “New Light” controversy:

THE “NEW LIGHTS”
It is commonly proclaimed that it was in this year that Prudence Crandall was accepted as a member of the
Religious Society of Friends. I have, however, been unable to locate any reference in the secondary literature
to any primary document that might tend toward substantiating such an allegation. Also, suspiciously, I have
been unable to determine in what monthly meeting of the society she was accepted as a member (there is no
record at the meeting nearest her family’s home, the South Kingstown, Rhode Island Monthly Meeting, or at
the monthly meeting in Providence where she would seven years later begin school — in fact there seems to
be no extant positive confirmation of her having been present at any Quaker meeting for worship anywhere at
any time).

11. By the way, this is not what Friend Maria Mitchell would be talking about, when she would opinion famously that “The needle
is the chain of woman, and has fettered her more than the laws of the country.”
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May 5, Wednesday: Stanislaw Moniuszko was born at 4PM at Ubiel near Minsk, the son of Czeslaw
Moniuszko, a poet and painter, and Elzbieta Madzarska, an amateur pianist.
The Decurionato (city council) of Catania, Sicily voted to grant their favorite son, Vincenzo Bellini, a pension
enabling him to go to Naples to study.
At the ordination of the Reverend Jared Sparks as the Unitarian minister in the 1st Independent Church of

Baltimore, the Reverend William Ellery Channing delivered his “Pentecost of American Unitarianism”
sermon about reflecting God’s love by following the loving example of Christ, upon the text “Prove all things;
hold fast that which is good” (I Thessalonians, verse 21) — the definitive sermon of the new faith which
eventually would appear under the title “Unitarian Christianity.”
[see following screens]
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The Reverend William Ellery Channing on Unitarian Christianity:
Now all books, and all conversation, require in the reader or hearer the constant
exercise of reason; or their true import is only to be obtained by continual comparison
and inference. Human language, you well know, admits various interpretations; and
every word and every sentence must be modified and explained according to the subject
which is discussed, according to the purposes, feelings, circumstances, and principles
of the writer, and according to the genius and idioms of the language which he uses.
These are acknowledged principles in the interpretation of human writings; and a man,
whose words we should explain without reference to these principles, would reproach
us justly with a criminal want of candor, and an intention of obscuring or distorting
his meaning.
Were the BIBLE written in a language and style of its own, did it consist of
words, which admit but a single sense, and of sentences wholly detached from
each other, there would be no place for the principles now laid down. We could
not reason about it, as about other writings. But such a book would be of little
worth; and perhaps, of all books, the Scriptures correspond least to this
description. The Word of God hears the stamp of the same hand, which we see in
his works. It has infinite connexions and dependences. Every proposition is
linked with others, and is to be compared with others; that its full and precise
import may he understood. Nothing stands alone. The New Testament is built on
the Old. The Christian dispensation is a continuation of the Jewish,
the completion of a vast scheme of providence, requiring great extent of view
in the reader. Still more, the BIBLE treats of subjects on which we receive
ideas from other sources besides itself; such subjects as the nature, passions,
relations, and duties of man; and it expects us to restrain and modify its
language by the known truths, which observation and experience furnish on these
topics.
We profess not to know a book, which demands a more frequent exercise of reason
than the BIBLE. In addition to the remarks now made on its infinite connexions,
we may observe, that its style nowhere affects the precision of science, or
the accuracy of definition. Its language is singularly glowing, bold, and
figurative, demanding more frequent departures from the literal sense, than
that of our own age and country, and consequently demanding more continual
exercise of judgment. -- We find, too, that the different portions of this
book, instead of being confined to general truths, refer perpetually to the
times when they were written, to states of society, to modes of thinking,
to controversies in the church, to feelings and usages which have passed away,
and without the knowledge of which we are constantly in danger of extending to
all times, and places, what was of temporary and local application. -- We find,
too, that some of these books are strongly marked by the genius and character
of their respective writers, that the Holy Spirit did not so guide the Apostles
as to suspend the peculiarities of their minds, and that a knowledge of their
feelings, and of the influences under which they were placed, is one of the
preparations for understanding their writings. With these views of the BIBLE,
we feel it our bounden duty to exercise our reason upon it perpetually, to
compare, to infer, to look beyond the letter to the spirit, to seek in the
nature of the subject, and the aim of the writer, his true meaning; and, in
general, to make use of what is known, for explaining what is difficult, and
for discovering new truths.
Need I descend to particulars, to prove that the Scriptures demand the exercise
of reason? Take, for example, the style in which they generally speak of God,
and observe how habitually they apply to him human passions and organs.
Recollect the declarations
of Christ,
that
he came
not to send peace, but a
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The peculiar circumstances of this occasion not only justify, but seem to demand a
departure from the course generally followed by preachers at the introduction of a
brother into the sacred office. It is usual to speak of the nature, design, duties,
and advantages of the Christian ministry; and on these topics I should now be happy
to insist, did I not remember that a minister is to be given this day to a religious
society, whose peculiarities of opinion have drawn upon them much remark, and may I
not add, much reproach. Many good minds, many sincere Christians, I am aware, are
apprehensive that the solemnities of this day are to give a degree of influence to
principles which they deem false and injurious. The fears and anxieties of such men
I respect; and, believing that they are grounded in part on mistake, I have thought
it my duty to lay before you, as clearly as I can, some of the distinguishing opinions
of that class of Christians in our country, who are known to sympathize with this
religious society. I must ask your patience, for such a subject is not to be despatched
in a narrow compass. I must also ask you to remember, that it is impossible to exhibit,
in a single discourse, our views of every doctrine of Revelation, much less the
differences of opinion which are known to subsist among ourselves. I shall confine
myself to topics, on which our sentiments have been misrepresented, or which
distinguish us most widely from others. May I not hope to be heard with candor? God
deliver us all from prejudice and unkindness, and fill us with the love of truth and
virtue.
There are two natural divisions under which my thoughts will be arranged. I
shall endeavour to unfold, 1st, The principles which we adopt in interpreting
the Scriptures. And 2dly, Some of the doctrines, which the Scriptures, so
interpreted, seem to us clearly to express.
I. We regard the Scriptures as the records of God’s successive revelations to
mankind, and particularly of the last and most perfect revelation of his will
by Jesus Christ. Whatever doctrines seem to us to be clearly taught in the
Scriptures; we receive without reserve or exception. We do not, however, attach
equal importance to all the books in this collection. Our religion, we believe,
lies chiefly in the New Testament. The dispensation of Moses, compared with
that of Jesus, we consider as adapted to the childhood of the human race, a
preparation for a nobler system, and chiefly useful now as serving to confirm
and illustrate the Christian Scriptures. Jesus Christ is the only master of
Christians, and whatever he taught, either during his personal ministry, or by
his inspired Apostles, we regard as of divine authority, and profess to make
the rule of our lives.
This authority, which we give to the Scriptures, is a reason, we conceive, for
studying them with peculiar care, and for inquiring anxiously into the
principles of interpretation, by which their true meaning may be ascertained.
The principles adopted by the class of Christians in whose name I speak, need
to be explained, because they are often misunderstood. We are particularly
accused of making an unwarrantable use of reason in the interpretation of
Scripture. We are said to exalt reason above revelation, to prefer our own
wisdom to God’s. Loose and undefined charges of this kind are circulated so
freely, that we think it due to ourselves, and to the cause of truth, to express
our views with some particularity.
Our leading principle in interpreting Scripture is this, that the BIBLE is a
book written for men, in the language of men, and that its meaning is to be
sought in the same manner as that of other books. We believe that God, when he
speaks to the human race, conforms, if we may so say, to the established rules
of speaking and writing. How else would the Scriptures avail us more, than if
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Recollect the unqualified manner in which it is said of Christians, that they possess all
things, know all things, and can do all things. Recollect the verbal contradiction between
Paul and James, and the apparent clashing of some parts of Paul’s writings with the general
doctrines and end of Christianity. I might extend the enumeration indefinitely; and who does
not see, that we must limit all these passages by the known attributes of God, of Jesus Christ,
and of human nature, and by the circumstances under which they were written, so as to give the
language a quite different import from what it would require, had it been applied to different
beings, or used in different connexions.
Enough has been said to show, in what sense we make use of reason in interpreting
Scripture. From a variety of possible interpretations, we select that which accords
with the nature of the subject and the state of the writer, with the connexion of the
passage, with the general strain of Scripture, with the known character and will of
God, and with the obvious and acknowledged laws of nature. In other words, we believe
that God never contradicts, in one part of scripture, what he teaches in another;
and never contradicts, in revelation, what he teaches in his works and providence. And
we therefore distrust every interpretation, which, after deliberate attention, seems
repugnant to any established truth. We reason about the BIBLE precisely as civilians
do about the constitution under which we live; who, you know, are accustomed to limit
one provision of that venerable instrument by others, and to fix the precise import
of its parts, by inquiring into its general spirit, into the intentions of its authors,
and into the prevalent feelings, impressions, and circumstances of the time when it
was framed. Without these principles of interpretation, we frankly acknowledge, that
we cannot defend the divine authority of the Scriptures. Deny us this latitude, and
we must abandon this book to its enemies.
We do not announce these principles as original, or peculiar to ourselves. All
Christians occasionally adopt them, not excepting those who most vehemently decry them,
when they happen to menace some favorite article of their creed. All Christians are
compelled to use them in their controversies with infidels. All sects employ them in
their warfare with one another. All willingly avail themselves of reason, when it can
be pressed into the service of their own party, and only complain of it, when its
weapons wound themselves. None reason more frequently than those from whom we differ.
It is astonishing what a fabric they rear from a few slight hints about the fall of
our first parents; and how ingeniously they extract, from detached passages, mysterious
doctrines about the divine nature. We do not blame them for reasoning so abundantly,
but for violating the fundamental rules of reasoning, for sacrificing the plain to the
obscure, and the general strain of Scripture to a scanty number of insulated texts.
We object strongly to the contemptuous manner in which human reason is often spoken
of by our adversaries, because it leads, we believe, to universal skepticism. If reason
be so dreadfully darkened by the fall, that its most decisive judgments on religion
are unworthy of trust, then Christianity, and even natural theology, must be abandoned;
for the existence and veracity of God, and the divine original of Christianity, are
conclusions of reason, and must stand or fall with it. If revelation be at war with
this faculty, it subverts itself, for the great question of its truth is left by God
to be decided at the bar of reason. It is worthy of remark, how nearly the bigot and
the skeptic approach. Both would annihilate our confidence in our faculties, and both
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We answer again, that, if God be infinitely wise, he cannot sport with the
understandings of his creatures. A wise teacher discovers his wisdom in adapting
himself to the capacities of his pupils, not in perplexing them with what is
unintelligible, not in distressing them with apparent contradictions, not in filling
them with a skeptical distrust of their own powers. An infinitely wise teacher, who
knows the precise extent of our minds, and the best method of enlightening them, will
surpass all other instructors in bringing down truth to our apprehension, and in
showing its loveliness and harmony. We ought, indeed, to expect occasional obscurity
in such a book as the BIBLE, which was written for past and future ages, as well as
for the present. But God’s wisdom is a pledge, that whatever is necessary for US, and
necessary for salvation, is revealed too plainly to be mistaken, and too consistently
to be questioned, by a sound and upright mind. It is not the mark of wisdom, to use
an unintelligible phraseology, to communicate what is above our capacities, to confuse
and unsettle the intellect by appearances of contradiction. We honour our heavenly
Teacher too much to ascribe to him such a revelation. A revelation is a gift
of light; it cannot thicken and multiply our perplexities.
I shall here produce an instance of the false illustration that has been
employed with a view of shewing the propriety of believing doctrines that are
seen to be absurd. Thus speaks Lord Bacon: “As we are obliged to obey the divine
law, though our will murmur at it; so we are obliged to believe the word of
God, though our reason be shocked at it. For if we should believe only such
things as are agreeable to our reason, we assent to the matter and not to the
author, which is no more than we do to a suspected witness.” Now the few remarks
I have already made are surely sufficient to shew the fallacy of such views.
The word of God can contain nothing that shocks our judgment; and the reason
why we do not believe in contradictions is not because we have any doubt as to
God's rectitude and veracity, but because we know that he cannot lay us under
any obligation to believe what he himself has rendered it impossible for us to
believe.
The grand difference between our obligation to obey the divine law, &c. and
the supposed obligation we are under
of
believing contradictions, is this:
To give obedience to the divine law, we do see to be agreeable to reason, and
God has established within us a principle of conscience, which irresistibly
prompts to obedience. On the other hand, to believe contradictions, we see to
be in opposition to reason. God has implanted within us a principle of
intelligence, by the operation of which we are led to believe that he can never
contradict himself, or, which is the same thing, can never give us a mental
constitution, by the laws of which we are necessarily determined to believe
some things as true and reject others as false, and then do violence to his
own workmanship by requiring us to believe what he himself as our Maker has
rendered us incapable of believing. We are able to obey the divine will, but
we are not able to believe contradictions, and we cannot suppose that the Deity
can act inconsistently. In the former case, we have from ourselves, within
ourselves, and as a part of ourselves, the principle which dictates to us the
propriety of doing our Maker's will. In the other case, we have from ourselves,
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We indeed grant, that the use of reason in religion is accompanied with danger. But we ask
any honest man to look back on the history of the church, and say, whether the renunciation
of it be not still more dangerous. Besides, it is a plain fact, that men reason as erroneously
on all subjects, as on religion. Who does not know the wild and groundless theories, which
have been framed in physical and political science? But who ever supposed, that we must cease
to exercise reason on nature and society, because men have erred for ages in explaining them?
We grant, that the passions continually, and sometimes fatally, disturb the rational faculty
in its inquiries into revelation. The ambitious contrive to find doctrines in the BIBLE,
which favor their love of dominion. The timid and dejected discover there a gloomy system,
and the mystical and fanatical, a visionary theology. The vicious can find examples or
assertions on which to build the hope of a late repentance, or of acceptance on easy terms.
The falsely refined contrive to light on doctrines which have not been soiled by vulgar
handling. But the passions do not distract the reason in religious, any more than in other
inquiries, which excite strong and general interest; and this faculty, of consequence, is
not to be renounced in religion, unless we are prepared to discard it universally. The true
inference from the almost endless errors, which have darkened theology, is, not that we are
to neglect and disparage our powers, but to exert them more patiently, circumspectly,
uprightly. The worst errors, after all, having sprung up in that church, which proscribes
reason, and demands from its members implicit faith. The most pernicious doctrines have been
the growth of the darkest times, when the general credulity encouraged bad men and
enthusiasts to broach their dreams and inventions, and to stifle the faint remonstrances of
reasons, by the menaces of everlasting perdition. Say what we may, God has given us a rational
nature, and will call us to account for it. We may let it sleep, but we do so at our peril.
Revelation is addressed to us as rational beings. We may wish, in our to sloth, that God had
given us a system, demand of comparing, limiting, and inferring. But such a system would be
at variance with the whole character of our present existence; and it is the part of wisdom
to take revelation as it is given to us, and to interpret it by the help of the faculties,
which it everywhere supposes, and on which founded.
To the views now given, an objection is commonly urged from the character of God. We are
told, that God being infinitely wiser than men, his discoveries will surpass human reason.
In a revelation from such a teacher, we ought to expect propositions, which we cannot
reconcile with one another, and which may seem to contradict established truths; and it
becomes us not to question or explain them away, but to believe, and adore, and to submit
our weak and carnal reason to the Divine Word. To this objection, we have two short answers.
We say, first, that it is impossible that a teacher of infinite wisdom should expose those,
whom he would teach, to infinite error. But if once we admit, that propositions, which in
their literal sense appear plainly repugnant to one another, or to any known truth, are still
to be literally understood and received, what possible limit can we set to the belief of
contradictions? What shelter have we from the wildest fanaticism, which can always quote
passages, that, in their literal and obvious sense, give support to its extravagances? How
can the Protestant escape from transubstantiation, a doctrine most clearly taught us, if the
submission of reason, now contended for, be a duty? How can we even hold fast the truth of
revelation, for if one apparent contradiction may be true, so may another, and the
proposition, that Christianity is false, though involving inconsistency, may still be a
verity?
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The Reverend William Ellery Channing on Unitarian Christianity:
within ourselves, and as a part of ourselves, the intuitive perception, that
contradictions cannot be true. In the one case, we murmur at that which our
reason and conscience should acquiesce in as right and becoming. In the other
case, we are shocked at what our reason forces us to be shocked at, of the
falsity of which we have irresistible intuitive evidence; and which we have
also as much ground to reject, as we have to believe that God is consistent
with himself.
Lord Bacon thus continues the passage I have quoted: “But the faith imputed to
Abraham for righteousness consisted in a particular laughed at by Sarah, who
in that respect was an image of the natural reason. And therefore the more
absurd and incredible any divine mystery is, the greater honour we do to God
in believing it, and so much the more noble the victory of faith.” The object,
you see, is to shew that we must believe what our nature necessarily teaches
to be false; and to shew the propriety of this, he adduces as a parallel case
that of Abraham giving credence to the express promise of God, that his power
should alter the course of nature so as that he should have a son. Was Abraham's
believing, then, that God could alter the course of nature, which he himself
established, and the stability of which depends on his own sovereign will, any
thing like one's admitting that which his nature teaches him to be an
absurdity, and precludes the possibility of his believing? Did the subject of
his faith contradict any of the principles of his understanding, or that
perception of truth and error with which the Almighty, who made the promise
endued him? The matter of his belief was indeed contrary to his own experience
and observation, or, more properly speaking, he only wanted experience of that
which he believed. But surely there is as wide a difference between giving
credence to that of which one has not had experience, and believing what is
opposed to the dictates of one's intellectual nature, as there is between
believing that the course of nature, which indeed is only the agency of an
intelligent being, may be changed, or that God cannot falsify his word, and
becoming firmly persuaded of such a proposition as this being true: “three and
one are identical terms.”
And with respect to those who would seem to imply that a thing may contradict
our reason and yet be true to the understandings of other intelligent beings,
I would just observe, that, on this principle of reasoning, all things that we
are convinced of may be false. As the Divine Being is true and immutable, in
the nature of things it is impossible that any proposition within the compass
of thought and evidence which God has rendered it necessary for us to esteem
a contradiction can appear to other intelligent beings in any different light.
Again, whence originates the conclusion that we must believe contradictions?
Certainly from reason. In admitting doctrines contrary to reason from the
belief that God has revealed them, we are induced to do so by some kind of
consideration which appears rational to the mind. The attempt to check
ratiocination, or to destroy the authority of reason in matters of religion,
can only be made by an effort of reason. Sentiments the most absurd, positions
the most extravagant, can only be reconciled to any mind because in some point
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of view it appears rational to admit them. The man who insists most strenuously
on faith to the subversion of human reason, thinks that he enforces his
injunction upon rational principles. He reasons against using reason on the
propriety and the duty of doing violence to that very judgment which he himself
thus uses with the express purpose of shewing that we should admit what is
necessarily repugnant to it. Thus does reason beguile and destroy itself.
I wish Trinitarians would have the candour to see how ill the charge of abusing
reason comes from them. Their whole system is a system of reasoning and
inference. It presumptuously attempts to scan the nature and the mode of
existence of the Eternal Spirit. It analyses the Deity, as it were it enters
his very essence, pointing out the distinctions in it. The origin of it was
the school of Plato, and the indications of its parentage are visible enough.
A learned defender of orthodoxy thus attempts to shew the propriety of
defending Trinitarianism on the principles of reason and demonstration: “It is
observable that the fathers of the council of Nice brought all their arguments
against the Arians from reason and demonstration, and almost never appealed to
Scripture; but they were not acquainted with the inductive system, and
therefore argued concretely not abstractly. This proves that in the purest
times of the church, reason was applied to the subject in the best manner the
reasoners could, and if it was so then, may it not be so now? Upon examination
it will be found that almost every one of the arguments used by Athanasius
against Arius is taken from reason applied to the subject, but scarcely one
from Scripture. Those who deny that reason may be applied to the subject would
do well to examine the arguments of the council of Nice as they appear in the
Nicene Creed, and the arguments advanced by Athanasius as they appear in the
Athanasian Creed. The reader will find the proof of all this in Cudworth.
Indeed, till the subject be firmly established by reason and demonstration,
those who deny it will never be satisfied nor silenced. Our efforts will be
the more arduous to convince them, as many of those who deny the Trinity are
more learned and profound disputants; so that nothing but the swords, the
arrows, and the spears of truth, together with an impregnable coat of mail
composed of reason and demonstration, can ward off their powerful and impetuous
assaults.”
About one hundred and fifty years ago, some of the most learned Trinitarians
confessed that the doctrine of the Trinity was not founded on the Scriptures,
but in the tradition of the church. The Unitarians were then obliged to
maintain as a previous step to the establishment of their opinions, that the
Scriptures are the only infallible rule by which to determine religious
controversies. “The Socinians (said they) are of a contrary mind. Hath the Holy
Spirit, that is, hath God said it? They will believe though all men and angels
contradict it. They will always prefer the infinite wisdom of God before the
fallible dictates of human or angelic reason.”
The fact is, that the Trinity owes its birth not to any clear passages of
Scripture, but to that wild spirit of speculation, and that fondness for what
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is dark and overwhelming, which, not content with simple truth, must
have something to amaze and confound the human intellect. In
Trinitarianism do we not see the brother of transubstantiation, that
darling of Catholics, for the sake of which every thing was made to look
like a contradiction, and none more so than the doctrine of the personal
unity of God?
It was not long after the first promulgation of Christianity that men
enlarged their creeds and confessions of faith, made more and more
things explicitly necessary to be believed, and under pretence of
explaining infallibly, imposed articles much more intricate to be
understood than the Scripture itself, became horridly uncharitable in
their censures, and the further they departed from the apostolic form
of sound words, the more uncertain and unintelligible their definitions
grew. Their taste being characterized by the love of the marvellous and
the mystical, they paid little regard to the plain and unerring dictates
of inspiration, and by the exercise of a singular ingenuity under the
influence of Platonic associations, they soon came to see their own
illusions stamped with the sacred authority of Heaven. In their delight
to astonish and amaze, they dimmed the moral glory of Christianity, made
the gospel of Jesus like some of the incomprehensible systems of heathen
philosophy — a religion unworthy of God to give or of man to receive.
And now, my brethren, that we honestly wish to dismiss from Christianity
every thing which has been foisted into it, we are accused of exalting
reason above revelation. I wish the history of the church were better
known.
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William Ellery Channing. “Unitarian Christianity,” published originally in 1819, reprinted as pages 70-102 of
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Robinson, David, ed. WILLIAM ELLERY CHANNING: SELECTED WRITINGS. NY: Paulist Press, 1986:
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“A Review From Professor Ross’s Seminar”
THEOLOGY
”Unitarian Christianity” is William Ellery Channing’s most important theological
essay. I wish to call attention to three aspects of Channing’s essay: 1) his
hermeneutical strategy with regard to the Bible; 2) the Unitarian and Calvinist
doctrines of God and their moral effects; 3) Channing’s abhorrence of
“enthusiastic” religion.
Channing’s view of the Bible advances so-called “higher criticism.” He regards the
Bible, not as the iron standard of truth to which we must submit, but rather the
expression of God’s paternal love for his creation, which draws us to him. Its
meaning is to be found, he says quite radically, “in the same manner as that of
other books” (72). Even more than when interpreting others books, when reading the
Bible we must use reason as our guide, Channing insists, to keep us from confusing
“what was of temporary and local application” (73) from what is eternally true.
The Calvinists complain that Unitarians exalt human reason, Channing avers, only
because they feel its sting: “its weapons wound themselves” (75).
This emphasis on human reason does not lead Channing to discard the Bible. On the
contrary, for Channing, Unitarian views, unlike the Calvinists’, are truly
Biblical: “Whatever doctrines seem to us to be clearly taught in the Scriptures,
we receive without reserve or exception. We do not, however, attach equal
importance to all the books in this collection” (72). The hermeneutical key in this
system is, of course, what agrees with reason. Hence, the Unitarian disgust with
original sin, the election of some to eternal damnation, the Trinity, etc. Of
course, the Calvinists always believed that God’s revelation — Calvinistic religion
— accorded with reason, but only when seen in the light of the Holy Spirit’s
influence.
Most problematic for Channing is the doctrine of the Trinity, which he dismisses
as “irrational and unscriptural” (79). If Jesus is God’s equal, he asks, why do
the New Testament writers fail to mention anything like a doctrine of three persons
in one? Channing psychologizes the status accorded to Jesus: “Men want an object
of worship like themselves” (81). Perhaps this is ironic, considering Channing’s
consistently analogical theology (i.e. because of our reason, we can affirm as good
what God esteems good). Nevertheless, Channing’s meaning is clear: we esteem Jesus
because he is human as we are. The “Orthodox” are inconsistent at this point; they
claim Jesus to be fully human and fully divine. But how is Jesus truly like us,
Channing asks, if in his agonies on the cross his “divine half” is blissfully happy,
without any doubts of God’s perfect scheme of Redemption? Such a view “robs his
death of interest, [and] weakens our sympathy with his sufferings” (86).
In addition to his anxiety to separate his views from Calvinism, Channing distances
Unitarians from “enthusiasts” as well. Calvinism, he charges, “tends strongly to
pervert the moral faculty, to form a gloomy, forbidding, and servile religion”
(90). His own “rational” religion, his worship of the moral perfection of God,
would be impossible, however, if he were to follow the ecstasies of the revivalists,
“whose piety seems at war with reason” (96). Though he claims to prize “forbearance”
in religious matters, Channing’s distaste for revivalistic religion is striking:
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1820
The First Church of Dedham MA divided during the selection of a new minister. The “non-communicant”
townspeople of the parish and a liberal 14-member minority of the congregation selected the Reverend Alvan
Lamson, whereupon the 18-member conservative majority of the members of the church withdrew from the
parish, and presumed that because they were the majority of the actual congregation, they were entitled to the
church building, its furnishings, and the church records. The liberals, however, elected new deacons and
brought a lawsuit to take control of the church property. The jury decided in February in favor of the liberals,
and in October Chief Justice Isaac Parker of the Massachusetts Supreme Court handed down this decision:
When the majority of the members of a Congregational church
separate from the majority of the parish, the members who
remain, though a minority, constitute the church in such parish
and retain property belonging thereto.
Effectively, in this case, a liberal minority had expelled a conservative majority, and had set a precedent for
doing so.12 The outcome would be a splitting of congregations throughout Massachusetts. In Concord, the
Trinitarian Congregational Church would withdraw from the First Parish Church, which later would become
Unitarian. Within the next couple of decades a quarter of the 544 Congregational churches in Massachusetts
would become known as Unitarian rather than Trinitarian.

12. Bear in mind, however, that the use of the term “conservative” in such a context is anachronistic, because no politician would
until January 1830 characterize a party such as the Tories of England as “conservative.”
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According to Arthur B. Darling’s “Outline of the History of the State Church, 1691-1848” in POLITICAL
CHANGES IN MASSACHUSETTS, 1824-1848 (New Haven: Yale UP, 1925):

“A Review From Professor Ross’s Seminar”
From 1691 until 1780, Puritans ran the established commonwealth church. This
intimate tie between church and state government lasted after Independence from
Great Britain. In early post-Revolution years 1780-1799 legal battles were fought
over what the rights and duties of religious dissenters were in regards
particularly to mandated tithing to the state church. Although the repeated
decision was that nonsubscribers to the official state religion DID in law have
the duty of paying tithes -in the forms of taxes and penalties- to the state for
the maintenance and support of the church, statutory neglect by the government was
the norm from 1799 until the new constitution of the state was adopted in 1820.
The new constitution did not clear up the issue of state church collections from
the state’s revenue, however: all it did substantially was eliminate the test of
religious affiliation for office. Unitarians and Universalists were the major sects
in power over the state church during the 1820s and 1830s. Both groups took
advantage of the system to acquire church buildings and properties for their
individual denominations. In reaction, Trinitarians and Congregationalists formed
voluntary organizations throughout the state. Reasons for them doing this can be
better understood by recognizing the fact that by 1848 -even after the “end” of
the state church- the Unitarians had taken over over 120 church sites by means made
legal by the state church system. Back to the 1820s and 1830s, however. The
Unitarians gained firm control of Harvard College, amidst vicious political combat.
Orthodox Congregationalist response was the founding of Andover. In 1833, the state
church was disestablished; legally enforced tithing was abolished; and voluntary
organization in the state recognized religion was made universal. This entire
series of incidents served to sever all intimate ties between the Unitarian and
the Congregational churches in Massachusetts, according to Darling. (pages 22-4)
(James E. Stout, March 15, 1986)

This was the year of the Massachusetts Constitutional Convention, and one of the delegates to this convention
was the Reverend Joseph Tuckerman, who had gotten the blues in the previous year by witnessing a slave
auction in Charleston, South Carolina. An interesting factoid is that, despite what he had just witnessed, at this
convention he assumed that free black citizens would not be eligible for state office, just as he assumed that
white women would likewise be ineligible (some habits of mind don’t go away very easily, or, at least, don’t
go away very easily when they maybe disturb somebody else’s life agenda but fail to disturb one’s own
personal life agenda).
(Lemuel Shaw, who had been a state senator, was another delegate to this convention for amending the
Massachusetts Constitution. When he would become Massachusetts Chief Justice and serve in that capacity
for three decades — would he be less of a fool in regard to race than this reverend?)
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(Charles Turner, Jr. was another delegate to the Massachusetts Constitutional Convention)
(John Keyes was another delegate to the convention for amending the Massachusetts Constitution.)
(During this year and the following one, the Reverend James Freeman was serving as another delegate at the
Massachusetts Constitutional Convention.)

Although nonsubscribers to the official state religion had been barred from holding public office and had been
obligated by the letter of the law to pay taxes and penalties to the state for the maintenance and support of the
established commonwealth church, at least the tax provisions had been unenforced since 1799, and in this year
the new state constitution eliminated at least the test of religious affiliation for office.
Mendon built its Unitarian Church, by voluntary contributions, for the use of the 1st Parish. The town chose
the Honorable Jonathan Russell and Doctor Daniel Thurber as its delegates to the convention for revision of
the Massachusetts State Constitution.
May 12, FridayFlorence Nightingale was born the daughter of a wealthy Unitarian Whig landowning family,
William and Fanny Nightingale of Embly Park in Hampshire. The family was not in England at the point of
her birth, however, which explains her given name. She was born in the Villa Colombaia near the Porta
Romana at Bellosguardo near Florence, Italy. Her older sister Frances Parthenope Nightingale had been born
near Naples, and was named after Parthenopolis, the Greek settlement that predated that Italian city. Their
father was active in the anti-slavery movement. As a child, Florence would be very close to her father who,
lacking a son, would react to her as friend and companion. At 17 she would sense that she was being called by
God to some unnamed great cause.
The United States House of Representatives approved a resolution to urge the President to negociate [sic] an
immediate abolition of the international slave trade.
“Resolved by the Senate and House of Representatives of the
United States of America in Congress assembled, That the
President of the United States be requested to negociate with
all the governments where ministers of the United States are or
shall be accredited, on the means of effecting an entire and
immediate abolition of the slave trade.” HOUSE JOURNAL, 16th
Congress, 1st session, pages 497, 518, 520-21, 526.
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1821
Early in the year, Mary Moody Emerson was writing Ralph Waldo Emerson letters about “a remarkable
Hindoo Reformer.”

In India, Rammohan Roy was publishing at his own expense a book of 150 pages, SECOND APPEAL TO THE
CHRISTIAN PUBLIC IN DEFENCE OF “THE PRECEPTS OF JESUS,” asserting that what was important about
Christianity had nothing to do with those Biblical miracles — miracles, that is, other than the main miracle,
of the love of God as it can be made manifest in the beneficence which we can occasionally summon toward
our fellow creatures. One of the Baptist missionaries in Calcutta, a Reverend William Adam who had been
discussing religion with Rammohan in an effort to bring him “over to the belief of that Doctrine,”
was beginning to “entertain some doubts respecting the Supreme Deity of Jesus Christ” and was becoming
Unitarian and was starting up what would be known as the Sambad Kaumudi.
King Frederick VI of Denmark endowed the college which the Baptist missionaries had founded at Serampore
on the river Hoogly in India with the rent of a house worth about $5,000, and sent them in addition a gold
medal. At that point a visitor described the Reverend William Carey as short in stature, with white hair, and a
countenance equally bland and benevolent in feature and expression.
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November: Never having been attracted at all to Unitarianism, Lydia Maria Francis (Lydia Maria Child),
together with the Reverend Samson Reed and some 60 others, joined the local Swedenborgian Church (that is,
the Boston Society of the Church of the New Jerusalem).
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1822
Though Lydia Maria Francis (Lydia Maria Child) was living with her brother the Reverend Convers Francis,
Jr., who had become a Unitarian minister at First Parish in Watertown, and was attending his church regularly,
she had become a member of the Boston Society of the New Jerusalem. Apparently, she maintained some
connection there until the 1830s, when the pro-slavery stance of the pastor made her doubt “whether such a
church could have come down from heaven.” Later she would be drawn to the preaching of the Reverend
William Ellery Channing, though she despaired over his reluctance to embrace abolitionism wholeheartedly.
She found Unitarianism “a mere half-way house, where spiritual travelers find themselves well accommodated
for the night, but where they grow weary of spending the day.”
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The recorded Quaker minister Mary Newhall, and friends Elizabeth Redman and Mary Rotch, were in the
process of being disowned by the New Bedford Monthly Meeting of the Religious Society of Friends, for
espousal of “advanced doctrines.”
Read about this “New Light” controversy:

THE “NEW LIGHTS”
Read about the impact this controversy would have on Waldo Emerson (according to his own evaluation):

FREDERICK B. TOLLES
About 35 of these “New Lights” were being disowned in Lynn,13 and almost that many in nearby Salem.
Micah Ruggles and Lydia Dean were involved in this set of beliefs.

ELIAS HICKS
“Our hearts are filled
with many guests
— many beloveds.”

13. Lynn (maybe it was yet called Lynnfield) was less than an hour’s travel from Boston. From Burrill’s Hill there you can see the
golden dome of the Massachusetts State House.
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Quaker Meeting for Worship
Note that Thoreau and Emerson scholars, to date, have taken a simplistic attitude toward this history,
presuming for one thing that in the Friendly struggle between Hicksites and Evangelicals, it was always the
Hicksites who were disowned and the Evangelicals who stayed in possession of the Quaker logo when that is
utterly inaccurate, and presuming, for another thing, that whenever there was a struggle with the Evangelicals
in the Friends groups, those who were in opposition were Hicksites or Hicksite sympathizers when that is
utterly simplistic. For instance, the “New Light” movement of Mary Newhall that began in about 1815
had not more sympathy for Hicksites than for Evangelicals, was affiliated with the “Irish Liberals,” and was a
parallel within Quakerism of the group within the Congregational Church which had eventually split off as
Unitarians. (The payoff for these simplistic attitudes is that the scholars get to pretend that the Hicksites were
merely Unitarian-symps within Quaker groups, and thus dismiss the fundamental difference between the sort
of “reformer” who goes for religious closure, like the Reverend Ralph Waldo Emerson or the Reverend
Frederic Henry Hedge or Martin Luther, but merely for closure of a different stamp, and the sort of religious
reformer, like Henry Thoreau or Elias Hicks or George Fox, who seeks to forestall any religious closure.)
Mary Newhall, Elizabeth Redman, and Mary Rotch, reformers of the “closure-seeking” variety and deadly
opponents of the Hicksites (of whom they had no comprehension, because they did not know what it was to
seek “non-closure” in matters of the spirit) as well as of the Evangelicals (in opposition to whom they defined
themselves), became Unitarians and became friends (small f) of Ralph Waldo Emerson.
To characterize their belief system, the historian has to explain that these “New Lights” opposed the
Evangelicals within Quakerism who were tending to oversimplify the spiritual life by an escapism in which
the old was automatically better than the new, the past better than the present, their model of religious doctrine
being one of gradual deterioration with time, and has also to explain that what they had to offer in the place of
these simplicitudes was merely an equal but opposite oversimplicitism according to which the new is
automatically better than the old, because bright and new, and the future better than the present because after
the present. Their simplistic model of religious doctrine was one of progressive revelation with time — a
doctrine of evolutionary progress in religious attitudes similar to the sophomoronic attitude that a few deities
are obviously better than a confused pagan mess of them, and one monotheistic deity obviously superior to a
few (and no deity superior to one). What these people had to offer reduced to the message “Oh, that’s oldfashioned now,” if one allows that they did deliver this doctrine with some wit and subtlety.
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Friend Elias was responsive to the tribulation of these disowned Friends, but his basic attitude had already been
expressed in a letter to Martha Aldrich on May 29, 1801:
neither memories of the past nor
anticipations of the future should be allowed to distract us from the seriousness of our task of using “our own
experience and judgment” in “living our daily experience in that injunction of our dear Lord.”

ELIAS HICKS
“The candle could not be
often put out,
unless it was also
often lighted,
which shows the mercy of God.”

Is it any wonder that this was the year in which Friend Elias had his first heart attack?

1823
The Reverend Abner Kneeland’s H KAINH DIAQHKH. THE NEW TESTAMENT, IN GREEK AND ENGLISH; THE
GREEK ACCORDING TO GRIESBACH; THE ENGLISH UPON THE BASIS OF THE FOURTH LONDON EDITION OF THE
IMPROVED VERSION, WITH AN ATTEMPT TO FURTHER IMPROVEMENT FROM THE TRANSLATIONS OF CAMPBELL,
WAKEFIELD, SCARLETT, MACKNIGHT, AND THOMSON. IN TWO VOLUMES. BY ABNER KNEELAND, MINISTER
OF THE FIRST INDEPENDENT CHURCH OF CHRIST, CALLED UNIVERSALIST, IN PHILADELPHIA (Philadelphia:
Abner Kneeland). This Greek-English diglot gave side-by-side the Greek text of Griesbach 1805 and a
revision of Thomas Belsham’s English version of 1808. Kneeland (April 7, 1774-August 27, 1844) was at this
point a Unitarian Universalist. He changed several verses of Belsham’s version according to his opposition to
the doctrine of eternal punishment. The Reverend Kneeland would later become a Deist, abandoning
Christianity. He would have the distinction of being allowed to do hard time for blasphemy. See Paul Gutjahr’s
AN AMERICAN BIBLE, pages 95-100.
During the latter half of this year, Adin Ballou would fill the pulpit of the First Universalist Society in Boston.
Though the Reverend Ballou was being seriously considered for this prestigious position, the congregation’s
call would go instead to an experienced Universalist preacher, Sebastian Streeter. Within months the Reverend
Ballou would be accepting a call instead to the Universalist society in Milford, Massachusetts.
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Due to their support for Friend Mary Newhall, a New Light Friend, Friend Mary Rotch and her sister,
Friend Elizabeth Rodman, were removed from the council of elders of their local Monthly Meeting in New
Bedford. This would cause an entire set of New Bedford Quakers to turn Unitarian.

RHODE ISLAND RELIGION
At the age of 11 Friend Daniel Ricketson was struck in the eye by “a rough Irish youth” with a consequent
partial loss of sight. The eye would be distinctly smaller, which explains why his portrait is from the side:
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The Reverend Jared Sparks resigned from his position as the Unitarian minister of the First Independent
Church to become owner/publisher/editor of the North American Review.

NORTH AMERICAN REVIEW
MASTER INDEX
The Lewis Tappans moved into a nice new home in Brookline in order to be near the Aspinwalls, the family
of origin of his wife, and near the family of their Unitarian preacher and in-law, the Reverend John Pierce,
and Lewis invested $12,000.00 in a Lancaster mill that was doing well. He soon demonstrated, however, an
utter lack of the knack for trading in cotton, and was relieved of that responsibility by his partners.

TAPPAN FAMILY
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1824
William Henry Furness became minister of the 1st Unitarian Church in Philadelphia. He would be the author
of some thirteen Transcendentalist hymns.
Francis W.P. Greenwood was brought in to assist the Reverend James Freeman at the Stone Chapel
(Greenwood eventually would succeed him).

1825
The Reverend Henry Root Colman became the minister of a Unitarian church in Salem, Massachusetts.
A council made up both of orthodox Congregationalists and of Congregationalists of the new Unitarian
persuasion called the Reverend Hosea Hildreth to preside over the First Parish Church in Gloucester,
Massachusetts.
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May 26, Thursday: There was a meeting at the church of the Reverend William Ellery Channing in Boston to
determine questions of organization. The Reverends Jared Sparks, Henry Ware, Sr., and John G. Palfrey were
in attendance. Lewis Tappan was selected as the first treasurer of a new body, the American Unitarian
Association. He would discover, however, that these Unitarians were not interested in the state of other
people’s souls to the exclusion of an interest in the state of their own souls, and that the practical impact of this
was that, in his personal crusade for funds to send a Unitarian missionary off to India, to redeem a few
benighted Indians from their pagan savagery, he was shouting up a stump. And this would make him more and
more dissatisfied.
July 19, Thursday: Members of the liberal wing of the Congregationalists of New England formed an
American Unitarian Association.
In Newport, Rhode Island, Friend Stephen Wanton Gould wrote in his journal:
5th day 19 of 7 M / Last evening a letter was recd from Thomas
P Rodman & this morning we had one from John which was very
pleasing, as both of them appear to be much satisfied with their
new situation, pleased with their instructors, & other
associates at the School & evince a disposition to be doing all
they can to atain learning —- May they do WELL —
RELIGIOUS SOCIETY OF FRIENDS

1826
Zachariah Allen became a trustee of Brown University. (He would serve in this capacity until his death in
1882.)
President Asa Messer of Brown University, its professor of mathematics and natural philosophy, who had been
in the administrative office for some 24 years, had been under attack by Baptist corporation members as a
closet Unitarian, and had been needing to defend himself against anonymous pamphlets alleging that he did
not subscribe to the divinity of Christ. In this year, finally, in Providence, Rhode Island, the pressure got to be
too much for President Messer and with great bitterness he handed in his resignation.
For reasons of health the personal physician of the Reverend James Freeman urged him to retire. He would
reside in Newton, and be often visited by parishioners and friends.
The Reverend Lyman Beecher relocated from Litchfield, Connecticut to Boston in order to provide leadership
in the struggle against Unitarianism.
Henry Ward Beecher graduated from the Boston Latin School.
Francis Joseph Grund relocated from Rio de Janeiro, Brazil to Boston.
The Quincy Market opened across from Faneuil Hall. Three long market buildings were constructed in
downtown Boston by order of Mayor Josiah Quincy, on the basis of a design by Alexander Parris. (These three
buildings now constitute what is referred to as the “Marketplace.” While you are there be sure to dine in style,
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upstairs at the Durgan Park restaurant.)
The doors of the Union Oyster House in Boston were opened for customers for the first time.14
In order to create a supply of cheap teachers for the burgeoning school systems of New England, the Girls High
School opened its doors in Boston. At this point, about 55% of the school-age children of Boston were enrolled
in a school, while the other 45% had to work for a living and pick up whatever fragments of education they
could pick up, as part of this work. By the year 1838, as males were driven out of the profession by falling
wages, all the primary school teachers and 2/3ds of the grammar school teachers of Boston would be female.
Dr. Fisher brought back with him to Boston from a tour in Europe the astounding news that a way had been
found to grant an education to people who were blind.
March 23: Dissident members of Concord’s 1st Parish Church society, a group that had been by imperceptible
degrees becoming Unitarian, at this point accepted from Ebenezer Hubbard the gift of a building lot on Walden
Street.15

1827
Richard Henry Dana, Sr. published THE BUCCANEER AND OTHER POEMS and became involved in the
controversy between Unitarianism and Congregationalism.
One Sunday Lewis Tappan returned home from church to find his handyman Caleb in the throes of the
conviction of sin. He hastened of course to his man’s spiritual aid (as any Christian businessman would have
under the circumstances), but thinking about this afterward, he began to believe that this experience gave him
cause for dissatisfaction with the heavy intellectual content of Unitarianism. It seemed something which
merely got in the way of a laboring man such as Caleb. It was not the type of religion of which he was in need.
This caused Tappan to seek out the Reverend Lyman Beecher, whom he knew to be likewise distrustful of the
inappropriate intellectualism of liberal religiosity. Beecher presented the Trinity to Tappan in all its
mysteriousness. Intellect he subdued into its place. As Tappan recorded the instruction in his diary:
The scriptures clearly taught the existence of three
intelligences … and that, somehow or other, these three
were One. The distinction was revealed, but the Unity
was a mystery.

14. And these doors’ve evidently been open ever since, for the place now lays claim to being the oldest continuously operating
restaurant in the US of A.
15. This jibes well with the general history of the Congregationalist movement, which originated in a demand for exclusiveness
rather than in a desire to be more inclusive. The original churches that went Congregational did so out of a demand that these local
congregations were to have an absolute right to expel or refuse those they considered to be unworthy. Only these local people were
to be able to determine who to elect to reside among the local righteous.
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Mid-August: Lewis Tappan was asked to come from his home in Brookline to New-York to help his brother
Arthur Tappan, “Saint Arthur the Silk Jobber,” cope with the fall business rush at his store at 122 Pearl Street.

This was a fashionable location near Hanover Square, a three-story granite structure with great iron shutters
to protect the trade windows on the ground floor, and with a wooden sidewalk to protect the skirts of the
shoppers from the mud and slop of the city pavement. Once his brother had him safely under his thumb in
New-York, he began to work on his unfortunate susceptibility to liberal causes. Arthur’s weapons, in the
struggle against Unitarian heresy, would prove to be not only intellectual and emotional but also the threat
of pecuniary punishment and the promise of pecuniary reward.
Fall: The Reverend Waldo Emerson was preaching in various Unitarian churches in various Massachusetts
towns. He would be serving as what was known as a “supply” preacher into 1829. He would be delivering his
supply, which amounted to about 26 different sermons in all, almost 200 times. In November he would
substitute for his cousin, the Reverend Orville Dewey, at the New Bedford Unitarian Church make up largely
of disowned (non-Hicksite) Quakers. He would note that Miss Mary Rotch, one of the prominent former
Quakers, had during the rite of the Last Supper quietly absented herself from the church service.16

16. The precedent for this sort of religious observance was of course the Deist father of our country, George Washington.
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October 8, Monday: In New-York, Lewis Tappan was beginning to feel the heat of his brother Arthur
Tappan’s resistance to the Unitarian heresy:
He should be sorry to have me come here to be very
active as a Unitarian, in religious matters — building
churches, etc. I replied that for sometime I had felt
that I might be under some temptation to swerve from
my religious opinions from secular or pecuniary
considerations; that he must be sensible it was my duty
scrupulously to keep my mind unbiased by pecuniary
considerations; that I should endeavour to act
conscientiously; that I was free to acknowledge that
my mind had undergone some change & that I should not
be active in propagating Unitarian sentiments, with my
present views; and that if my mind should alter, on
this subject, and I should feel it my duty to make such
efforts I should be willing to dissolve any connexion
in business, I might form, if he wished it.

October 30, Tuesday: Back at home in Brookline, Lewis Tappan experienced an overwhelming impulse
to pray by addressing “God in three persons.” Immediately he wrote to his father:
I shall therefore withdraw myself from the influence
of a denomination with which I have cordially and for
a long period acted, and shall put myself under the
influences of the orthodox denomination.
Soon he would be publishing a pamphlet announcing his change of heart, and defending it. The pamphlet
would produce something of a local sensation among the Boston Unitarians — his “motives” would be
“impeached” and “much obloquy” would be “thrown upon” him (he and his family would, essentially, be
driven from uptight upright Boston town).
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1828
“Father Taylor,” the Reverend Edward T. Taylor of the Methodist Church in Boston, took charge of the
Boston Seamen’s Bethel, which would be largely supported by the Unitarians.
Friend Sarah Helen Power of Providence, Rhode Island married with the wellborn poet and writer John
Winslow Whitman, co-editor of the Boston Spectator and Ladies’ Album, and moved to Boston. There she
would be introduced to Mrs. Sarah Josepha Buell Hale and the Transcendentalists, and would write essays
defending Romantic and Transcendentalist writers including Johann Wolfgang von Goethe, Percy Bysshe
Shelley, and Waldo Emerson. She became involved in the “causes” of progressive education, woman’s rights,
universal manhood suffrage, Fourierism, and Unitarianism.
SARAH HELEN POWER WHITMAN

In England at this point, the “levelers” and “nonconformists” and “dissenters” and “disestablishmentarians”
and “latitudinarians,” non-Catholic groupings such as the Quakers and the Unitarians and the Baptists and the
Methodists who were refusing to conform to the strictures of the Church of England, were beginning to be
allowed to perform minor governmental functions — at least at the borough level. (They would not be able,
however, to obtain an Oxford or Cambridge degree until the 1850s, and even into the 1860s they would be
being forced to pay local church “rates” in support of the local Church of England’s parish parson.)
A year earlier Jemmy Butler had won a boxing match in Darlaston, England, after which the audience had
carried him on their shoulders four miles to the nearest pub, where all that night he had been given drinks and
adulation. This year in the prize-ring Jemmy was beaten to death.
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January 28, Monday: A 3-member commission appointed by King Francesco I in Naples refused to allow a
mass by Vincenzo Bellini that they considered “theatrical.”
At the final Schubertiad in the Spaun house, a party to celebrate Josef von Spaun’s engagement, the Piano Trio
D.929 by Franz Schubert was performed (possibly, for the initial time).
Due to the unalterable hostility of Boston Unitarians, Lewis Tappan began the necessary relocation of his
business and his family to New-York.

July 2: Dr. Edward Jarvis would be residing in Boston from some point during this year, until some point
during 1830. From his diary we learn of the events of this day the history of which has been written by the
winners:17
Got up at 5. Went to Bartletts [Dr. Josiah Bartlett]. we engaged
a coach driver & 2 horses & started from Dr Ripleys
[Reverend Ezra Ripley] at 7. Dr Bartlett, Waldo Emerson & I with
Edw. Emerson & the driver. E.E. [Edward Bliss Emerson] behaved
tolerably well. made no trouble. we bound him with a strap. —
Got to the hospital [McLean’s Asylum in Charlestown MA] at 9.
He was taken in. put in a new room in a building not finished.
E.E. was very willing to be there. said he was glad there was a
place where he could be taken care of. —We left him quiet,
content & whistling.
We know that it was during this month that the Reverend Waldo Emerson began to preach at 2d Unitarian
Church on Hanover Street in Boston.

17. Another brother, Robert Bulkeley Emerson, was always deranged to one degree or another although he was not always
institutionalized.

WALDO’S
RELATIVES
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1829
As a special gift to his former congregation at the Stone Chapel, the Reverend James Freeman revised his 1812
volume SERMONS ON PARTICULAR OCCASIONS, as ONE VERSION, EIGHTEEN SERMONS AND A CHARGE.

At this point the church that had gathered on September 9, 1739 as the Second Church in Cambridge, in
Cambridge’s Second or North-West Precinct which was often referred to as the Menotomy Precinct, took the
step of calling its first Unitarian minister, the Reverend Frederic Henry Hedge. (In 1867 the town’s name
would be changed from West Cambridge to Arlington, and the church would come to be called the First
Congregational Church and Parish (Unitarian) of Arlington, and then in 1965, the First Congregational Parish
(Unitarian) and the First Universalist Society of Arlington would merge to form the present day First Parish
Unitarian Universalist Church of Arlington.)

(no “k”)
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In what is now Arlington, a set of hayscales was procured for general town use and was erected near the wall
of the Burying Ground.

1830
From this point until his death the Reverend Henry Ware, Jr. would be Professor of Pulpit Eloquence
at Harvard Divinity School. In general he would echo the moderate Unitarian sentiments of Professor
Andrews Norton and of his father, but, being less emphatically tranquil and more emphatically evangelical,
he would be fixated upon achieving a state of grace.
Andrews Norton got married with an heiress, Catherine Eliot, who brought a $130,000 inheritance from her
father Samuel Eliot (in today’s money, that’d be something like thirteen million dollars; by contrast, when
Ellen Tucker had wed Waldo Emerson she had brought with her only $24,000 plus other assets, worth merely
some two and a half million dollars). The newlyweds moved into the beautiful home “Shady Hill,” on 50 acres
of land only a mile from Harvard Yard. The lucky bridegroom was able to resign his professorship as Dexter
Professor of Sacred Literature and his position as Dean of the Harvard Divinity School. Investing the money
in the cotton mills of Lowell, he would henceforth devote his attention to theological controversy and to
accumulating EVIDENCES OF THE GENUINENESS OF THE GOSPELS. To replace Norton at the divinity school,
John G. Palfrey was at least nominally put in charge and would at least pretend to lead the school, until 1839.
Critics however would insist that, retirement or no, Norton remained “the ex cathedra Unitarian Pope.”
Material on the Unitarian minister Samuel Joseph May’s nonviolence:
During the early 1830s, other peace advocates followed May in
condemning the Revolution as a violation of Christian ethics.
Thomas S. Grimké, lawyer, slaveholder, and brother of the famous
Grimké sisters, also decried the revolutionary generation’s use
of violence. He believed that the Fathers should have chosen to
die as martyrs rather than as warriors; “not on the battle field
of murder and suicide, but on the scaffold or in the flames of
martyrdom.” William Ladd was willing to “beard the lion in his
den” and condemned the Fathers for employing violent means,
although at the time the American Peace Society would not have
approved this declaration.
After formation of the New England Non-Resistance Society in
1838, severe censures of “our Fathers” for their use of violence
increased dramatically. Charles K. Whipple’s EVILS OF THE
REVOLUTIONARY WAR emphasized the themes of mercy and forbearance
found in the New Testament. He declared that the Founding
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Fathers could have won independence through passive resistance
and thereby put war on the road to complete abolition. Because
of the Fathers’ ill-chosen course, the nation had been
established upon false principles and left a legacy of violence.
Samuel May, Jr., reminded his cousin that “our fathers made a
wicked covenant with the supporters of the greatest wrongs man
can inflict on their fellow man.” The nation continued to fill
the corrupt vessel of the Fathers with war, intemperance,
licentiousness, and worst of all, slavery. Instead of freedom
and liberty, corruption and irreligion, he believed, were the
fruits of independence.
In England, the Unitarians evidently were at the beginning of a population cycle:

English Unitarians
1830

200

1851

50,000

Richard Hildreth was admitted to the bar. He would create a school textbook, AN ABRIDGED HISTORY OF THE
UNITED STATES, and a series of articles about the Unitarian controversy for Gloucester and Salem newspapers.
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The Reverend William Ellery Channing’s DISCOURSES, REVIEWS, & MISCELLANIES (Boston: Published by
Gray and Bowen, Stereotyped by Lyman Thurston and Company). A copy of this would be in the personal
library of Henry David Thoreau.

DISCOURSES, ETC.
Also, the Reverend Channing’s essay “Remarks on National Literature,” essentially a rewrite of the speech he
had delivered before the American Philosophical Association in Philadelphia on October 18, 1823, was printed
in the Christian Examiner, prefiguring Waldo Emerson’s famous declaration of 1837 on this subject:
A people, into whose minds the thoughts of foreigners
are poured perpetually, needs an energy within itself
to resist, to modify this mighty influence, and,
without it, will inevitably sink under the worst
bondage, will become intellectually tame and enslaved.
C AMBRIDGE H ISTORY OF E NGLISH AND A MERICAN L ITERATURE

During this year a reading of the Reverend Channing’s famous sermon “Likeness to God” would reawaken
Orestes Augustus Brownson’s interest in Christianity. Channing’s emphasis upon humankind’s having been
created in God’s image and likeness, in contrast with Calvin’s stress on the wide gap between God and man,
would favorably disposed him toward Unitarianism, and he would resume preaching — but as an independent.
The Reverend Channing would be seeing enough in the West Indies in this year, and the next, to cause him to
take out a personal subscription to The Liberator, but it would prove to be one thing for a gent like him to read
their weekly gazette, mebbe with white gloves on, and another thing to actually sometime be in the same room
with such suspect darkly countenanced persons. In America in general, and most especially today, there seems
to be a conspiracy to pay a lot of attention to problems of race and gender while ignoring the phenomena of
class segregation, yet in a case like this it would seem that unless class is taken into account, one is unable to
understand what is going down in the mind of a person such as the Reverend.
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1831
Amid a theological controversy between Calvinism and Arminianism, the Reverend Abiel Holmes resigned
from the ministry (in replacing him, the First Church in Cambridge, Massachusetts would select a Unitarian
minister).

The Reverends Adin Ballou, David Pickering, Paul Dean, and a few other ministers got up a new denomination
which they termed the Massachusetts Association of Universal Restorationists and began a new gazette, which
they named the Independent Messenger, choosing the Reverend Ballou as its first editor. For four and a half
years, until he relinquished these responsibilities to the Reverend Paul Dean, Ballou would engage in
journalistic conflict with the editor the Universalist periodical Trumpet and Universalist Magazine, the
Reverend Thomas Whittemore. Shortly after the appearance of the first number of this new religious gazette

Ballou was dismissed by his Milford congregation, but he was immediately hired by the Congregational
(Unitarian) society in neighboring Mendon, Massachusetts. Although he would serve a Unitarian congregation
until 1842, the Reverend Ballou would continue to identify himself as a Restorationist, and would treat with
other Unitarian ministers in a manner that was more ecumenical than fraternal. In this period he would form,
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with the Reverend Bernard Whitman, the Unitarian minister in Waltham, perhaps the most intense friendship

of his life. Together they would struggle to break down the social, educational, and theological barriers that
existed between Unitarians and Restorationist Universalists.
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February: The Reverend Adin Ballou was commencing his ministry at Mendon, although he would not be
ceremonially “installed” until May 3, 1832, with his close friend the Unitarian Reverend Bernard Whitman
preaching the ordination sermon. (The Reverend Linus B. Shaw would commence a ministry there during

April 1842, although there would be no formal installation, and close it on May 1, 1844. The Reverend George
M. Rice would be engaged to supply the pulpit, and would commence his labors on April 20, 1845, and remain
until July 1, 1847. The Reverend George G. Channing, brother of the late William Ellery Channing, would
begin a supply during October 1847, and continue his services until December 1, 1849. The Reverend William
H. Kinsley would be installed during June 1850, with the Reverend E.S. Gannett, D.D. preaching the
installation sermon. He would remain in the discharge of his parochial duties until his death on September 7,
1851. The Reverend Robert Hassall would follow, his ministry continuing from April 1, 1852 to the second
Sunday during January 1856, after which he would settle at Haverhill. The Reverend Stillman Barber would
commence ministerial labors on May 18, 1856, and close them on the second Sunday during April 1860. The
Reverend William Tate Phelan would be ordained during May 1863, and would be dismissed at his request on
April 27, 1866. The Reverend Richard Coleman would begin to preach on July 1, 1866 and continue his
services until February 1868. The Reverend David Philip Lindsley would commence preaching on January 1,
1868 and conclude his services on March 31, 1871. The Reverend George F. Clark, late minister at Castine,
Maine, would begin an engagement to supply the pulpit during June 1871 — and so on and so forth.)
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1832
The Reverend Orestes Augustus Brownson became the publisher and editor of The Philanthropist at Ithaca,
New York, and began to defend Unitarianism against Presbyterian influences.

January 13, Friday: Horatio Alger, Jr. was born to Olive Augusta Fenno Alger in North Chelsea,
Massachusetts (which now is known as Revere), where his father the Reverend Horatio Alger was the
Unitarian minister. (Although said town may not have produced its quota of Tattered Toms or Ragged Dicks,
it has evidently managed to produce at least one reverend who couldn’t keep his pants buttoned.)
In Providence, Rhode Island, Friend Stephen Wanton Gould wrote in his journal:
6th day 13 of 1 M / Time passes swiftly & silently away - I feel
that it is so & the necessity of a preparation for the end or
conclusion of it —
RELIGIOUS SOCIETY OF FRIENDS

January 14, Saturday: The Monte de Pieta e d’Abbondanza in Busseto granted Giuseppe Verdi a scholarship.

January 15, Sunday: In Providence, Rhode Island, Friend Stephen Wanton Gould wrote in his journal:
1st day 15th of 1st M 1832 / Silent Meeting in the morng. In the
Afternoon a favour’d testimony from Wm Almy on the Subject of
Samuel the Prophet commencing with his early call from the Lord
& Elis conversation with him on the subject — he beautifully
illustrated the whole example given in scripture & with no small
effect on the minds of many of his Audience —
After Meeting I went home with Wm Almy & took tea, & set the
eveng - Uncle Isaac Almy & Dr. Tobey were there. —
RELIGIOUS SOCIETY OF FRIENDS
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May 3, Thursday: The Reverend Adin Ballou was on this day ceremonially “installed” in his ministry at
Mendon, Massachusetts, with his close friend the Unitarian Reverend Bernard Whitman preaching the
ordination sermon.

May 5, Saturday: Recognized at a rehearsal of the London Philharmonic, Felix Mendelssohn was given an
ovation by the musicians. To the composer this was “more precious than any distinction.”
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1834
May 14, Wednesday: Waldo Emerson lectured at the Lyceum in Concord.
The Reverend Orestes Augustus Brownson was installed as the Unitarian pastor of the 1st Congregational
Church and society in Canton, Massachusetts.

The installation sermon was preached by the Reverend George Ripley. The Reverend Adin Ballou took an
important part in the proceedings and would later describe that sermon and its aftermath as follows:
The council was composed mostly of members of the
Unitarian denomination, the sermon being preached by
Rev. George Ripley of Boston, from Heb. 13:8: “Jesus
Christ, the same yesterday, today, and forever.” Mr.
Brownson was a ripe scholar, an able preacher, and a
writer of rare ability. But in theology, metaphysics,
ethics,
and
ecclesiasticism,
his
convictions,
positions,
and
associations
underwent
strange
vicissitudes. Soon after his settlement at Canton, he
became a Transcendentalist, subsequently espousing the
“Workingmen’s Movement” (of which he was for awhile a
distinguished champion), and later went over to the
Roman Catholic church, resting there from his religiophilosophical journeyings, and rising to eminence as
the author of several works devoted chiefly to the
defence of the doctrines, polity, and traditions of the
papal hierarchy. Rev. Mr. Ripley afterwards acquired a
wide notoriety as the leader of the “Brook Farm”
community, and later still, as literary editor for a
generation of the New York Tribune.
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Mid-November: Toward the middle of the month the Reverend Waldo Emerson substituted for his cousin the Reverend
Orville Dewey at the New Bedford Unitarian Church.18 While in New Bedford, Massachusetts he boarded
with Friend Deborah Brayton, a Quaker who used “thee” and “thou” and “First Day” and “First Month.” When
this task was completed the Reverend Emerson settled in the town of Concord, Massachusetts.

1835
Hosea Hildreth died (after being expelled by Congregationalists during the previous year from ministering
over their First Parish Church of Gloucester, Massachusetts, he had been serving as minister for a Unitarian
congregation in Westboro, Massachusetts).
Dr. Charles Follen was no longer to be the Professor of Germanic Literature at Harvard College, new funding
having failed to appear perhaps on account of his often-proclaimed abolitionist sympathies but more likely
because he had been such an outspoken opponent of the disciplinarian President of Harvard, Josiah Quincy,
Sr. His widow and his friend Samuel May would be convinced he had been dropped for being indiscreetly
vocal about antislavery, but the attitude taken by Harvard’s Dr. Reginald H. Phelps toward this has been that
there is nothing whatever in the record which might substantiate such an accusation: outside funds for his
professorship, which initially had been being supplied by his wife’s relatives, had run out with the Corporation
simply neglecting to endow a more permanent professorship in German. Phelps points out that Follen might
have elected to continue on at an instructor’s status and salary, a point which seems to have been neglected by
those who hold that he had been dismissed. The maximum case that might be made for persecution on account
of antislavery activities would be, not that he had been sluffed off, but that the powers that be in the academic
world had failed to prefer him.
He had an alternative, because the friendship of the Reverend William Ellery Channing had drawn him into
the Unitarian Church. In this year he was ordained as a minister and called to the pulpit of the 2d
Congregational Society at East Lexington, Massachusetts (in 1839 he would build himself an octagonal
church, that is now the Follen Church Society-Unitarian Universalist). Instead of continuing at Harvard, but
on an instructor’s salary and with an instructor’s status, this energetic gentleman had simply opted for a
different sort of career.
In this year efforts to break down the barriers –social, educational, and theological– between Unitarians and
Restorationist Universalists ended, with the death of the Reverend Bernard Whitman. After this untimely
death, although Adin Ballou would remain a Restorationist, he would take little part in apologetic and
ecclesiastical affairs. Instead, already won to the temperance cause, he would devote his energies to social
reform.
Late January: From late in this month, through the months of February and March, the Reverend Waldo
Emerson of Concord would again be substituting in the New Bedford Unitarian pulpit of his cousin the
Reverend Orville Dewey.

18.Note that the Reverend Emerson had given up his church, but not his position in society as a minister and not his title.
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July 16, Thursday: After some 41 years of service, the Unitarian parish of Dorchester over which the
Reverend Thaddeus Mason Harris, D.D. was presiding acceded to his request and provided him with a
colleague, the Reverend Nathaniel Hall, to assist in these duties.
Friend Stephen Wanton Gould wrote in his journal:
5th day 16th of 7 M / Our Meeting was rather smaller than usual,
but to me it was a very sweet comfortable time —- I suppose the
reason of its being smaller than in common times, it is the
season of hay & those who have it to make must attend to it. —
RELIGIOUS SOCIETY OF FRIENDS

1836
This year would be the start of what are referred to in the trade as “Emerson’s most productive working years,”
until 1849. His agenda in NATURE would be to see words as signs of natural facts, and these natural facts in
turn as the symbols for equivalent facts within the realm of spirit, in such a manner that animate and inanimate
Nature becomes a transparent window into this obscurer realm.
[T]he universe becomes transparent, and the light
of higher laws than its own shines through it.
This agenda would become the most influential new, secularized version of the Puritan attitude toward Nature
as a sign system of correspondences in which one could read the Will of God.
The East Lexington community that attended the Unitarian Church had proved to be unable to pay their
minister, the Reverend Charles Follen, sufficiently to support his family. Accordingly, he sought other
employment, while the needs of that pulpit would be supplied, until he returned in 1838, by the Reverend
Waldo Emerson.
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David Henry Thoreau was already back at Harvard College, in 32 Hollis Hall, when at the annual town meeting
of Concord, Waldo was elected “hogreeve.” The following explanation of the custom is from a piece titled “An
Old-Time March Meeting” in the Atlantic Monthly for March 1902, and was by the Quaker author Rowland
Robinson:19
It was a common custom … in the first half of this
century, to permit all kinds of stock to run at large
in the highways, which made it necessary to appoint
several poundkeepers and as many haywards, or hoghowards, as they were commonly called, whose duty was
to keep road-ranging swine within the limits of the
highways. Six poundkeepers were now elected, and their
barnyards constituted pounds. There was a merry
custom, of ancient usage, of electing the most recently
married widower to the office of hayward, and it then
chanced that Parson Nehemiah Doty, the worthy pastor
of the Congregationalists, had been but a fortnight
married to his second wife. So an irreverent member of
his own flock nominated him for hayward. The nomination
was warmly seconded, and he was almost unanimously
elected, even the deacons responding very faintly when
the negative vote was called; for the parson was a man
of caustic humor, and each of its many victims realized
that this was a rare opportunity for retaliation.
Laughter and applause subsided to decorous silence
when the venerable man arose to acknowledge the
doubtful honor which had been conferred upon him;
and he spoke in the solemn and measured tones that
marked the delivery of his sermons, but the clerical
austerity of his face was lightened a little by
a twinkle of his cold gray eyes:—
Mr. Moderator and fellow townsmen, in the
more than a score of years that I have labored
among you, I have endeavored faithfully to
perform, so far as in me lay, the duties of a
shepherd: to keep within the fold the sheep
which were committed to my care, to watch
vigilantly that none strayed from it, and to be
the humble means of leading some into its
shelter. Thus while you were my sheep I have
acted as your shepherd, but since you are no
longer sheep I will endeavor to perform as
faithfully the office of your hayward.
Waldo was also made the chair of the school committee of Concord — and he resigned from this as well.
(Many years later, this sequence in regard to the chairmanship of the school committee would repeat itself
exactly. If it weren’t Emerson, a sterling fellow, a boon to any town, you might have said that this wasn’t
the conduct of a citizen possessing public spirit.)
19.Robinson was speaking primarily of Vermont, and in Massachusetts this office of the hayward or hog-warden of a town was
referred to as “the hogreeve.” The custom of the March Town Meeting assigning this duty to a widower who had recently remarried
was the same in Massachusetts as in Vermont, as Waldo Emerson, having remarried in 1835, found out at his first March town
meeting.
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The Reverend Orestes Augustus Brownson’s “Victor Cousin.” The Unitarian reverend moved to Chelsea, to
engage in an experimental ministry to the working classes of Boston. That is, he became the pastor of his own
religious organization, the Society for Christian union and Progress (until 1842). He published a pamphlet
titled “New Views of Christianity, Society and the Church” which caused the expression “new views” to
become a synonym for Transcendentalism.

Horace Wells completed the study of dentistry in Boston, and eventually would go to Hartford, Connecticut to
practice. At that time he was considered a leader of his profession.
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The Reverend George Washington Hosmer became the minister of the Unitarian Church of Buffalo, New
York. He would hold this post until 1866. Under the leadership of the new pastor, the congregation began a
school in their church basement (free for all poor white children, this was the 1st such in the city). Impressive
in part because of his eloquence and in part because of his massive size, this reverend would have the honor
of preaching at three famous national politicians (former president John Quincy Adams visited on October 29,
1843, and president elect Abraham Lincoln visited during February 1861 as the guest of church member and
former president Millard Fillmore).

January-February: “At Brownson’s while teaching,” David Henry Thoreau lived in the Reverend Orestes
Augustus Brownson’s home in Canton, Massachusetts and studied German with this man, who was at the time
a Unitarian, while teaching school between college terms. Thoreau had 70 students. It was in this period that
Brownson’s socio-religious vision of a new order was being promulgated in his NEW VIEWS OF CHRISTIANITY,
SOCIETY, AND THE CHURCH.20 This book, of which we would find a copy in Thoreau’s personal library,
envisioned a “Church of the Future” which would transcend the overly spiritual or sacramental concerns of
Catholicism, the material or earthly emphasis of Protestantism, and the weaknesses of New England
Puritanism and Unitarianism. It was the title of this publication which would cause the expression “new views”
to become a synonym for Transcendentalism.21 According to Brownson, Christ’s mission, the mission of the
God-Man, was to reconcile earth and heaven, spirit and matter. At Christ’s second coming He would be “truly
incarnated in universal humanity” and this would confirm the unity and progress of humankind. Although the
time was not yet ripe, Brownson offered that practical steps could be taken toward this in the present era.

BROWNSON’S NEW VIEWS
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Thoreau would write later that these weeks of intellectual companionship with Brownson in Canton during the
winter break, January and February, while he had been ostensibly studying German and teaching 70 students,
had represented for him:
an era in my life — the morning of a new Lebenstag.

20.

Orestes Augustus Brownson. NEW VIEWS OF CHRISTIANITY, SOCIETY, AND THE CHURCH. Boston MA:
C.C. Little and J. Brown, 1836 (there is a copy in Thoreau’s personal library, evidently presented to him by the
author; reprinted as pages 114-23 of THE TRANSCENDENTALISTS: AN ANTHOLOGY. Miller, Perry, ed. Cambridge
MA: Harvard UP, 1950)

BROWNSON’S NEW VIEWS
“A Review From Professor Ross’s Seminar”
Brownson advances a social and religious vision which includes all of humanity in
“UNION.” All philosophical approaches to religion, he suggests, are reducible to
three: “materialism,” “spiritualism,” and an emerging view which reconciles these
partial ones.
“Materialism” espouses the superiority of Reason and leads inevitably to material
progress, what he terms “industry.” Their materialistic philosophy, however, admits
no truth unless it is “empirically” verified, a bias hostile to religion.
The “Protestant” religion which flourished in Europe and America developed as a
reaction against the excessive “spiritualism” of the Catholic church, yet many
Protestant sects—esp. the Calvinists—”reject human nature and declare it unworthy
of confidence,” and in so doing impugn our ability to “distinguish truth from
falsehood.” The Unitarians have swept away such fears in the name of human
potential.
Unitarians must go further, however. What is needed in 1836, Brownson insists, is
a synthesis of these antagonistic philosophies, as a means to usher in a world of
mutual understanding and peace. Brownson is nothing if not optimistic: “Men are
beginning to understand one another, and their mutual understanding will beget
sympathy, and mutual sympathy will bind them together and to God.”
(Johan Christopherson, January 24, 1992)
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21. Thoreau would cunningly hide this transcendental idiom “new views” in plain sight as part of the 1st sentence of
his “Winter Animals” chapter:

WALDEN: When the ponds were firmly frozen, they afforded not only new
and shorter routes to many points, but new views from their surfaces of
the familiar landscape around them. When I crossed Flint’s Pond, after
it was covered with new snow, though I had often paddled about and skated
over it, it was so unexpectedly wide and so strange that I could think
of nothing but Baffin’s Bay. The Lincoln hills rose up around me at the
extremity of a snowy plain, in which I did not remember to have stood
before; and the fishermen, at an indeterminable distance over the ice,
moving slowly about with their wolfish dogs, passed for sealers or
Esquimaux, or in misty weather loomed like fabulous creatures, and I did
not know whether they were giants or pygmies. I took this course when I
went to lecture in Lincoln in the evening, travelling in no road and
passing no house between my own hut and lecture room. In Goose Pond,
which lay in my way, a colony of muskrats dwelt, and raised their cabins
high above the ice, though none could be seen abroad when I crossed it.
Walden, being like the rest usually bare of snow, or with only shallow
and interrupted drifts on it, was my yard, where I could walk freely
when the snow was nearly two feet deep on a level elsewhere and the
villagers were confined to their streets. There, far from the village
street, and except at very long intervals, from the jingle of sleighbells, I slid and skated, as in a vast moose-yard well trodden, overhung by oak woods and solemn pines bent down with snow or bristling with
icicles.
GOOSE POND
LINCOLN
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In my own opinion far too much has been made of this remark. In my own opinion, by the use of this German
term Lebenstag Thoreau was limiting the “new era” to be merely a new language era. Demonstrably, the
Reverend Brownson’s encounter with the young Thoreau left no spiritual skidmarks whatever upon the
minister’s soul. He would go on to become the Christian equivalent of the Ayatollah Khomeini, seeking to
create a theocracy in which the ruler in absentia would be our Lord Jesus Christ in precisely the same manner
in which the Ayatollah sought to create a theocracy in which the ruler in absentia would be the prophet
Mohammed. Also, there is an absence of evidence that young Thoreau’s encounter with the Reverend
Brownson left any spiritual skidmarks upon Thoreau’s soul. Nevertheless, later on, a college classmate of
Thoreau’s, Amos Perry, would fulminate, futilely and entirely without meaningful specifics, about the impact
which this exposure to the Reverend Brownson must have had upon the college boy Thoreau:
Thoreau’s figure seems to me as distinct as if I had seen him
yesterday. He was during more than two years a diligent student,
bright and cheerful. I consulted him more than once about the
translations of some of Horace’s odes. In his junior year, he
went out to Canton to teach school. There he fell into the
company of Orestes A. Brownson, then a Transcendentalist. He
came back a transformed man. He was no longer interested in the
college course of study. The world did not move as he would have
it. While walking to Mount Auburn with me one afternoon, he gave
vent to his spleen. He picked up a spear of grass, saying: “Here
is something worth studying; I would give more to understand the

“Stack of the Artist of Kouroo” Project

77

HDT

WHAT?

INDEX

UNITARIANISM

UNITARIANISM

growth of this grass than all the Greek and Latin roots in
creation.” The sight of a squirrel running on the wall at that
moment delighted him. “That,” said he, “is worth studying.” The
change that he had undergone was thus evinced. At an earlier
period he was interested in all our studies. Many people today
are deeply interested in his writings. My own interest in them
has never been so great as that of some of my friends. The fault
is probably my own.
October 23, Sunday: On the 43d anniversary of his ordination in 1793, the Reverend Thaddeus Mason Harris,
D.D. resigned as minister over the Unitarian Church and Society in Dorchester, taking leave of his flock with
a sermon which would be printed. The new minister in Dorchester was to be the Reverend Nathaniel Hall
(previously the Reverend Harris’s assistant).
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October 25, Tuesday: Waldo Emerson’s friend the Reverend William Henry Furness of the First Unitarian
Society of Philadelphia issued his major treatise “The Remarks on the Four Gospels in the Annus Mirabilis,”
which took issue with the doctrine of miracles:22

“A Review From Professor Ross’s Seminar”
Guy R. Woodall states that William Henry Furness has always been treated as a minor
figure, partly because he failed to evolve as an intellectual after a certain point.
His major treatise, a work entitled “The Remarks on the Four Gospels in the “Annus
Mirabilis,” is a work that he wrote and rewrote many times before his death. It
was published in Philadelphia on Oct. 25, 1836 and reached Boston Nov. 12. He was
roundly criticized by classical Unitarians for taking issue with the doctrine of
miracles:
The Remarks engendered controversy principally because Furness
went against the commonly held view of the miracles of Christ
by insisting that while the miracles were indeed real, they were
natural, not supernatural interruptions or violations of the
natural order….He also declared to the dismay of the
Conservative Unitarians, that the miracles were wrought for
their intrinsic beauty and worth — i.e. were commensurate with
the natural beauties and goodness of nature of which they were
a part and not merely as evidences or proofs of the special
mission of Christ upon which Christianity must finally rest.
(235)
George Ripley, Ralph Waldo Emerson, and Theodore Parker have received more
attention for their part in the controversy, but Furness enunciated his views more
fully.
Furness managed to stay friendly with both the classical Unitarians and his best
friend, Emerson, despite the disagreement that existed. Emerson, of course, felt
that to concentrate on miracles was a mistake; that one should look inside oneself
for revelation. See also the review of an article by Len Gongeon on Furness.
(Kathryn Mapes, February 18, 1992).

In the presence of the French royal family and 150,000 others, a single-stone granite obelisk from Luxor, Egypt
was gently eased into an upright position at the center of Place de la Concorde in Paris.23

22. Woodall, Guy R. “Remarks on the Four Gospels in the ‘Annus Mirabilis.’” ATQ 3:3 (Sept. 1989): 233-42
23. The height of the obelisk at the Lateran in Rome is 105 feet 6 inches, that of the Piazza del Popolo in Rome 87 feet 6 inches,
and that of the Piazza San Pietro in Rome 83 feet, while this Place de la Concorde obelisk is a mere 76 feet 6 inches. Only about 50
feet of the obelisk in the Atmeidan at Constantinople remain in existence but its proportions indicate that it must originally have
exceeded 80 feet (there are in addition a couple of obelisks in the British Museum but the Brits cannot boast much of their
mechanical or naval skill in transporting them as they are merely 8 feet high).
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1838
The Reverend William Henry Channing took up a Unitarian pastorate in Cincinnati, Ohio (he would resign in
1841 upon becoming aware that the Gospels were unreliable as history, concluding somehow from this
technical detail that Christianity had not been ordained by God).

Charles James Fox became a member of the Unitarian Church in Nashua, New Hampshire (he would teach in
its Sunday School).
The Countess Sarah of Concord NH (formerly “Rumford”) commissioned D.G. Lamont to paint from a sketch
by William Lane an oil in which Count von Rumford gazed benevolently upon his only legitimate child while
the daughter fondles her favorite lap-dog.
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During this year in which Friend John Greenleaf Whittier was being re-elected to his seat in the Massachusetts
legislature,

Henry Wadsworth Longfellow was issuing his “A Psalm of Life / What The Heart Of The Young Man Said To
The Psalmist” (the “Psalmist” in question of course being King David) which Friend John would describe as
the “moral engine of an age of action,”
And things are not what they seem.

A PSALM OF LIFE ...
Since Professor Charles Follen was no longer teaching German literature at Harvard College, Professor
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Longfellow began to lecture on Johann Wolfgang von Goethe’s FAUSTUS.

The Reverend Follen became the minister of a Unitarian congregation in New-York (now All Souls), but
quickly lost that position due to conflicts with his parishioners over his radical anti-slavery views.
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July 15, Sunday: The Reverend Waldo Emerson addressed a small audience in the chapel of the Harvard Divinity
School, on problems that would face graduating students as new Unitarian ministers. This would be printed by
James Munroe in Boston (and we may note in the copy of this that has been preserved at the Harvard library,
that it was inscribed to Henry Thoreau by Emerson):

DIVINITY SCHOOL ADDRESS
Although he actually said little that had not been said before, there would be a storm of protest. One educator
who believed in the conductivity of cowhide (Harvard College’s Dexter Lecturer in Biblical Literature
Andrews Norton) would write to a public newspaper (the Boston Daily Advertiser) and suggest that the
“people” should “whip that naughty heretic.” Nathaniel Hawthorne, however, decided that Waldo was
the greatest man that ever lived.
Emerson himself would ascertain that the Reverend Professor Norton was feminine:24
The feminine vehemence with which the Andrews
Norton of the Daily Advertiser beseeches the
dear people to whip that naughty heretic ...

John Quincy Adams would write in his diary about this “crazy address and oration,” and so we know that he
considered “An Address” to have displayed for all to see that Emerson was “ambitious of becoming the
founder of a sect, and thinks there is an urgent necessity for a new revelation.” Picking up on this a century
and a half later, in his 1992 book on the American Religion and the emergence of the US as a post-Christian
nation, Harold Bloom has quoted the “An Address” of this date in support of his contention that it is Emerson
who is at the source of the deepest idiocy of our American character, our self-worship which amounts to a
heathen idolatry and a turning away from God:

24. Precisely how Waldo Emerson obtained this information as to the Reverend Professor Andrews Norton’s genitalia has not
become a matter of historical record.
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Jesus Christ belonged to the true race of prophets.
He saw with open eye the mystery of the soul. Drawn by
its severe harmony, ravished with its beauty, he lived
in it, and had his being there. Alone in all history
he estimated the greatness of man. One man was true to
what is in you and me. He saw that God incarnates
himself in man, and evermore goes forth anew to take
possession of his World. He said, in this jubilee of
sublime emotion, “I am divine. Through me, God acts;
through me, speaks. Would you see God, see me; or see
thee, when thou also thinkest as I now think.” But what
a distortion did his doctrine and memory suffer in the
same, in the next, and the following ages! There is no
doctrine of the Reason which will bear to be taught by
the Understanding. The understanding caught this high
chant from the poet’s lips, and said, in the next age,
“This was Jehovah come down out of heaven. I will kill
you, if you say he was a man.” The idioms of his
language and the figures of his rhetoric have usurped
the place of his truth; and churches are not built on
his principles, but on his tropes. Christianity became
a Mythus, as the poetic teaching of Greece and of
Egypt, before. He spoke of miracles; for he felt that
man’s life was a miracle, and all that man doth, and
he knew that this daily miracle shines as the character
ascends.
But
the
word
Miracle,
as
pronounced
by Christian churches, gives a false impression; it is
Monster. It is not one with the blowing clover and
the fallen rain.
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In this Divinity School Address Emerson employed words such as “routine,” “extinct,” and “famine” in
characterization of the state of preaching and worship in Unitarian churches of the time. He started with
generalities: “Whenever a pulpit is usurped by a formalist, then is the worshipper defrauded and disconsolate.
We shrink as soon as the prayers begin, which do not uplift, but smite and offend us.” But then he went on to
very, very specific deployment of frosty imagery, suggesting that frost outside the church inspired him more
than the Reverend Frost inside: “I once heard a preacher who sorely tempted me to say I would go to church
no more.... A snow-storm was falling around us. The snow-storm was real, the preacher merely spectral, and
the eye felt the sad contrast in looking at him, and then out of the window behind him into the beautiful meteor
of the snow. He had lived in vain. He had no one word intimating that he had laughed or wept, was married or
in love, had been commended, or cheated, or chagrined. If he had ever lived and acted, we were none the wiser
for it. The capital secret of his profession, namely to convert life into truth, he had not learned.” We do now
know how the Reverend Barzillai Frost reacted when he heard of this — but he must have heard of it from
many pairs of lips.
THE LIST OF LECTURES

Friend Stephen Wanton Gould wrote in his journal:
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1st day 15th of 7 M / Our Meetings both today & last 5th day
were silent - rather small tho’ there were a number of
Philadelphians here who are spending a little time for the
advantages of our cool breezes — It is a low time, but some
favour experienced —
RELIGIOUS SOCIETY OF FRIENDS
October 19: Waldo Emerson to his journal:
The feminine vehemence with which the Andrews Norton of the
Daily Advertiser beseeches the dear people to whip that naughty
heretic is the natural feeling in the mind whose religion is
external.... The aim of a true teacher now would be ... to teach
the doctrine of the perpetual revelation.

Here is the message of the Reverend Doctor Andrews Norton, on Transcendentalism and the influence of
Emerson: he suggested that the danger was that what high minds would hold as high ideas, of individuality
and self-reliance, ordinary minds would establish as low ideas, enabling a boundless self-conceit. Not that this
sentiment was unique to the Reverend Norton — but seldom has the issue been paraphrased so politely.
A student fable of record, from this period, is that a number of Unitarian divines went to Heaven in a group.
Perhaps they were all in the same train accident? The Reverend Doctor Henry Ware, Sr., who held the
Hollis Chair of Divinity at the Harvard Divinity School, is characterized in this fable as going “It is better than
we deserve.” The Reverend William Ellery Channing of the Federal Street Church in Boston goes “This is
another proof of the dignity of human nature.” The Reverend Ezra Stiles Gannett goes “There must be some
mistake,” and hurries away. The Reverend Doctor Andrews Norton goes “It is a very miscellaneous crowd.”
December: “Unitarian Reform: Number 2: History,” Western Messenger.

1839
The Reverend Henry Whitney Bellows was accepted as the pastor of the First Congregational (Unitarian)
church in New-York (afterward All Souls church).
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Our national birthday, the 4th of July: Nathaniel Hawthorne’s 35th birthday.
Ground was broken in East Lexington, Massachusetts for a unique octagonal Unitarian church structure,
designed by the Reverend Charles Follen (this octagonal building still stands, as the oldest church structure in
Lexington). In his prayer at the groundbreaking the Reverend declared the mission of his church — and this
mission statement now on a memorial to him in the churchyard:
[May] this church never be desecrated by intolerance,
or bigotry, or party spirit; more especially its doors
might never be closed against any one, who would plead
in it the cause of oppressed humanity; within its walls
all unjust and cruel distinctions might cease, and
[there] all men might meet as brethren.
In Hagerstown, Maryland, the only two soldiers of the American Revolution of that vicinity still alive sat
proudly in a carriage drawn by white horses.
On Staten Island, between 20,000 and 30,000 children were gathered to celebrate a Sunday School Scholars
National Jubilee while, in New-York harbor, 1,000 ships were “gaily dressed in honor of the day.”
In Boston, 1500 men gathered at Faneuil Hall in support of a Temperance Reformation.

88

Copyright 2013 Austin Meredith

HDT

WHAT?

INDEX

UNITARIANISM

UNITARIANISM

In Norwich, Connecticut, at a sabbath school celebration, one of the students read excerpts from the
Declaration of Independence while wearing “the identical cap” that had been worn by William Williams of
that state at the time he had placed his signature upon that document.

In Tennessee, the McMinnville Gazette published a “Declaration of Independence for an Independant
Treasury,” and the text of this would be reprinted in the Washington DC Globe.
At Norfolk, Virginia, an elephant “attached to the menagerie” was induced to swim across the harbor from
Town Point to the Portsmouth side and back.
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There was a 91-scalp victory dance on the east shore of Lake Calhoun, just south of Minneapolis in the
Minnesota Territory. One of the scalps was of the bride from the wedding at the fort (one can’t help but notice
that in none of the accounts has any white recorder of these events gone to the trouble of recording her name).
In regard to that scalp dance, one of the white people did register a comment:
“It seemed as if hell had emptied itself here.”
Henry David Thoreau was inspired to perpetrate a poem, in honor of an illustrated 3-volume set of famous
British poems which he was at the moment perusing, THE BOOK OF GEMS. THE POETS AND ARTISTS OF GREAT
BRITAIN. EDITED BY S.C. HALL (London: Saunders and Otley, Conduit Street):

THE BOOK OF GEMS, I
THE BOOK OF GEMS, II
THE BOOK OF GEMS, III
July 4.

THE “BOOK OF GEMS”

With cunning plates the polished leaves were decked,
Each one a window to the poet’s world,
So rich a prospect that you might suspect
In that small space all paradise unfurled.
It was a right delightful road to go,
Marching through pastures of such fair herbage,
O’er hill and dale it led, and to and fro,
From bard to bard, making an easy stage;
Where ever and anon I slaked my thirst
Like a tired traveller at some poet’s well,
Which from the teeming ground did bubbling burst,
And tinkling thence adown the page it fell.
Still through the leaves its music you might hear,
Till other springs fell faintly on the ear.25

25. Thoreau’s extracts from these three unremarkable volumes assembled at London by S.C. Hall between 1836 and 1838 are to be
found in his Literary Notebook 1840-1848 and his Miscellaneous Extracts 1836-1840.

SAMUEL CARTER HALL
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1840
Northampton’s Unitarian minister would be, for a brief period, the Reverend John Sullivan Dwight,26 who was
ordained in this year. (But he would soon discover the region to be uncongenial for religious reform, and follow
the Reverend George Ripley to Brook Farm. Of course, he would be wise to recognize when he had bitten off
more than he could chew: Northampton had been the town of the Reverend Jonathan Edwards, and one of its
two Congregational churches was still named after him. The Tappan brothers –Arthur Tappan, Lewis Tappan,
Benjamin, William, Charles, and John– had grown up in this vicinity. One of the oldest towns in the region, a
bastion of New England Federalism priding itself on its conservatism, the town was dominated by the Whig
party. When Lydia Maria Child lived here, while her husband David Lee Child was attempting to grow
slavery-fighting sugar beets, she called this region a “Desert where no water is” in the “iron-bound Valley of
the Connecticut.” Referring to the self-righteous religious attitude which she encountered while there, she
opinioned that “Calvinism sits here enthroned, with high ears, blue nose, thin lips and griping fist.”)

Early in the year John Adolphus Etzler had returned from the West Indies to New-York. Undoubtedly to meet
and suitably impress other reformers, he would there attend the Fourier Society of New York’s annual
celebration of the French philosopher-utopist Charles Fourier’s birthday. There he would make the
acquaintance of a Fourierist socialist and humanitarian, C.F. Stollmeyer, also a recent German immigrant, who
was at that time readying Albert Brisbane’s THE SOCIAL DESTINY OF MAN for publication. Stollmeyer was to
become not only the publisher of The New World, but also a primary disciple of Etzler. This SOCIAL DESTINY
OF MAN, seconded by the writings and lectures of such men as Dana McClean Greeley, Horace Greeley, Parke
Godwin, and the Reverend William Henry Channing, would stimulate the rise of several Phalansterian
Associations, in the middle and western states, chiefest of which would be “The North American Phalanx” in
Monmouth County, New Jersey.
ASSOCIATION OF INDUSTRY AND EDUCATION
ONEIDA COMMUNITY
MODERN TIMES
UNITARY HOME
BROOK FARM
HOPEDALE
The Reverend Adin Ballou’s “Practical Christians” began to publish a gazette, the Practical Christian, for the
“promulgation of Primitive Christianity.” He would write in HISTORY OF THE HOPEDALE COMMUNITY, FROM
26. Bear tradition in mind here: the Reverend Timothy Dwight, president of Yale College, had been the grandson of the Reverend
Jonathan Edwards of Northampton.
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ITS INCEPTION TO ITS VIRTUAL SUBMERGENCE IN THE HOPEDALE PARISH that this year would initiate “a decade
of American history pre-eminently distinguished for the general humanitarian spirit which seemed to pervade
it, as manifested in numerous and widely extended efforts to put away existing evils and better the condition
of the masses of mankind; and especially for the wave of communal thought which swept over the country,
awakening a very profound interest in different directions in the question of the re-organization of society; —
an interest which assumed various forms as it contemplated or projected practical results.” There would be, he
pointed out, a considerable number of what were known as Transcendentalists in and about Boston, who, under
the leadership of the Reverend George Ripley, a Unitarian clergyman of eminence, would plan and put in
operation the Roxbury Community, generally known as the “Brook Farm” Association. A company of radical
reformers who had come out from the church on account of its alleged complicity with Slavery and other
abominations, and hence called Come-Outers, would institute a sort of family Community near Providence,
Rhode Island. Other progressives, with George W. Benson at their head, would found the Northampton
Community at the present village of Florence, a suburb of Northampton.

One of the debates of the 18th Century was what human nature
might be, under its crust of civilization, under the varnish of
culture and manners. Jean-Jacques Rousseau had an answer. Thomas
Jefferson had an answer. One of the most intriguing answers was
that of Charles Fourier, who was born in Besançon two years
before the Shakers arrived in New York. He grew up to write
twelve sturdy volumes designing a New Harmony for mankind, an
experiment in radical sociology that began to run parallel to
that of the Shakers. Fourierism (Horace Greeley founded the NewYork Tribune to promote Fourier’s ideas) was Shakerism for
intellectuals. Brook Farm was Fourierist, and such place-names
as Phalanx, New Jersey, and New Harmony, Indiana, attest to the
movement’s history. Except for one detail, Fourier and Mother
Ann Lee were of the same mind; they both saw that humankind must
return to the tribe or extended family and that it was to exist
on a farm. Everyone lived in one enormous dormitory. Everyone
shared all work; everyone agreed, although with constant
revisions and refinements, to a disciplined way of life that
would be most harmonious for them, and lead to the greatest
happiness. But when, of an evening, the Shakers danced or had
“a union” (a conversational party), Fourier’s Harmonians had an
orgy of eating, dancing, and sexual high jinks, all planned by
a Philosopher of the Passions. There is a strange sense in which
the Shakers’ total abstinence from the flesh and Fourier’s total
indulgence serve the same purpose. Each creates a psychological
medium in which frictionless cooperation reaches a maximum
possibility. It is also wonderfully telling that the modern
world has no place for either.
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According to the dissertation of Maurice A. Crane, “A Textual and Critical
Edition of Nathaniel Hawthorne’s The Blithedale Romance” at the University of
Illinois in 1953, various scholars have fingered Zenobia as:
•
•
•
•
•

Mrs. Almira Barlow
Margaret Fuller
Fanny Kemble
Mrs. Sophia Willard Dana Ripley
Caroline Sturgis Tappan

while various other scholars have been fingering Mr. Hollingsworth as:
•
•
•
•
•
•
•
•
•
•

Bronson Alcott
Albert Brisbane
Elihu Burritt
Charles A. Dana
Waldo Emerson
Horace Mann, Sr.
William Pike
the Reverend Orestes Augustus Brownson, or maybe
the Reverend William Henry Channing, or maybe
the Reverend Theodore Parker

Hawthorne should really have told us more than Zenobia’s nickname, and should
really have awarded Hollingsworth a first name more definitive than “Mr.”?
Go figure!
Lest we presume that an association of this William Henry Channing with
Hollingsworth is utterly void of content, let us listen, as Marianne Dwight did, to
the reverend stand and deliver on the topic of “devotedness to the cause; the
necessity of entire self-surrender”:1
He compared our work with … that of the crusaders....
He compared us too with the Quakers, who see God only
in the inner light,... with the Methodists, who seek
to be in a state of rapture in their sacred meetings,
whereas we should maintain in daily life, in every
deed, on all occasions, a feeling of religious fervor;
with the perfectionists, who are, he says, the only
sane religious people, as they believe in perfection,
and their aim is one with ours. Why should we, how dare
we tolerate ourselves or one another in sin?
1. Reed, Amy L., ed. LETTERS FROM BROOK FARM, 1844-1847, BY MARIANNE DWIGHT
Poughkeepsie NY, 1928.
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January 13/14, Midnight: The steamer Lexington was running up Long Island Sound from the harbor of New-York to
Stonington, Connecticut, where passengers would be able to catch a train to Boston. The fire crew stoked the
firepot under the boiler so hot that some wood they had stacked against the metal of the smokestack ignited.
When the captain attempted to steer toward the Long Island shoreline, the tiller ropes charred through and the
ship became unmanageable. The engines failed while the steamer was still a couple of miles out into the icy
waters (wreck #2 on the map below). 123 persons burned or drowned at their election, by one account, or 139
by another account, although the reports do agree that 4 people would survive to tell the tale by such means as
straddling bales of cotton that had been in the cargo.

The Reverend Charles Follen had broken off a lecture tour in New York in order to attend the dedication of his
new octagonal Unitarian church structure in East Lexington, and was aboard this steamer. The lay directors of
the Reverend William Ellery Channing’s church would refuse to permit a memorial service for their minister’s
close friend, and this would provoke Channing to terminate the stipend which, in semiretirement and poor
health, he had been receiving.27 The fact that the anti-slavery activist Follen died young, in this accident, and
that then his friends would be unable to find any church in Boston willing to hold a memorial service on his
behalf,28 would enable the creation of a useful legend, that he had been one of the “abolitionist martyrs.”
TIMELINE OF ACCIDENTS

The inquest into the tragedy would be promptly published by H.H. Brown and A.H. Stillwell as A FULL AND
PARTICULAR ACCOUNT OF ALL THE CIRCUMSTANCES ATTENDING THE LOSS OF THE STEAMBOAT LEXINGTON,
IN LONG ISLAND SOUND, ON THE NIGHT OF JANUARY 13, 1840. According to this document, the inquiry
concluded as follows, with a censure of one of the four survivors, the vessel’s pilot, Captain Stephen
Manchester:
From the testimony adduced before the Court of inquiry by the
Coroner’s inquest to investigate the causes which led to the
destruction by fire of the steamboat Lexington, the inquest are
of opinion, that the fire was communicated to the promenade deck
by the intense heat of the smoke pipe, or from sparks from the
space between the smoke pipe and steam chimney, as the fire was
first seen near the casing of the steam chimney, on the promenade
deck. They are further of opinion, that the Lexington was a first
rate boat, with an excellent steam engine and a boiler suitable
27. With great inherited wealth, the reverend had no need for such a stipend.
28. It is entirely unclear, and an astounding detail, why they failed to simply hold this memorial service in the octagonal church in
East Lexington that he had designed, since that venue was now standing complete, and since he is now held there in such high honor;
the Reverend Samuel Joseph May would, during March, stage this memorial service at the Marlborough Chapel. (I am personally
of the suspicion that there must be portions of this incomplete tale –portions dissonant with the chosen “abolitionist martyr” spin–
that persons unknown have deliberately declined to make available to the historical record.)
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for burning wood, but not coal, with the blowers attached.
Furthermore, it is our opinion, that had the buckets been manned
at the commencement of the fire, it would have been immediately
extinguished. Also, that inasmuch as the engine could not be
stopped, from the rapid progress of the fire, — with presence
of mind of the officers and a strict discipline of the crew, the
boats could have been launched, and a large portion of the
passengers and crew if not the whole, might have been saved.
It is the opinion of this Jury that the present Inspectors of
Steamboats, either from ignorance or neglect, have suffered the
Steamboat Lexington to navigate the Sound at the imminent risk
of the lives and property of the passengers, giving a
certificate stating a full compliance with the laws of the
United States, while in our opinion such was not the case.
That the system as adapted on board of the Lexington of using
blowers on board of boats, is dangerous, which has been proved
to this Jury by competent witnesses.
And that the conduct of the officers of the Steamboat Lexington
on the night of the 13th of January, when said steamboat was on
fire, deserves the severest censure of this community; from the
facts proved before this Jury that the Captain and Pilot, in the
greatest hour of danger, left the steamboat to her own guidance,
and sought their own safety, regardless of the fate of the
passengers. Instead of the Captain or Pilot retreating to the
tiller, aft, when there being at that time a communication to
the same tiller, there appeared to be no other thought but self
preservation. And it further appears to this Jury that the
odious practice of carrying cotton, in any quantities, on board
of passenger boats, in a manner in which it shall be liable to
take fire, from sparks, or heat, from any smoke pipe or other
means, deserves public censure.
One of the four survivors, Captain Chester Hillard, testified that:
I went on board the Lexington at 3 o’clock, P.M. I don’t know
the number of passengers she had on board; I estimated from the
number at the table, that there were 150 passengers; but I have
since been induced to believe, that the estimate was too large.
I paid no particular attention to the landing of the freight
consisted of cotton; it was stowed under the promenade deck.
There might have been boxes of goods on board, but I did not
notice. Between the wheel-house and engine, there was sufficient
space for a person to pass; whether more than sufficient for one
person or not, I cannot say. There was a tier of cotton bales
stowed in the passage — I think on the side next to the wheelhouse. I went into the forecastle. I think there were over the
forecastle three or four baggage cars. The life-boat was on the
starboard side of the promenade deck, forward of the wheelhouse. I took no notice of the boat, until I saw persons
endeavoring to clear her away. She was covered with canvass. I
also saw the two quarter boats lowered away, after the fire broke
out, but did not notice them before.
We took supper about 6 o’clock. There were two tables set, I
should think more than one half the length of the cabin. These
tables were filled, and some of the passengers were compelled
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to wait for the second table. The boat ran perhaps 12 to 14 knots
per hour. I think that we must have taken supper somewhat before
6 o’clock. I think that the supper occupied from half to three
quarters of an hour. I don’t know Captain Child, and cannot say
whether he was at the table or not.
It was about an hour after supper that I heard the alarm of fire.
I was then on the point of turning in. I had my coat and boots
off. I think my berth was No. 45 or 49, the third length aft
from the companion way and very near it on the starboard side.
I did not at the time apprehend any thing serious. I slipped on
my coat and boots and went on deck. I put on my hat and took my
overcoat on my arm. When I got on deck I discovered the casing
of the smoke pipe on fire, and I think a part of the promenade
deck was also on fire. There was a great rush of the passengers,
and much confusion, so that I could not notice particularly. The
after part of the casing was burning, and the fire was making
aft. I thought at the time that the fire might be subdued. I saw
the fire below the promenade deck. I did not notice whether there
was any fire below the main deck. I was aft at the time, and
could not, therefore, see distinctly. I was never before on
board the Lexington, and know nothing of the construction of the
smoke pipe.
I saw nothing of the commander, but from what I could hear of
the crew forward, I supposed they were at work trying to rig the
fire engine; I saw no buckets used, and think they were not made
use of; I saw fire buckets on board, but can’t say how many; I
think the fire engine was not got to work, as I saw nothing of
it. I shortly after went on the promenade deck; previously my
attention had been directed to the passengers who were rushing
into the quarter boats, and when I went on the quarter deck the
boats were both filled. They seemed to be stupidly determined
to destroy themselves, as well as the boats which were their
only means of safety. I went to the starboard boat, which they
were lowering away; they lowered it until she took the water,
and then I saw some one cut away the forward tackle fall; it was
at all events disengaged, and no one at the time could have
unhooked the fall; the boat instantly filled with water, there
being at the time some twenty persons in her; the boat passed
immediately astern, entirely clear. I then went to the other
side; the other boat was cleared away and lowered in the same
manner as the other, full of passengers. This boat fell astern
entirely disengaged, as the other had done; she fell away before
she had entirely filled with water.
By this time the fire had got to going so that I pretty much
made my mind up “it was a case.” I thought that the best thing
that could be done was to run the boat ashore, and for this
purpose went to the wheel-house to look for Capt. Child,
expecting to find him there. I found Capt. Child there. I advised
him to run for the shore. The Captain replied that she was
already headed for the land. The fire by this time began to come
up around the promenade deck, and the wheel-house was completely
filled with smoke. There were two or three on the promenade deck
near the wheel-house, and their attention was turned to the life
boat. I was at this time apprehensive that the promenade deck
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would fall through. The life boat was cleared away. I assisted
stripping off the canvass, but I had no notion of going in her,
as I made my mind up that if they got her down on to the main
deck, they would serve her as they had done the others. The
steamer was then under head way. They cleared her away and I
think launched her over the side. Before I left the promenade
deck I thought it was time for us to leave; however, as the fire
was bursting up through the deck, I then went aft and down on
to the main deck. They were then at work with the hose, but
whether by the aid of the engine, or not, I cannot say. I did
not know at the time that there was a force pump on board.
The smoke was so dense that I could not see distinctly what they
were about. I think that the communication with the fore part
of the boat was by that time cut off. Up to this time, from the
first hearing of the alarm, perhaps 20 minutes had elapsed. The
engine had now been stopped about 6 minutes. I then recommended
to the few deck hands and passengers who remained, to throw the
cotton overboard. This was done, myself lending my aid. I told
the passengers that they must do something for themselves, and
the best thing they could do was to take to the cotton. — There
were perhaps ten or a dozen bales thrown overboard, which was
pretty much all there was on the larboard side which had not
taken fire. I then cut off a piece of line, perhaps four or five
fathoms, and with it spanned a bale of cotton, which I believe
was the last one not on fire. It was a very snug square bale.
It was about four feet long and three feet wide, and a foot and
a half thick. Aided by one of the firemen, I put the bale up on
the rail, round which we took a turn, slipped the bale down below
the guard, when we both got on to it. We got on to the bale
before we lowered it. The boat then lay broad side to the wind
and we were under the lee of the boat, on the larboard side. We
placed ourselves one on each end of the bale, facing each other.
With our weight on the bale it remained about one third out of
the water. The wind was pretty fresh, and we drifted at the rate
of about a knot and a half. We did not lash ourselves to the
bale, but coiled the rope up and laid it on the bale. My
companion did not like the idea of leaving the boat immediately,
but wished to hold on to the guards. I determined to get out of
the way, believing that to remain there much longer it would
become pretty hot quarters. We accordingly shoved the bale round
the stern. The moment we had reached the stern, we left the boat
and drifted away about a knot and a half. This was just 8 o’clock
by my watch, which I took out and looked at.
As we left the wreck I picked up a piece of board, which I used
as a paddle or rudder, with which to keep the bale “end to the
sea.”
At the time we left the boat there were but few persons remaining
on board. I saw one lady. The ladies’ cabin was then all on fire.
The reason why I noticed the lady was, that her child had got
overboard and was then about two rods from her. We passed by the
child so near that I could put my hand on to it as it lay on its
back. The lady saw us approaching the child and cried out for
us to save it. We then drifted away from the boat, and in ten
minutes more we could see no persons on board except those on
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the forecastle. I should think the child was a female from its
dress. I think it had on a bonnet. The child was dead when we
passed it. I don’t recollect how the lady was dressed, or what
she said. I did not see any other child with the lady; I could
not notice particulars, as it was at the time pretty rough, I
had as much as I could do to manage my bale of cotton, we were
sitting astride of the bale with our feet in the water; I was
wet up to my middle from the water which at times washed over
the bale; we were in sight of the boat all the time till she
went down, when we were about a mile distant; when we left the
wreck it was cloudy, but about nine o’clock it cleared off, and
we had a fine night of it until the moon went down; I looked at
my watch as often as every half hour, through the night, the
boat went down at three o’clock; it was so cold as to make it
necessary for me to exert myself to keep warm, which I did by
whipping my hands and arms around my body; about 4 o’clock the
bale capsized with us; a heavy sea came and carried the bale
over end ways; my companion was at this time with me, and we
managed to get to the bale on its opposite side; we at this time
lost our piece of board, afterwards the bale was ungovernable
and went as it liked; my companion had complained a good deal
of the cold from our first setting out; he didn’t seem to have
that spirit about him that he ought to have had; he was
continually fretting himself about things which he had no
business to. He said his name was Cox, and that his wife lived
in this city, at No. 11 Cherry street. He appeared to have given
up all hope of our being saved. On our first starting from the
boat, I gave him my vest as he had on his chest only a flannel
shirt. He had on pantaloons, boots and cap. He said he was a
fireman on board the boat.
Cox remained on the bale after it had upset about 2 or 2 1/2
hours, until it was about day light. For the last half hour that
he remained on the bale, he had been speechless and seemed to
have lost all use of his hands as he did not try to hold on. I
rubbed him and beat his flesh, and used otherwise every effort
I could to keep his blood in circulation. It was still very
rough, and I was obliged to exert myself to hold on. The bale
coming broad side to the sea it gave a lurch and Cox slipped off
and I saw him no more. He went down without a struggle. I then
got more into the middle of the bale, to make it ride as it
should, and in that way continued until at least for about an
hour. I got my feet on the bale and so remained until the sloop
picked me up. The sea had by this time become quite smooth. On
seeing the sloop I waved my hat, to attract the attention of
those on board; I was not frozen in any part.
The name of the sloop was the “Merchant,” Capt. Meeker, of
Southport. I think Captain M. and those on board the sloop are
entitled to a great deal of credit, as they did more on the
occasion than any one else. It appears that they tried during
the night to get out to the aid of those on board the Lexington,
but in coming out the sloop grounded on the bar, and they were
compelled before they could get her off to lighten her of part
of her cargo. It was 11 o’clock when I was picked up. The sloop
had, previous to reaching me, spoken the light boat to make
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enquiries relative to the direction of the fire. On going on
board of the sloop, I had every possible attention paid me; they
took me into the cabin and then cruised in search of others.
They picked up two other living men and the bodies of two others.
The living men were Captain Manchester, pilot of the Lexington,
and the other Charles Smith, a hand on board.
One of the persons was picked up on a bale of cotton, and the
other on the wheel-house. I supposed Captain Manchester was on
the bale, but from what Captain Comstock said yesterday, it
could not be the case. Captain Manchester was picked up, but I
was in the cabin at the time — was below when the other was
picked up. They were both picked up within half an hour. When
they were brought on board, Captain Manchester was pretty much
exhausted; Smith seemed better. They put them both in bed. Smith
was a fireman and belongs to Norwich, Connecticut.
According to this document, the surviving pilot, Captain Stephen Manchester, who was censured for seeking
his own safety rather than attempting to save the vessel, testified as follows:
The main deck now fell in as far as the capstan; the people had
by this time got overboard, some of them drowned, and others
hurrying on to the baggage cars, the raft and other things. What
was left of the main deck was now on fire, and got us cornered
up in so small a space that we could do nothing more by throwing
water. There were then only eight or ten persons astern on the
steamboat, and about 30 on the forecastle. They were asking me
what they should do, and I told them I saw no chance for any of
us; that if we stayed there, we should be burned to death, and
if we went overboard we should probably perish. Among those who
were there was Mr. Hoyt and Van Cott, another person named
Harnden, who had charge of the express line. I did not know any
one else. I then took a piece of spun yarn and made it fast to
my coat, and also to the rail, and so eased myself down upon the
raft. There were two or three others on it already and my weight
sank it. I held on to the rope until it came up again — and when
it did, I sprang up and caught a piece of railing which was in
the water, and from thence got on a bale of cotton where there
was a man sitting; found the bale was made fast to the railing;
I took out my knife and cut it off. About the time I cut this
rope off, I saw some person standing on the piece of railing —
asked me if there was room for another; I made no answer, and
he jumped and knocked off the man that was with me; and I hauled
him on again. I caught a piece of board which was floating past
me and shoved the bale clean off from the raft; and used the
board to endeavor to get in shore at Crane Neck Point, but I
could not succeed; but I used the board as long as I could, for
exercise. When I left the wreck, I looked at my watch and it was
just twelve o’clock. I think the man who was on the bale with
me said his name was McKenny, and lived at New York; he died
about three o’clock. — When I hauled him on the bale I encouraged
him and told him to thrash his hands, which he did for a spell,
but soon gave up pretty much. When he died he fell back on the
bale and the first sea that came pushed him off it: My hands
were then so frozen that I could not use them at all; while I
was on the cotton I looked at my watch; two o’clock and three
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miles from the wreck when she sunk; the last thing I recollect
was seeing the sloop, and I raised my handkerchief between my
fingers, hoping they would see me; I believe they did. I was
then sitting on the cotton, with my feet in the water. The cotton
never rolled at all, although there were some heavy seas; the
man who was on the bale spoke of his wife and children, that he
had kissed them the morning he left home, that he was never
before through the Sound, and said he feared he would die of the
cold.
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November: At the Chardon Street Chapel in Boston, a continuation of the 1st meeting of the Convention of Friends of
Universal Reform, that had begun during March. Attending “to discuss the origin and authority of the
ministry” were, among others, the Reverend George Ripley from Brook Farm and David Mack from the
Association of Industry and Education, plus at least four other future members of that Northampton
association. Waldo Emerson’s report of this is on the following screen.
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[go to the following screen]
In the month of November, 1840, a Convention of Friends of Universal
Reform assembled in the Chardon Street Chapel, in Boston, in obedience
to a call in the newspapers signed by a few individuals, inviting all
persons to a public discussion of the institutions of the Sabbath, the
Church and the Ministry. The Convention organized itself by the choice
of Edmund Quincy, as Moderator, spent three days in the consideration
of the Sabbath, and adjourned to a day in March, of the following year,
for the discussion of the second topic. In March, accordingly, a threedays’ session was holden, in the same place, on the subject of the
Church, and a third meeting fixed for the following November, which was
accordingly holden, and the Convention, debated, for three days again,
the remaining subject of the Priesthood. This Convention never printed
any report of its deliberations, nor pretended to arrive at any Result,
by the expression of its sense in formal resolutions, — the professed
object of those persons who felt the greatest interest in its meetings
being simply the elucidation of truth through free discussion. The daily
newspapers reported, at the time, brief sketches of the course of
proceedings, and the remarks of the principal speakers. These meetings
attracted a good deal of public attention, and were spoken of in
different circles in every note of hope, of sympathy, of joy, of alarm,
of abhorrence, and of merriment. The composition of the assembly was
rich and various. The singularity and latitude of the summons drew
together, from all parts of New England, and also from the Middle States,
men of every shade of opinion, from the straitest orthodoxy to the
wildest heresy, and many persons whose church was a church of one member
only. A great variety of dialect and of costume was noticed; a great
deal of confusion, eccentricity, and freak appeared, as well as of zeal
and enthusiasm. If the assembly was disorderly, it was picturesque.
Madmen, madwomen, men with beards, Dunkers, Muggletonians, Come-Outers,
Groaners, Agrarians, Seventh-day-Baptists, Quakers, Abolitionists,
Calvinists, Unitarians, and Philosophers, — all came successively to the
top, and seized their moment, if not their hour, wherein to chide, or
pray, or preach, or protest. The faces were a study. The most daring
innovators, and the champions-until-death of the old cause, sat side by
side. The still living merit of the oldest New England families, glowing
yet, after several generations, encountered the founders of families,
fresh merit, emerging, and expanding the brows to a new breadth, and
lighting a clownish face with sacred fire. The assembly was
characterized by the predominance of a certain plain, sylvan strength
and earnestness, whilst many of the most intellectual and cultivated
persons attended its councils. Dr. William Henry Channing, Edward
Thompson Taylor, Bronson Alcott, Mr. William Lloyd Garrison, Mr. Samuel
Joseph May, Theodore Parker, Henry C. Wright, Dr. Joseph Osgood, William
Adams, Edward Palmer, Jones Very, Maria W. Chapman, and many other
persons of a mystical, or sectarian, or philanthropic renown, were
present, and some of them participant. And there was no want of female
speakers; Mrs. Little and Mrs. Lucy Sessions took a pleasing and
memorable part in the debate, and that flea of Conventions, Mrs. Abigail
Folsom, was but too ready with her interminable scroll. If there was not
parliamentary order, there was life, and the assurance of that
constitutional love for religion and religious liberty, which, in all
periods, characterizes the inhabitants of this part of America.

C AMBRIDGE H ISTORY OF E NGLISH AND A MERICAN L ITERATURE
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1842
Returning from his missionary labors in Ohio to New England, the Reverend Christopher Pearse Cranch
discovered that his interest in Transcendentalism threatened his career as a Unitarian minister, so he turned to
painting and to writing poetry for THE DIAL. He would contribute also to the Harbinger and the Western
Messenger, and publish four volumes of his verse.
The Wyandottes, Ohio’s last native tribe, headed west.
Summer: Dr. William Benjamin Carpenter became a candidate for the Professorship of the Institutes of Medicine in
the University of Edinburgh. The Lord Provost and the Town Council, however, categorically declined to
consider the merits of any person of a Unitarian persuasion.
October 2: The Reverend George Gilfillan preached on the subject of “Hades, or the Unseen” (the Unseen State of the
soul after separation from the body), and would soon publish that sermon, causing himself to come to be
popularly known as “Gilfillan the Hades Minister.” This contained such novel thoughts before their time as to
bring him under the scrutiny of his co-presbyters — and ultimately it would need to be withdrawn from
circulation as having been somewhat too adventurous (Thomas Carlyle would comment “How he contrives to
hold such notions, and be a Burgher Minister, one cannot well say”).

The Reverend William Ellery Channing died at sundown in Old Bennington, Vermont. When news of the event
was circulated, the Unitarian churches of course all tolled their funeral bells, but every other Protestant church
was very noticeably silent. On this occasion, in Boston, only the bells of the Catholic cathedral chimed in with
the bells of the Unitarians. Although his statue stands today at the Arlington Street and Boylston Street
entrance to the Public Garden, the gravestone which bears his name is behind the Old First Church that fronts
on the green in Old Bennington. It happens to be one of the few gravestones ever to refer to the hour of a
person’s death:

“In this Quiet Village
Among the Hills
William Ellery Channing
104
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Apostle of Faith and Freedom
Died at Sunset
October 2, 1842”

1843
Friend Maria Mitchell, an astronomer, had stopped wearing clothing made of cotton in protest against human
slavery. She was disowned by her Nantucket Island monthly meeting of the Religious Society of Friends for
“questioning” upon acknowledging that her “mind was not settled on religious subjects.” Eventually she would
affiliate as a Unitarian.
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“It seems to me that if anything would make me an
infidel, it would be the threats lavished against
unbelief.”
— Professor Maria Mitchell

May:

Several members of the Unitarian Society formed what they termed the Unitarian Missionary Society.
In the previous month and this one, two articles on Buddhist thought by Professor Eugène Burnouf had been
appearing in La Revue Indépendante, a prominent French journal which may have been available to Thoreau
at the New York Society Library. The previous month’s article had been entitled Fragments des Prédications
de Buddha and this month’s article was entitled Considérations sur l’Origine du Bouddhisme. Professor
Burnouf was the 1st to translate the LOTUS SUTRA from Sanskrit into a European language and eventually
Henry Thoreau would possess a personal copy of the 1852 edition of his LE LOTUS DE LA BONNE LOI, TRADUIT
DU SANSCRIT, ACCOMPAGNÉ D’UN COMMENTAIRE ET DE VINGT ET UN MÉMOIRES RELATIFS AU BUDDHISME, PAR M.
E. BURNOUF (Paris: Imprimerie nationale). An English translation of this French translation of Chapter V of
the Sanskrit of THE LOTUS SUTRA would appear in THE DIAL for January 1844, and presumably either Thoreau
or Miss Elizabeth Palmer Peabody, busy as beavers, prepared that translation — which would amount to the
very 1st presentation of any part of this essential Buddhist scripture in the English language!
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1844
The Reverend Horatio Alger, Sr. was forced by bankruptcy to resign his position as a Unitarian minister in
North Chelsea, Massachusetts and go out on a search for some church that could offer him a more adequate
salary.
January: An event of which Henry Thoreau was surely aware was that the Reverend Orestes Augustus Brownson, the
Unitarian minister with whom Thoreau had resided, and studied the German language, who had sort of made
a career of being converted from one thing to another, made one final conversion, to Roman Catholicism, and
revived his Boston Quarterly Review under the title Brownson’s Quarterly Review (published until 1875, the
year before his death, with a gap during the years 1865-1872 due evidently to depression).29
June:

The Unitarian Missionary Society, impelled, probably, by the increase in poverty from immigration, resolved
to drop the word “Unitarian” from its title and to establish an unsectarian ministry-at-large. The Lowell
Missionary Society appointed the Reverend Crawford Nightingale as the initial minister of the new institution,
but he held the position for only one month before resigning because he considered himself unequal to the
responsibility. It was then that the society invited the Reverend Horatio Wood to assume that responsibility.
Early in the month, preparing for the grand opening ceremonies of the 17th, there were several trial runs over
the new railroad track from Concord to Charlestown. In this year trains were reaching the speed of 30 miles
per hour between stations. Here is a drawing of a locomotive manufactured in 1844 by Ross Winans:

“[The railroad will] only encourage the common people
to move about needlessly.”
— Arthur Wellesley, Duke of Wellington

29. Notice that there is a possible linkage here with proslavery, which needs to be carefully investigated — since there was in fact
only one antebellum American Catholic leader who was clearly sympathetic with the antislavery cause (Bishop John Purcell of
Cincinnati) whereas there were very many who were very clearly sympathetic with the proslavery cause.
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Nathaniel Hawthorne’s “The Artist of the Beautiful” was published. The Hawthornes dismissed their maid and
sought a replacement. Mrs. Sophia Peabody Hawthorne of course could do no housework due to her delicate
temperament and her tremendous headaches, so for the time being Nathaniel, working on “Rappacini’s
Daughter,” would also have to do the cooking and wash the dishes rather than be served. The family would be
unsuccessful in obtaining a new servant until Mary Pray would come along, after Thanksgiving.

1845
The Reverend Horatio Alger, Sr. was accepted as the Unitarian minister of West Church in Marlborough. In
Marlborough, Horatio Alger, Jr. would attend Gates Academy until he was fifteen in 1847.
We don’t know the exact year of this, and will be forced to put it here temporarily: Out of sheer mischief, in
an attempt to get something interesting going, Horatio Alger, Jr. started a bonfire during an abolitionist rally.

1846
The Reverend Edward Everett Hale would be the Unitarian minister of the Church of the Unity in Worcester
until 1856 (at which point he would become minister of the South Congregational Church in Boston).
The Reverend Henry Whitney Bellows began to edit The Christian Inquirer, a Unitarian weekly paper (he
would also edit, for a time, The Christian Examiner).
June 18, Thursday: William Russell resigned as captain of the wagon train which contained among others the Donner
family. From this point the wagon train would be led by William M. Boggs.
The Reverend Reuben Bates was installed as the minister at the 1st Parish Church, Unitarian Universalist, of
Stow and Acton, taking over from the Reverend William H. Kinsley.
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July 6: Spencer Fullerton Baird became full professor of natural history at Dickinson College, at an annual salary of
$400.00 per year,30 despite the fact that Dickinson was a Methodist college and this professor was Unitarian.
(But Baird had already been teaching there for some time, for free, paying his dues.) In fact Baird would be
Moncure Daniel Conway’s professor of zoology there, and here is what Conway would have to say about him,
much later in life:
Baird, the youngest of the Faculty, was the beloved
professor and the ideal student. He was beautiful and
also manly; all that was finest in the forms he
explained to us seemed to be represented in the man.
He possessed the art of getting knowledge into the
dullest pupil. So fine was his spirit that his
explanations of all the organs and functions of the
various species were an instruction also in refinement
of mind. Nothing unclean could approach him. One main
charm of spring’s approach was that then would begin
our weekly rambles in field, meadow, wood, where Baird
introduced us to his intimates. About some of these –
especially snakes– most of us had indiscriminate
superstitions. Occasionally he would capture some
pretty and harmless snakes, and show us with
pencillings their difference from the poisonous ones.
He even persuaded the bolder among us to handle them.
He kept a small barrel of these pretty reptiles in his
house, and his little daughter used to play with them,
till once some lady entering the room gave a scream.
After that, so ran the story, the child had the usual
horror of snakes. After Professor Baird went to reside
in Washington I had opportunities of seeing him and his
family often. Mrs. Baird was a lady of fine culture and
much wit. Baird was very lovable in his home, and to
the end of life he remained a man in whom I never
discovered a fault of mind or heart. He awakened in me
a love of science, to which I had previously given
little thought.

AUTOBIOGRAPHY

VOLUME II

30. To get a sense of what that amounted to in today’s money, consult <http://www.measuringworth.com/exchange/>
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The Hicksite Friend Lucretia Mott addressed a Unitarian assembly.31 Some Unitarians were outraged at this,
and sought assurances from their church that they would never again be addressed by a woman. Some Quakers
were outraged by this, and raised issues such as whether Lucretia had misrepresented herself as an “accredited
agent” of the Religious Society of Friends. Suggestions were being made in Quaker circles that whatever it
was she thought she was, this woman was “really a Unitarian.”

31. Incidentally, she used the same voice on such occasions as she used in Quaker meetings for worship, as she did not use the
Quaker singsong that Elias Hicks had used — nor did she kneel during public prayers, nor did she engage in any intercessory prayer.
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1847
Thomas B. Laighton, the lighthouse keeper of White Island and the owner of Appledore Island, Cedar
Island, Malaga Island, and Smuttynose Island, constructed a grand hotel in the Isles of Shoals. Visitors would
include Richard Henry Dana, Jr. and Nathaniel Hawthorne. Over the years this group of outer islands would
become a favored isolated summer vacation spot for the Unitarians of the Boston area, up to and including
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religious retreats and conferences.
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William Rounseville Alger graduated at Harvard Divinity School, and immediately was ordained and became
a pastor at a Unitarian Church in Roxbury MA.

NEW “HARVARD MEN”
Thomas Wentworth Higginson: “Another tonic in the way of cultured companionship was that of James Elliot
Cabot, fresh from a German university, –then a rare experience,– he being, however, most un-German in
clearness and terseness. I remember that when I complained to him of not understanding Immanuel Kant’s
‘Critique of pure reason,’ in English, he answered tranquilly that he could not; that having read it twice in
German he had thought he comprehended it, but that Meiklejohn’s translation was beyond making out. These
men were not in the Harvard Divinity School, but I met their equals there. The leading men of a college class
gravitated then as naturally to the Divinity School as now to the Law School; even though, like myself, they
passed to other pursuits afterward. I met there such men as Thomas Hill, afterward President of Harvard
College; Octavius B. Frothingham; William Rounseville Alger; Samuel Longfellow and Samuel Johnson, who
compiled at Divinity Hall their collection of hymns, — a volume called modestly “A book of hymns,” and
more profanely named from its editors’ familiar names “The Sam book.” Longfellow was one of the born
saints, but with a breadth and manliness not always to be found in that class; he was also a genuine poet, like
his elder brother, whose biographer he afterward became. Johnson, a man of brilliant gifts and much personal
charm, is now best known by his later work on ‘Oriental Religions.’ It is a curious fact that many of their
youthful hymns as well as some of my own, appearing originally in this heterodox work, have long since found
their way into the most orthodox and respectable collections.”
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1848
January: The Reverend Grindall Reynolds became pastor of the Unitarian church in Jamaica Plain.

February 7: The Reverend Grindall Reynolds, pastor of the Unitarian church in Jamaica Plain, married Lucy Maria
Dodge (born September 15, 1827, died February 18, 1887).

1849
Christmas: The Reverend Edmund Sears read his “It Came upon a Midnight Clear” to his Unitarian congregation in
Wayland, Massachusetts (the poem would later be set to music as a Christmas carol).
December 23-27: Ditch from Flints pond to Mill brook swamp about 37 rods long –feeds Saw mill
run on which was a mill once in Hosmers pasture
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1850
From this year into 1856, the Reverend Frederic Henry Hedge would be the Unitarian minister in Providence,
Rhode Island.

1851
May 26, Monday: At the American Unitarian Association’s spring convention in Boston, known as the Berry Street
Conference, the Reverend Samuel Joseph May introduced a resolution in condemnation of Daniel Webster,
Millard Fillmore, Edward Everett, Samuel A. Eliot, the Reverend Professor Jared Sparks, the Reverend Ezra
Stiles Gannett, and even the president of the AUS, the Reverend Orville Dewey as accomplices to the
wickedness of the Fugitive Slave Law. May charged that Gannett was acting in a manner “utterly subversive
of Christian morality and of all true allegiance to God.”32 (Although the initial vote on this day was 72 to 27
to refuse to consider such a resolution, the convention would find that it had not heard the last of it.)
Meanwhile, in England, Unitarianism was doing very well, and thank you for asking:

English Unitarians
1830

200

1851

50,000

The Transcript had been keeping an eye on the more daring ladies:
The Turkish Dress. On Saturday afternoon, says the [Boston]
Times, a young lady of 18, daughter of a well-known West End
citizen, made her appearance on Cambridge Street, accompanied
with her father, dressed in a round hat, short dress, fitting
tightly, and pink satin trousers.... The same young lady was out
yesterday afternoon, for a walk around the Common and upon the
Neck.... The “Bee” says the daughter of Dr. Hanson, of this city,
appeared in the Bloomer suit at a convention at South Reading
last week.

32. The force of such an accusation can be felt if you reflect that this divine here being criticized was a teacher of the new crops of
Unitarian reverends, at the Harvard Divinity School.
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1852
December 8, Wednesday: The Reverend Moncure Daniel Conway was back at the Friends monthly meeting in Sandy
Spring, getting his coeur enheartened again by the Quakers.

AUTOBIOGRAPHY

VOLUME II

(Nice of them to do that for a Methodist on his way to becoming a Unitarian, don’t you think?) Meanwhile
Henry Thoreau was at the pond also getting his coeur enheartened:

WALDEN: But, as I was looking over the surface, I saw here and
there at a distance a faint glimmer, as if some skater insects
which had escaped the frosts might be collected there, or,
perchance, the surface, being so smooth, betrayed where a spring
welled up from the bottom. Paddling gently to one of these places,
I was surprised to find myself surrounded by myriads of small
perch, about five inches long, of a rich bronze color in the green
water, sporting there and constantly rising to the surface and
dimpling it, sometimes leaving bubbles on it. In such transparent
and seemingly bottomless water, reflecting the clouds, I seemed
to be floating through the air as in a balloon, and their swimming
impressed me as a kind of flight or hovering, as if they were a
compact flock of birds passing just beneath my level on the right
or left, their fins, like sails, set all around them. There were
many such schools in the pond, apparently improving the short
season before winter would draw an icy shutter over their broad
sky-light, sometimes giving to the surface an appearance as if
a slight breeze struck it, or a few rain-drops fell there.
When I approached carelessly and alarmed them, they made a sudden
plash and rippling with their tails, as if one had struck
the water with a brushy bough, and instantly took refuge in the
depths. At length the wind rose, the mist increased, and the waves
began to run, and the perch leaped much higher than before,
half out of water, a hundred black points, three inches long, at
once above the surface. Even as late as the fifth of December,
one year, I saw some dimples on the surface, and thinking it
was going to rain hard immediately, the air being full of mist,
I made haste to take my place at the oars and row homeward;
already the rain seemed rapidly increasing, though I felt none on
my cheek, and I anticipated a thorough soaking. But suddenly the
dimples ceased, for they were produced by the perch, which the
noise of my oars had scared into the depths, and I saw their
schools dimly disappearing; so I spent a dry afternoon after all.
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October: The Reverend Moncure Daniel Conway attended, in Baltimore, simultaneously, a Quaker convention and a
Unitarian convention. The upshot was, he determined to attend Harvard Divinity School and become a
Unitarian minister. He would record much later that a respected Quaker adviser had counseled him against
becoming a Quaker.33 What is much more likely is that this Friend informed him that in the Quaker realm the
ministers were totally unsalaried, working at trades to earn their living and paying all their own expenses, and
that Conway in the manner quite typical of him later legitimated his decision not to become a Quaker under
such ridiculous circumstances by translating this information, ex post facto, into counsel that he should not
become a Quaker. (All his life Conway would be adept at putting –mincing no words here!– an appropriately
righteous “spin” on such matters.)

AUTOBIOGRAPHY

VOLUME II

1853
October 14, Friday: Henry Thoreau had a mystery visitor, a Quaker schoolmaster. Since there does not seem to be any
written record of the reasons for this, from either side, or of what was discussed, we are left to speculate. (Since
the two men did have a friend in common, Moncure Daniel Conway, and since Moncure was nearby at the
time, attending the Harvard Divinity School to acquire new credentials as a Unitarian, residing in Concord,
reshaping himself, obtaining spiritual counsel from Thoreau and from Emerson, and since this mystery visitor,
the Hicksite Friend William Henry Farquhar, had also previously attempted to offer in his school in Maryland
spiritual advice to Moncure — in the absence of all evidence we may be forgiven if we hypothecate that the
subject of the conversations between Henry and Friend William, since obviously they were something too
sensitive to have been alluded to in any way in the journal, may well have been the guidance that was being
offered collectively to this failed Methodist circuit preacher in his spiritual crisis.)
Oct. 14. Friday. 1853. A Mr. Farquhar of Maryland came to see me; spent the day and the night.

Why would such guidance have been of such importance? In order to comprehend this, you will need carefully
to consider the times, and in particular the needs of the ongoing nonviolent national antislavery crusade. There
wasn’t anything more important going down, than this conversion of this genuine Southern aristocrat scion of
plantation slavemasters to the cause.
How, in those years prior to our Civil War, might one have gone about creating an effective nonviolent
abolitionist movement? The Bible itself implicitly accepted slavery as a normal human condition. Jesus had
not so much as blinked at the human slavery that had been all around him in his life context. The churches of
America, virtually all of them not only in the South but also in the North, were vehemently proslavery.
Virtually every government entity outside of New England was at the very best neutral on this issue. Some of
the prominent white men, such as Abraham Lincoln, were hoping to figure out a way that we could afford to
dump our black people back onto the coast of Africa and be rid of them once and for all, at “Liberia” or
wherever, and a vanishingly small percentage of Americans had any sympathy to waste on abolitionists. The
antislavery sort of person was being considered a sort of freak — somebody who was willing to run the risk
of a bloody race war, servile insurrection, black men running through the night with hatchets. John Brown did
33. It seems possible that the spiritual counselor might have been Friend Roger Brooke from the Sandy Spring monthly meeting, or
might have been Friend William Henry Farquhar from that same meeting.
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not have any key to unlock this door, for his key only fit in the door Make-All-This-Unbearably-Worse.
Seizing weapons and starting something deadly was obviously the way only a crazed ideolog would want to
go (either then at the federal arsenal in Harpers Ferry, or more recently in the Hollywood home of Sharon Tate
where Charles Manson attempted to stage what he described as a “Helter Skelter” that would set us off into a
national race war). No. The key to this in 1853 would be to suborn this young Southern white aristocrat, a
goldplated hairball of impeccable credentials and background, and make him willing to step forward and state
plainly, for all to hear loud and clear north and south “My own family owns slaves down South, hundreds of
them, whom I would inherit, but slavery being wrong in the eyes of God, I am renouncing my inheritance and
cannot be part of this exploitation.” The three families of Virginia who had real pioneer credentials, the
Moncures, the Daniels, and the Conways, were all present in this young gentleman who had eponymously been
named “Moncure Daniel Conway.” What authenticity! Not only that, but Moncure was a reverend, a man of
the cloth. What credibility! –That’s why this Quaker elder, Friend William of the Sandy Spring monthly
meeting in Maryland, had come to Concord, and would spend all of October 14, 1853 and that night at the
Thoreau boardinghouse scheming with Henry Thoreau. This man was the behind-the-scenes stage manager of
this most important abolitionist event. It was his responsibility to make certain that nothing fell out of bed. This
self-important, confused, shallow new convert needed constant handholding and it was his agenda to make
certain that he received this in full measure. There was hot propaganda stuff brewing — and our Henry was in
the very thick of it in his guise as a mere walking companion and casual confidant.
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1854
October 11: In Walpole, New Hampshire, the Unitarian Reverend Henry Whitney Bellows dedicated a monument in
honor of founding father Colonel Benjamin Bellows.

COL. BENJ. BELLOWS
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The medallion on the west side:

The medallion on the east side:
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October 29, Sunday: Moncure Daniel Conway was elected to be the minister of the Unitarian church in Washington
DC.34

AUTOBIOGRAPHY

VOLUME II

Henry Thoreau seems to have decided, by this point in late October, that he was going to write a lecture of the
“reformatory Character” on “Art of Life” that had been requested by Asa Fairbanks in the letter he received
on October 18th. (This would begin as “WHAT SHALL IT PROFIT” “WHAT SHALL IT PROFIT?” and
continued through “LIFE MISSPENT” to become what we know as “LIFE WITHOUT PRINCIPLE”.)

Also, in late October, in Worcester, a heavy-set man registered at the American Temperance House Hotel at
the intersection of Main Street and Foster Street.35

He was a lawman, he was the US Marshall Asa O. Butman who had arrested the young presser Anthony Burns
in Boston in May, and he was back from escorting Burns to the custody of his owner in Virginia.
What was such a man up to in Worcester, and what was to be done about it? As a nonresistant, Stephen

34. While a minister in Washington DC, Conway would become special friends with Helen Fiske, who after two husbands,
as Helen Hunt Jackson, would relocate to Southern California and plead in a novel titled RAMONA for the rights of Native
Americans.
35. President Martin Van Buren had stayed a night at this hotel in 1845 and another night in 1848. At various times General Sam
Houston of Texas and John Greenleaf Whittier were also guests of this famous hotel.
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Symonds Foster had of course not become a member of the Reverend Thomas Wentworth Higginson’s

“Worcester Vigilance Committee,” so, while that vigilance committee was going around passing out its LOOK
OUT FOR KIDNAPPERS handbills and trying to drum up a mob so they could throw a “tar and feathers party”
in Butman’s honor, Foster and some fifty of his nonresistant friends, white and black, took direct action. They
assembled in front of the American House and kept ringing the doorbell and arguing with the landlord, long
into the night, until finally Butman appeared in the doorway with pistol in hand and threatened them. They
promptly swore out a complaint and had the marshal arrested. The next morning, at Butman’s arraignment, the
courtroom and surrounding streets were jammed with spectators. At a brief adjournment in the proceedings,
about six black men got into the room with Butman, and commenced beating on him. Although the city
marshal did manage to arrest one of the assailants, there were too many common citizens present and clearly
the forces of law and order –which flourish best in the dark– were not in charge of that day and that place.
There was a conference between community leaders and city officials, and, as a result of this negotiation,
Butman, Higginson, Foster, and some others left the courthouse in a tight group. The promise that had been
made was that Butman could have safe passage out of Worcester if he would agree never to return there. The
tight group managed to get Butman to the downtown train station more or less intact, at the expense of his
having received in transit from the members of the crowd one blow of the fist, one thrown egg, and
miscellaneous kicks, but the train had just left. So Butman was unceremoniously locked in the depot privy for
an hour while the members of the escort committee made speeches to the crowd and waited nervously for the
arrival of a hack that could get the man safely back to Boston.
When the entire affair was over and Butman was safe, Foster, his friend Joseph Howland, and some other
nonresistants and some black men who had allegedly beat on Butman were placed under arrest on the charge
of inciting to riot. Foster refused to post bail and demanded that his wife Abby Kelley Foster be permitted to
act as his lawyer. Which was unheard of, no female had ever appeared in court as a lawyer in the history of the
Commonwealth of Massachusetts! At the end of it the grand jury indicted the black defendants for assaulting
Butman, but acquitted the nonresistants.
Thoreau received a written request from Mary Moody Emerson, asking that he repeat his Plymouth lectures
of February 22, 1852 and October 8, 1854 for the benefit of his neighbors.
Father Isaac Hecker, CSSR wrote to Orestes Augustus Brownson, noting how easy it was for him to see right
through the pretensions of his friend the author, Henry Thoreau:
Under his seeming trustfulness and frankness ...
he conceals an immense amount of pride, pretension
and infidelity.
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About WALDEN; OR, LIFE IN THE WOODS, he commented that he had not read “all his book through” but
doubted that “anyone else will except as a feat.” All in all Henry Thoreau’s literary accomplishment he
depicted as inferior to his own as-yet-unfinished, as-yet-untitled production. Although he here suggested that
Brownson take a shot at this new book by Thoreau in Brownson’s Quarterly Review, Brownson would not in
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fact ever venture so to do:
Do give in yr next Review a notice of “Thoreau’s Life
in the woods”. He places himself fairly before the
public and is a fair object of criticism. I have not
read all his book through, and I don’t think any one
will except as a feat. I read enough in it to see that
under his seeming truthfulness & frankness he conceals
an immense amount of pride, pretention & infidelity.
This tendency to solitude & asceticism means
something, and there is a certain degree of
truthfulness & even bravery in his attempts to find out
what this something is; but his results are increased
pride, pretention & infidelity, instead of humility,
simplicity, & piety. He makes a great ado about the
cheapness of his house, and gives us a list of his
articles of diet as something to be looked at &
admired; but why a house at all? Why this long list of
luxuries? The Hermit Fathers did without all these.
They dwelt in holes & caves & lived on roots & water.
Thoreau lives a couple of years in the midst of [Walden
Woods] — with the help of his friends, and lo he sets
to crowing to wake up his neighbors. The Hermit Fathers
lived 60 100 years & upwards in perfect solitude &
silence & when discovered plunge deeper into the
desert, and die as they lived in solitude & silence.
The poor man Thoreau does not know what cheap stuff his
heroism is made of. He wants waking up. He brags of not
having committed himself in not having purchased a
farm, he forgets that he takes a deed for his book in
the shape of a copy right. His recontre with the
Catholic Canadian shows according to his own account
to every other mind except his own, that of the two,
the Canadian was the truer, braver, & greater man. You
can give him a good notice, for he was a young friend
of yours. What has all his efforts & struggling done
for him? What would these efforts not do inside & under
the divine influence of the H Church. The time is
coming when our young, earnest, and enterprising
American youth will find that it is the Church of God
they seek — and they will find in her bosom the sphere
for their activities & the true objects of their search
& aspirations.... I put into the hands of Appleton today or to-morrow the first 12 chapters of my book.
Including “The Model Man” & “The Model Life” two
chapters which I have written since I saw you. I think
I have been successful in doing what I intended these
two chapters which I considered the most difficult task
from the begginning.

124

Copyright 2013 Austin Meredith

HDT

WHAT?

INDEX

UNITARIANISM

UNITARIANISM

December 31, Sunday: At his Unitarian church in Washington DC, the Reverend Moncure Daniel Conway delivered
his sermon “The Old and the New.”36

AUTOBIOGRAPHY

VOLUME II

In the afternoon Henry Thoreau went on the Sudbury River to Fair Haven Bay or Pond (Gleason J7).

36.

Moncure Daniel Conway. THE OLD AND THE NEW: A SERMON CONTAINING THE HISTORY OF THE FIRST
UNITARIAN CHURCH IN WASHINGTON CITY. Preached on Sunday, December 31,1854, by Moncure D. Conway,
Minister of the Church. Pamphlet. Buell & Blanchard, Printers, Washington, 1855.

READ THE FULL TEXT
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1855
The Reverend Henry Whitney Bellows’s HISTORICAL SKETCH OF COL. BENJAMIN BELLOWS, FOUNDER OF
WALPOLE: AN ADDRESS, ON OCCASION OF THE GATHERING OF HIS DESCENDANTS TO THE CONSECRATION OF
HIS MONUMENT AT WALPOLE, N.H., OCT. 11, 1854 (New York: J.A. Gray).

COL. BENJ. BELLOWS
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In New-York, construction was completed on the Reverend’s Unitarian church, known as “All Souls.”
The structure would soon become familiar among wags of the era as “The Church of the Holy Zebra.”

September 16: (A Thoreau journal entry dated June 11th but written September 16th) “Now ... after four or five months
of invalidity and worthlessness, I begin to feel some stirrings of life in me.”
Also on this day, in the Unitarian church of Washington DC, the Reverend Moncure Daniel Conway preached
a memorable sermon.37
Sept. 16. As I go up the Walden road, at Breed’s, Hubbard, driving his cows through the weed-field,
scares a woodchuck, which comes running through the wall and down the road, quite gray, and does not see me
in the road a rod off. He stops a rod off when I move in front of him. Short legs and body flat toward the ground,
ie. flattened out at sides.

37.

Moncure Daniel Conway. THE TRUE AND THE FALSE: IN PREVALENT THEORIES OF DIVINE DISPENSATION.
A DISCOURSE DELIVERED IN THE UNITARIAN CHURCH, WASHINGTON CITY, ON SUNDAY, SEPTEMBER 16,1855, IN
BEHALF OF THE NORFOLK AND PORTSMOUTH SUFFERERS, BY MONCURE D. CONWAY, MINISTER. Pamphlet.
Washington DC: Taylor & Maury. Boston: Crosby, Nichols & Co., 1855.

READ THE FULL TEXT
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September 30, Sunday: Henry Thoreau at Friend Daniel Ricketson’s home in New Bedford:
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Rather unsettled, but quite a fine day. Visited with
Thoreau Sassaquin and Long Ponds, also “Joe’s Rocks.”
Left about ten A.M. and returned at six P.M. in buggy
wagon with old Charley, who performed his work with
great spirit.

September 30: Sunday. Rode with R. to Sassacowens Pond, in the north part of New Bedford on the
Taunton road. Called also Tobey’s Pond, from Jonathan Tobey, who lives close by, who has a famous lawsuit,
all about a road he built to Taunton years ago, which he has not got paid for. In which suit he told us he had
spent $30,000; employed Webster. Tobey said the pond was called from the last of the Indians who lived here
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100 or 150 years ago, and that you can still see his cellar-hole, etc., on the west side of the pond. We saw floating
in the pond the bottom of an old log canoe, the sides rolled up, and some great bleached trunks of trees washed
up. Found two quartz arrow-heads on the neighboring fields. Noticed the Ailanthus or tree of heaven about
Tobey’s house, giving it a tropical look.
Thence we proceeded to Long Pond, stopping at the S. end, which is in Freetown about 9 miles from R.’s. The
main part is in Middleborough. It is about 4 miles long by 7/8 wide, measuring on the maps of Middleborough
and of the State (a man said 5 to 15 feet deep or 20 in some places), with at least three islands in it. This and the
neighboring ponds were remarkably low. We first came out on to a fine soft white sandy beach 2 rods wide near
the S.E. end, and walked westerly; it was very wild, and not a boat to be seen. The sandy bottom in the shallow
water from the shore to three or four rods out, or as far as we could see, was thickly furrowed by clams, chiefly
the common unio, and a great many were left dead or dying high and dry within a few feet of the water. These
furrows, with each its clam at the end, though headed different ways –all ways– described various figures on
the bottom, some pretty perfect circles, figure 6’s and 3’s, whiplashes curling to snap, bow-knots, serpentine
lines, and often crossing each other’s tracks like the paths of rockets or bombshells. I never saw these forms so
numerous. Soon we came to a stony and rocky shore abutting on a meadow fringed with wood, with quite a
primitive aspect. With the stones the clams ceased. Saw two places where invisible inhabitants make fires and
do their washing on the shore, some barrels or firkins, etc., still left. Some of the rocks at high-water mark were
very large and wild, which the water had undermined on the edge of the woods. Here, too, were some great
bleached trunks of trees high and dry. Saw a box-tortoise which had been recently killed on the rocky shore.
After walking in all about 1/3 or 1/2 a mile, came again to a sandy shore, where the sand-bars lately cast up and
saturated with water sank under us. There we saw, washed up dead, a great pickerel 23 inches long (we
measured it on a cane), and there was projecting from its mouth the tail of another pickerel. As I wished to
ascertain the size of the last, but could not pull it out, for I found it would part first at the tail, it was so firmly
fixed, I cut into the larger one (though it was very offensive) and found that the head and much more was
digested, and that the smaller fish had been at least fifteen inches long. The big one had evidently been choked
by trying to swallow too large a mouthful. Such was the penalty it had paid for its voracity. There were several
suckers and some minnows also washed up near by. They get no iron from these ponds now.
Went to a place easterly from the south end of this pond called “Joe’s Rocks,” just over the Rochester line, where
a cousin of Thomas Morton told us that one Joe Ashley secreted himself in the Revolution around the fissures
of the rocks, and being supplied with food by his friends, could not be found, though he had enlisted in the army.
Returning, we crossed the Acushnet River where it takes its rise, coming out of a swamp. Looked for arrowheads in a field where were many quahog, oyster, scallop, clam, and winkles (pyrola) shells, probably brought
by the whites four or five miles from the salt water. Also saw these in places where Indians had frequented. Went
into an old deserted house –the Brady house– where two girls who had lived in the family of R. and his brother
had been born and bred. R. said that they were particularly bright girls and lovers of Nature; had read my
“Walden;” now kept school, and have still an affection for their old house. We visited the spring they had used,
saw the great willow-tree at the corner of the house, in which one of the girls, an infant in the cradle, thought
that the wind began, as she looked out of the window and heard the wind sough through it; saw how the chimney
in the garret was eked out with flat stones, bricks being dear.
Arthur Ricketson showed me in his collection what was apparently an Indian mortar, which had come from
Sampson’s in Middleborough. It was a dark granite-like stone some ten inches long by eight wide and four thick,
with a regular round cavity worn in it four inches in diameter and one and one half deep, also a smaller one
opposite on the other side. he also showed me the perfect shell of Emys guttata with some of the internal bones,
which had been found between the plastering and boarding of a meeting-house at the Head of the River (in New
Bedford) which was 75 or 80 years old, and was torn down 15 or 20 years ago, supposed to have crawled in
when the meeting-house was built, though it was not very near water. It had lost no scales, but was bleached to
a dirty white, sprinkled with spots still yellow.

Also on this day, in the Unitarian church of Washington DC, the Reverend Moncure Daniel Conway preached
a memorable sermon.38
38. Moncure Daniel Conway. PHARISAISM AND FASTING: A DISCOURSE DELIVERED IN THE UNITARIAN CHURCH,
WASHINGTON CITY, ON SEPTEMBER 30,1855, BY MONCURE D. CONWAY, MINISTER. Published by request.
Pamphlet. Washington DC: Buell & Blanchard. Boston: Little, Brown & Co., 1855.

READ THE FULL TEXT
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October 7: Friend Daniel Ricketson noted in his journal in regard to his new friend Henry Thoreau that:
Last Sunday [September 30th] my friend Thoreau and I
spent most of the day visiting Sassaquin and Long Pond,
“Joe’s Rocks.” I enjoyed the visit of Thoreau very
much; he improves, unlike most people, upon an intimate
acquaintance — modest and gentle in his manner, the
best read and most intelligent man I ever knew. He is
also a very good naturalist, and very much interested
while here in wild plants, shells, etc. He took away
with him quite a little collection of curiosities he
had collected during our rambles. In Indian history
I found him well informed, and as a classical scholar
but few, I should judge, could compete with him.
My respect for his character and talents is greater
than for any man I know.
At his Unitarian church in Washington DC, the Reverend Moncure Daniel Conway delivered a memorable
sermon.39

1856
The Reverend Edward Everett Hale would be minister of the South Congregational (Unitarian) Church of
Boston until his death in 1909.
January 27, Sunday: At the chapel on Warren Street in Boston, the Reverend William Rounseville Alger delivered an
address entitled “The charities of Boston, or, Twenty years at the Warren-street Chapel.” (This address would
be printed in this year by the firm of J. Wilson in Boston.)
When the Reverend Moncure Daniel Conway came to the Unitarian pulpit in our nation’s puzzle palace on this
Sabbath day, straightaway he informed his audience –which included Senator Charles Sumner and Horace
Greeley– that yes, his sermon was going to break his long silence on the issue of slavery. Slavery, the issue
which by long agreement could not be subjected to any debate on the floor of the US Congress. People had
been asking him to keep politics out of his pulpit here in Washington DC, but, he offered, slavery was morality
rather than politics since it was a “question affecting humanity.” And of course the place for moralizing was

39.

Moncure Daniel Conway. A DISCOURSE ON THE LIFE AND CHARACTER OF THE HON. WILLIAM CRANCH, LATE
CHIEF JUSTICE OF THE DISTRICT OF COLUMBIA, DELIVERED IN THE UNITARIAN CHURCH, WASHINGTON CITY, ON
SUNDAY, OCTOBER 7, 1855, BY MONCURE D. CONWAY, MINISTER. Pamphlet. Franck Taylor, Washington DC,
1855.

READ THE FULL TEXT
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the pulpit. “If moral questions should not enter here, what should?” He announced that although he did not
agree that the North should leave the Union, he also did not believe that the North should be paying any
attention to the South’s threats to leave the Union: “Let us, with Montaigne, fear nothing so much as fear.”

1580: “The thing I fear most is fear.”
In this sermon “The One Path” the Reverend suggested that it would be wrong to attempt “a right thing,” such
as the eradication of slavery, in “a wrong way,” that is, other than through moral argument and good example.
How dare he suggest there to be something immoral about human enslavement? The Washington Evening Star
reported that “this city was thrown into a state of unusual excitement.” The sermon would be promptly printed
in full in The National Era, The National Anti-Slavery Standard, and The Liberator. Greeley reported, in the
Tribune, that the Reverend Conway “expects to lose his pastorate on account of it.”

AUTOBIOGRAPHY

VOLUME II

August 31: From the Rhode Island diary of John Hamlin Cady (1838-1914): “Heard Lucretia Mott the Quakeress at
Dr. Hedges’ church in the evening.”40
Nathaniel Jarvis Wyeth died.

November 30, Sunday: The Unitarian church in Washington DC repelled a motion to reinstate their preacher (who had
stated baldly that if it came to a choice, he would prefer the horror of civil war over a continuation in America
of human enslavement), the Reverend Moncure Daniel Conway, so he became free to accept a salary of
$2,000.00 per year in Cincinnati, Ohio.41
November 30, Sunday, 1856: The very cat was full of spirits this morning, rushing about and frisking
on the snow-crust, which bore her alone. When I came home from New Jersey the other day, was struck with
the sudden growth and stateliness of our cat Min, –his cheeks puffed out like a regular grimalkin. I suspect it is
a new coat of fur against the winter chiefly. The cat is a third bigger than a month ago, like a patriarch wrapped
in furs, and a mouse a day, I hear, is nothing to him now.

CAT

MIN THOREAU

40. Since in this year the Reverend Frederic Henry Hedge, who had been since 1850 the Unitarian minister in Providence, Rhode
Island, was being called to minister in Brookline MA, we should not take this to mean, necessarily, that the Reverend Hedge was
present when Friend Lucretia Mott spoke.
(One marvels when one learns that when Friend Lucretia came to Providence, she wound up speaking at the Unitarian church, until
one becomes aware that as a known Hicksite Quaker, one in favor of racial integration rather than of racial apartheid, she would
have been turned away from the local Quaker meetinghouse at its door.)
41. To get a sense of what that amounted to in today’s money, consult <http://www.measuringworth.com/exchange/>
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1857
Publication of Horatio Alger, Jr.’s long poem, “Nothing to Do, a Tilt at our Best Society.” He entered the
Harvard Divinity School to become, like his father and his cousin, a Unitarian reverend.

NEW “HARVARD MEN”
At the Lowell Institute, the Unitarian Reverend Henry Whitney Bellows delivered a series of lectures on “The
Treatment of Social Diseases.” Before the American Dramatic Fund Society at the Academy of Music in NewYork, the Reverend Bellows delivered an address on “The Relation of Public Amusements to Public Morality,
Especially of the Theatre to the Highest Interests of Humanity.” This would be published by C.S. Francis as
THE RELATION OF PUBLIC AMUSEMENTS TO PUBLIC MORALITY, ESPECIALLY OF THE THEATRE TO THE
HIGHEST INTERESTS OF HUMANITY: AN ADDRESS, DELIVERED AT THE ACADEMY OF MUSIC, NEW YORK
BEFORE “THE AMERICAN DRAMATIC FUND SOCIETY,” FOR THE BENEFIT OF THE FUND.

February 28: It is a singular infatuation that leads men to become clergymen in regular, or even
irregular standing. I pray to be introduced to new men, at whom I may stop short and taste their peculiar
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sweetness. But in the clergyman of the most liberal sort I see no perfectly independent human nucleus, but I
seem to see some indistinct scheme hovering about, to which he has lent himself, to which he belongs. It is a
very fine cobweb in the lower stratum of the air, which stronger wings do not even discover. Whatever he may
say, he does not know that one day is as good as another. Whatever he may say, he does not know that a man’s
creed can never be written, that there are no particular expressions of belief that deserve to be prominent. He
dreams of a certain sphere to be filled by him, something less in diameter than a great circle, maybe not greater
than a hogshead. All the staves are got out, and his sphere is already hooped. What’s the use of talking to him?
When you spoke of a sphere-music he thought only of a thumping on his cask. If he doesn’t know something
that nobody else does, that nobody told him, then he’s a telltale. What great interval is there between him who
is caught in Africa and made a plantation slave of in the South, and him who is caught in New England and
made a Unitarian minister of? In course of time they will abolish the one form of servitude, and, not long after,
the other. I do not see the necessity for a man’s getting into a hogshead and so narrowing his sphere, nor for his
putting his head into a halter. Here’s a man who can’t butter his own bread, and he has just combined with a
thousand like him to make a dipped toast for all eternity!

1858
March: Mrs. Anna Barker Ward, wife of the banker Samuel Gray Ward, a lady who had started out as a Quaker before
turning Unitarian, was converted to Roman Catholicism in Rome by Father Thomas (Isaac Hecker) of the justapproved-by-the-Pope “Missionary Society of St. Paul the Apostle,” and Waldo Emerson had an indignant
reaction. Why on earth would she choose the Pope in Rome over himself? Emerson thought poorly of such
antics: “This running into the Catholic Church is disgusting, just when one is looking amiably around at the
culture and performance of the young people, and fancying that the new generation is an advance on the last.”
He had been considering this lady as an archetype of all that was proper in American womanhood: “Her simple
faith seemed to be, that by dealing nobly with all, all would show themselves noble.... She can afford to be
sincere. The wind is not purer than she is.” –And now she had chosen “repose” over “truth,” so, was he going
to need to begin to consider her as just another dupe? “I grieve that she has flung herself into the Church of
Rome, suddenly. She was born for social grace, & that faith makes such carnage of social relations!” In a letter,
he reminded Mrs. Ward that even though it would be in Rome itself that she would encounter a Catholic priest,
that man was probably in actuality merely a transplanted Irishman (how embarrassing).
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June 1, Monday: The Reverend Moncure Daniel Conway, to the great relief of his congregation, married Ellen Dana.
(The couple had been mawkishly and shamelessly making eyes at one another for some time.)

After their ceremony under a bower of white roses, the bridal party, which included the Reverend William
Henry Furness who had officiated, went off on a steamboat excursion down the Ohio River to explore
Mammoth Cave, for which the bride and bridesmaids doffed their wedding dresses in favor of “indescribable
bloomers.” And then they went even further. They visited the Conway home in the Old South. But there Mrs.
Ellen Dana Conway made the mistake, while she was being introduced to a 4-year-old girl, Evelyn, by the
girl’s uncle in a front yard, of embracing and kissing her. Evelyn was black and a slave! Word of this incident
spread rapidly through the county.
Per the 1904 AUTOBIOGRAPHY / MEMORIES AND EXPERIENCES OF MONCURE DANIEL CONWAY:
We were married by the Rev. Dr. Furness, who travelled from
Philadelphia to unite us.... When I offered him payment he said
he would accept nothing for himself, but would give what I
offered to a working-man of ability near Philadelphia who for
some time had preached for the Methodists. He had become
unorthodox, and would preach in the Unitarian pulpit on the
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Sunday of Furness’s absence. The man was Robert Collyer. His
appearance in an unorthodox pulpit on that day caused scandal
in the Philadelphia Methodist Conference, which had licensed him
as a “local preacher.” He gave up his license, and rapidly
reached distinction as a Unitarian. When Collyer had become a
preacher in Chicago, our friendship was formed in working
together to place the Western Unitarian Conference in an antislavery attitude. That friendship has continue unbroken. It was
always a satisfaction to us that the first honorarium ever given
Robert Collyer for a sermon was our marriage fee. The first copy
of my “Tracts for To-day” was presented to my betrothed, and in
it I find written: “Silver and gold have I none, but such as I
have give I thee.” The words were more strictly true than most
of our friends could imagine. My wife’s father, through an
unfortunate endorsement of a friend’s notes, had lost nearly
everything. I had managed to save nearly $2,000, which was
deposited with the Life and Trust Company in Cincinnati. The
failure of that company began the “crisis” of 1857. I got only
ten cents on the dollar. I had to ask an advance on my salary
in order to buy furniture. But my bride and I regarded the
poverty attending our first steps as a sort of joke.

AUTOBIOGRAPHY

VOLUME II

Henry Thoreau wrote to H.G.O. Blake:

Concord
Tuesday 4 Pm June 1st
1858
Mr Blake—
It looks as if
it might rain tomorrow;
therefore this is to inform
you, — if you have not
left Worcester on account
of rain, — that if the
weather prevents my starting
to-morrow I intend
to start on Thursday morning
— i.e. if it is not decidedly
rainy — or some thing more
than a shower, and
I trust that I shall
meet you at Troy
as agreed on.
H.D.T.
Page 2
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[the concluding segment of this note wh. I have & sent propose to
send put into cut out from this note to-day for E.H. the post office
[Sharenon], Box 194 P.O. New York
City, as an auth autograph.
Oct. 19, 1885.
H.G.O. Blake]
and
I trust that I shall
meet you at Troy
as agreed on.
H.D.T.
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The New York Times reported a controversy in New-York over the manufacture and use of “swill-milk”:
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Are we not reminded of Thoreau’s humorous remark about evidence of 19th-Century commercial food
adulteration, to wit “finding a trout in the milk”? Fast forward if you will, to our latest reports out of mainland
China. It would seem that the abuse Chinese nurslings are being forced to endure, being reported in the New
York Times in this year of Beijing Olympic triumphalism and Chinese astronaut spacewalks, is eerily similar
to the local abuse the Times had been recording during Thoreau’s lifetime!

FAST FORWARD TO NOW
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Summer: Alpheus Marshall Merrifield returned to Yellow Springs, Ohio for two weeks in order to be able to attack the
regime of President Horace Mann, Sr. in person. He exhorted any parents who were really of the Christian faith
to send their offspring to any college other than Antioch College.
It was in this year, in the face of such pressures, that the Unitarian Reverend George Washington Hosmer first
made himself a trustee of this college.
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1859
July 19, Tuesday: In the morning was Harvard University’s commencement. After lunch was the annual meeting of
the alumni of the Harvard Divinity School, to be followed at 4PM by an address by the Reverend Henry
Whitney Bellows. At the after-lunch session the controversy between liberal and conservative Unitarian
reverends came out into the open on a motion to praise the terminally ill Reverend Theodore Parker made by
the Reverend Moncure Daniel Conway and seconded by the Reverend James Freeman Clarke. The meeting
degenerated into wild argument and first tried to expel all newspaper reporters and then, failing to get
these people to depart, cautioned them that they “knew well enough what to report and what not to.”
The Reverend Conway proposed that his motion to praise the Reverend Parker be limited to a simple
expression of sympathy in affliction, but even that had become too tainted to be brought to a vote.
The participants in this meeting went into the lecture with the issue entirely unresolved, and in the lecture the
Reverend Bellows condemned the Reverend Conway as a minister who would “dance in a church” and the
Reverend Parker as a minister who would “worship in a theatre.” What was needed was recognition that
society depended upon its institutions, and that religion was first and foremost one of those institution. The title
of this lecture, which was being offered by the very Reverend who had originally suggested back in 1852 in
Virginia that Conway abandon his Methodism and become a Unitarian minister, was, appropriately, “The New
Catholic Church.”
The
the
the
the
the

Transcendental philosophy ... delights in making
secular and the sacred, the right and the wrong,
grave and the gay, the male and the female,
world and the church, the human and the divine,
natural and the supernatural, the one and the same.

Since I do love a good fight I can’t help but point out that the Reverend Bellows, who was bellowing this
condemnation of the integration of religion into one’s life, neglected to include an important phrase,
“the Anglo-Saxon and the inferior races.” Why was this important distinction not also cited?
A direct vote was after all escaped. The advertised hour for the
annual address, to be delivered that year by Dr. Bellows of New
York, had already been passed by a few minutes, and a motion for
adjournment was carried.
Next day I breakfasted at [James Russell] Lowell’s house with
Edmund Quincy, who said, “So you could n’t get the Unitarians
to pray for Parker?” He and others regarded it as due to my want
of familiarity with the old Parkerite polemics that, while
repudiating miracles, I should have attempted such a miracle as
to soften the heart of militant Unitarianism.

AUTOBIOGRAPHY

VOLUME II

July 19. P. M.–Up Assabet.
The architect of the river builds with sand chiefly, not with mud. Mud is deposited very slowly, only in the
stagnant places, but sand is the ordinary building-material.
It is remarkable how the river, while it may be encroaching on the bank on one side, preserves its ordinary
breadth by filling up the other side. Generally speaking, up and down this and the other stream, where there is
a swift place and the bank worn away on one side,–which, other things being equal, would leave the river wider
there,–a bank or island or bar is being built up on the other, since the eddy where, on one side, sand, etc., are
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deposited is produced by the rapidity of the current, thus:–

e.g. north side of Egg Rock, at Hemlocks, at Pigeon Rock Bend, at Swift Place Bank, etc., and on main stream
at Ash Tree Bend. The eddy occasioned by the swiftness deposits sand, etc., close by on one side and a little
offshore, leaving finally a low meadow outside where was once the bed of the river. There are countless places
where the one shore is thus advancing and, as it were, dragging the other after it.
I dug into that sand-bank, once sand-bar, at the narrow and swift place off Hildreth’s, five and a half feet deep,
this afternoon. It is more than a rod wide and covered with willows and alders, etc. It is built up four or five feet
above the summer level. It is uniformly fine sand, more or less darkened with decayed vegetation, probably
much of it sawdust, and it has been deposited this depth here by the eddy at high water within a very recent
period. The same agent is in a great many places steadily advancing such a bar or bank down the stream a rod
or more from the old shore. The more recent and lower extremity of this bank or bar is composed of sawdust
and shavings, almost entirely so to a depth of two feet. Before it reaches the surface, pads spring up in it; when
[IT] begins to appear, pontederia shows itself, and bulrushes, and next black willows, button-bushes, etc. The
finest black willows on the river grow on these sand-banks. They are also much resorted to by the turtles for
laying their eggs. I dug up three or four nests of the Emys insculpta and Sternothaerus odoratus while examining
the contents of the bank this afternoon. This great pile of dry sand in which the turtles now lay was recently fine
particles swept down the swollen river.
Indeed, I think that the river once ran from opposite Merriam’s to Pinxter Swamp and thence along Hosmer’s
hard land toward the bridge, and all the firm land north of Pinxter Swamp is such a sand-bank which the river
has built (leaving its old bed a low meadow behind) while following its encroaching northeast side. That
extensive hard land which the river annually rises over, and which supports a good growth of maples and swamp
white oaks, will probably be found to be all alluvial and free from stones.
The land thus made is only of a certain height, say four to six feet above summer level, or oftener four or five
feet. At highest water I can still cut off this bend by paddling through the woods in the old bed of the river.
Islands are formed which are shaped like the curving ridge of a snow-drift.
Stagnant rivers are deep and muddy; swift ones shallow and sandy.
Scirpus subterminalis, river off Hoar’s and Cheney’s, not long.

1860
The Unitarian Reverend Henry Whitney Bellows’s RESTATEMENTS OF CHRISTIAN DOCTRINE IN TWENTY-FIVE
SERMONS.
The Reverend Horatio Alger, Sr. was accepted as the minister of the Unitarian church in South Natick,
Massachusetts. His son Horatio Alger, Jr. completed Harvard Divinity School and then instead of seeking a
church, would travel in Europe for the following ten months.
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1861
The Unitarian Reverend Henry Whitney Bellows planned the United States Sanitary Commission, the major
source of spiritual and physical aid for wounded Union soldiers during and after the American Civil War. He
would become the Commission’s only president.
A new edition of the Reverend William Rounseville Alger’s THE POETRY OF THE ORIENT, OR METRICAL
SPECIMENS OF THE THOUGHT, SENTIMENT, AND FANCY OF THE EAST, PREFACED BY AN ELABORATE
DISSERTATION (originally published in Boston in 1856). –Also, his A CRITICAL HISTORY OF THE DOCTRINE
OF A FUTURE LIFE, with a bibliography by Ezra Abbot comprising some 5,000 titles. –Also, his THE GENIUS
OF SOLITUDE; OR THE LONELINESS OF HUMAN LIFE.
Since his shortness (he was 5 foot 2) and poor eyesight were keeping him from being accepted into the military,
in this year or the following one the Reverend Horatio Alger, Jr. would accept a position as the Unitarian pastor
of the 1st Parish Church in Brewster. The ordination sermon would be delivered by the Reverend Edward
Everett Hale.
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May 22, Friday: Franz Liszt dined at the Tuileries with the Emperor Napoléon III and Empress Eugenie. His playing
for the invited guests produced a sensation.
The two visitors from Massachusetts, Henry Thoreau and Horace Mann, Jr., “Rode down Michigan Avenue”
in Chicago. Meanwhile, in Minnesota, the destination of our Massachusetts travelers, a missionary teacher of
the Chippewa Indians at Belle Prairie some 50 miles upriver from Fort Snelling, Patrick Henry Taylor –a
young man who had lost one eye in a childhood accident but had nevertheless already adventured with his
older brother Jonathan for some 500 miles on the Red River and the Mississippi River in a birchbark canoe–
volunteered for the Union forces. From a letter Henry Taylor wrote to his parents:
I have heard that it is doubtful about the St. Cloud
company being accepted for some time at least, and as
more men are wanted to fill up the First Regiment which
has already been accepted for three months, but now
wanted for three years or during the war, I have given
my name to go in that Reg. I am to start for Fort
Snelling (near St. Paul) in the course of three hours.
It is now 7 o’clock A.M. I am the only one who goes
from Belle Prairie. I have taught two weeks on my term
at Little Falls, but you know schools come after Law
and Government. I shall probably take the oath day
after tomorrow. The “Star Spangled Banner, o long may
it wave.” I should be pleased to see you all before I
go, but I cannot. The same God, who has thus protected
me will not withhold his guardian care in future. I go
feeling that I am right and in a good cause, and if
that be the case, I will not fear. Tell all my brothers
and sisters to stand firm by the Union and by the
glorious liberties which, under God, we enjoy.

And, from the diary which Henry Taylor began at that significant juncture in his life:
May 22, 1861 — Left Belle Prairie, Minn. at 11 a.m.
by stage, arriving at Sauk Rapids at 7 p.m., the boys
drilling in the opening.
Thoreau, evidently after ditching his travelling companion for awhile, visited the Chicago Unitarian minister,
the Reverend Robert Collyer, evidently at his parsonage next to the church, and then after Thoreau left the
Reverend wrote him an enclosure note, sending him some materials which he had requested, and added a
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suggestion that Thoreau might author a book about the American West.

Mr Thoreau
Dear Sir
You will find herein the things you wanted to know. Mr Whitfield
is very well posted about the country and what he Says is
reliable. I hope you will have a pleasant time get heartily well
and write a book about the great west that will be to us what
your other books are. [“a freinds”] I want you to stop in Chicago
as you come back if it can be possible, and be my guest a few
days. I should be very much pleased to have you take a rest and
feel at home with us, and if you do please write in time so that
I shall be sure to be at home.
I am very truly
Robert Collyer
Chicago May 22d.
Thirty-one years later, in 1892, this minister would write most perceptively about the person whom he so
briefly encountered, in a manuscript he would title CLEAR GRIT: A COLLECTION OF LECTURES, ADDRESSES
AND POEMS which eventually, in 1913, would see publication by Boston’s Beacon Press.

Here are pages 294-7 as eventually published:
Thirty-one years ago last June a man came to see me in Chicago
whom I was very glad and proud to meet. It was Henry Thoreau of
Concord, the Diogenes of this new world, the Hermit of Walden
Woods. The gentle and loving misanthropist and apostle of
individualism so singular and separate that I do not know where

“Stack of the Artist of Kouroo” Project

155

HDT

WHAT?

INDEX

UNITARIANISM

UNITARIANISM

to look for his father or his son — the most perfect instance
to be found I think of American independence run to seed, or
shall we say to a mild variety which is very fair to look on but
can never sow itself for another harvest. The man of a natural
mind which was not enmity against God, but in a great and wide
sense was subject to the law of God and to no other law. The
saint of the bright ages and the own brother in this to the Saint
of the dark ages, who called the wild creatures that run and fly
his sisters and brothers, and was more intimate with them than
he was with our human kind. The man of whom, so far as pure
seeing goes, Jesus would have said “blessed are your eyes, for
they see,” and whose life I want to touch this evening for some
lessons that as it seems to me he alone could teach those who
would learn.
As I remember Henry Thoreau then, he was something over forty
years of age but would have easily passed for thirty-five, and
he was rather slender, but of a fine, delicate mold, and with a
presence which touched you with the sense of perfect purity as
newly opened roses do. It is a clear rose-tinted face he turns
to me through the mist of all these years, and delicate to look
on as the face of a girl; also he has great gray eyes, the seer’s
eyes full of quiet sunshine. But it is a strong face, too, and
the nose is especially notable, being as [Moncure] Conway said
to me once of Emerson’s nose, a sort of interrogation mark to
the universe. His voice was low, but still sweet in the tones
and inflections, though the organs were all in revolt just then
and wasting away and he was making for the great tablelands
beyond us Westwards, to see if he could not find there a new
lease of life. His words also were as distinct and true to the
ear as those of a great singer, and he had Tennyson’s splendid
gift in this, that he never went back on his tracks to pick up
the fallen loops of a sentence as commonplace talkers do. He
would hesitate for an instant now and then, waiting for the right
word, or would pause with a pathetic patience to master the
trouble in his chest, but when he was through the sentence was
perfect and entire, lacking nothing, and the word was so purely
one with the man that when I read his books now and then I do
not hear my own voice within my reading but the voice I heard
that day....
We are not sure it would be best to meet some men who have
touched us by their genius, but it seems to me now that to see
Thoreau as I did that day in Chicago and hear him talk was the
one thing needful to me, because he was so simply and entirely
the man I had thought of when I read what he had written. There
was no lapse, no missing link; the books and the man were one,
and I found it was true of him also that “the word was made flesh
and dwelt among us.”
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1862
January 26: The Reverend William Rounseville Alger delivered a tribute to Moses Grant, a Boston Unitarian. (This
would be published in this year in Boston as GOOD SAMARITAN IN BOSTON; A TRIBUTE TO MOSES GRANT,
DELIVERED JAN. 26, 1862).
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May 9, Friday: In preparing the body, they had placed a wreath of the local Andromeda on its rib cage.

They had missed a fine opportunity: they should also have placed in the body’s hand that sprig of wild
American crab-apple Malus angustifolia, that our guy had just traveled so far to recover.
Against the better judgment of surviving members of the family, Waldo Emerson had insisted that the 3PM
funeral service be staged at the 1st Parish Church of Concord from which Henry David Thoreau had resigned.
(The Unitarians got him at last.) H.G.O. Blake and Theophilus Brown came from Worcester. The Unitarian

158

Copyright 2013 Austin Meredith

HDT

WHAT?

INDEX

UNITARIANISM

UNITARIANISM

reverend who had been the 1st person to plunk down one dollar and purchase a copy of WALDEN; OR, LIFE IN
THE WOODS, the Reverend William Rounseville Alger, came out to Concord from Boston specifically to attend
(this reverend would demean him as “constantly feeling himself, reflecting himself, fondling himself,
reverberating himself, exalting himself, incapable of escaping or forgetting himself”). Nathaniel Hawthorne
attended. The Emersons had invited James T. and Annie Fields to their home for dinner. At the funeral, at
which the Reverend Grindall Reynolds officiated, Waldo, being the sort of person who can find a way to turn
a profit even in the death of a friend, used the opportunity to deliver himself of a judgmental lecture singularly
unsuitable as a remembrance upon such an occasion, and, on the church steps after the funeral, he cut a deal
with his publisher guest James Thomas Fields for its distribution by Ticknor & Fields as “Thoreau.”

Ross/Adams
commentary
Emerson’s charge
of Stoicism

What Emerson should have said:
Son of John Thoreau and Cynthia Dunbar Thoreau.
He helped us to gain our independence,
instructed us in economy,
and drew down lightning from the clouds.
Bronson Alcott, more appropriately, read a few passages from A WEEK ON THE CONCORD AND MERRIMACK
RIVERS, one of America’s first treatises on comparative religion: “Does not that which is within
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make that which is without also? May we not see God?”
A WEEK: We need pray for no higher heaven than the pure senses
can furnish, a purely sensuous life. Our present senses are but
the rudiments of what they are destined to become. We are
comparatively deaf and dumb and blind, and without smell or taste
or feeling. Every generation makes the discovery, that its divine
vigor has been dissipated, and each sense and faculty misapplied
and debauched. The ears were made, not for such trivial uses as
men are wont to suppose, but to hear celestial sounds. The eyes
were not made for such grovelling uses as they are now put to and
worn out by, but to behold beauty now invisible. May we not see
God? Are we to be put off and amused in this life, as it were with
a mere allegory? Is not Nature, rightly read, that of which she
is commonly taken to be the symbol merely? When the common man
looks into the sky, which he has not so much profaned, he thinks
it less gross than the earth, and with reverence speaks of “the
Heavens,” but the seer will in the same sense speak of “the
Earths,” and his Father who is in them. “Did not he that made that
which is within, make that which is without also?” What is it,
then, to educate but to develop these divine germs called the
senses? for individuals and states to deal magnanimously with the
rising generation, leading it not into temptation, — not teach
the eye to squint, nor attune the ear to profanity. But where is
the instructed teacher? Where are the normal schools?
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The funeral bell tolled his 44 years and the coffin was lowered into a hole in Sleepy Hollow Cemetery.42

Here is how Professor Scott A. Sandage, in BORN LOSERS: A HISTORY OF FAILURE IN AMERICA, would
describe the scene of this day:
42. Not in the current family plot on Authors Ridge, as in the photo, nor with the current stone. The original stone was red and bore
his name and his date of death. When the body was later moved to Authors Ridge, the stone was put with many another stone to be
recycled, and used to cover over one or another drainage gutter in the cemetery. It is probably still there somewhere alongside one
of the cemetery paths, with its inscription facing downward: “HENRY / MAY 6, 1862.”
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The American Dream died young and was laid to rest on a splendid
afternoon in May 1862, when blooming apple trees heralded the
arrival of spring. At three o’clock, a bell tolled forty-four
times, once for each year of a life cut short. Dismissed from
school, three hundred children marched to the funeral under the
bright sun. Those with luck and pluck would grow up to transform
American capitalism during the Gilded Age. But on this day the
scent in the air was not wealth, but wildflowers. Violets dotted
the grass outside the First Parish Church. The casket in the
vestibule bore a wreath of andromeda and a blanket of flowers
that perfumed the sanctuary with the sweetness of spring.
Townsfolk and visiting notables crowded in to hear the eulogist
admit what many had thought all along: the dearly departed had
wasted his gifts. Neither a deadbeat nor a drunkard, he was the
worst kind of failure: a dreamer. “He seemed born for greatness
... and I cannot help counting it a fault in him that he had no
ambition,” the speaker grieved. Rather than an engineer or
a great general, “he was the captain of a huckleberry-party.”
When not picking berries, the deceased had tried his hand at a
variety
of
occupations:
teacher,
surveyor,
pencilmaker,
housepainter, mason, farmer, gardener, and writer. Some who
congregated that day in Concord, Massachusetts thought it
tactless to say such things of Henry Thoreau at his own funeral,
however true Mr. Emerson’s sermon about his dear friend was:
Henry’s quirky ambitions hardly amounted to a hill of beans.
Perhaps no one present fully understood what Ralph Waldo Emerson
was saying about ambition, least of all the children fidgeting
and daydreaming in the pews. Someday they would rise and fall
in the world the sermon presaged, where berry picking was a
higher crime than bankruptcy. If a man could fail simply by not
succeeding or not striving, then ambition was not an opportunity
but an obligation. Following the casket to the grave, stooping
here and there to collect petals that wafted from it, the
children buried more than the odd little man they had seen in
the woods or on the street. Part of the American Dream of success
went asunder: the part that gave them any choice in the matter.
We live daily with Emerson’s disappointment in Thoreau. The
promise of America is that nobody is a born loser, but who has
never wondered, “Am I wasting my life?” We imagine escaping the
mad scramble, yet kick ourselves for lacking drive. Low ambition
offends Americans even more than low achievement. How we play
the game is the important thing, or so we say. Win or lose,
Thoreau taunts us from the dog-eared pages and dogwooded shores
of WALDEN: “The mass of men lead lives of quiet desperation.”
We sprint as much to outrun failure as to catch success. Failure
conjures such vivid pictures of lost souls that it is hard to
imagine a time, before the Civil War, when the word commonly
meant “breaking in business” — going broke. How did it become a
name for a deficient self, an identity in the red? Why do we
manage identity the way we run a business — by investment, risk,
profit, and loss? Why do we calculate failure in lost dreams as
much as in lost dollars?
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In the summation paragraphs to a general derogation of the author and all his works in 1866 (considering
Henry, for example, to have led a life that consisted primarily of “fondling himself”), the Reverend William
Rounseville Alger would describe this day’s procession, bells, funeral, and interment:
While we walked in procession up to the church, though the bell
tolled the forty-four years he had numbered, we could not deem
that he was dead whose ideas and sentiments were so vivid in our
souls. As the fading image of pathetic clay lay before us, strewn
with wild flowers and forest sprigs, thoughts of its former
occupant seemed blent with all the local landscapes. We still
recall with emotion the tributary words so fitly spoken by
friendly and illustrious lips. The hands of friends reverently
lowered the body of the lonely poet into the bosom of the earth,
on the pleasant hillside of his native village, whose prospects
will long wait to unfurl themselves to another observer so
competent to discriminate their features and so attuned to their
moods. And now that it is too late for any further boon amidst
his darling haunts below,
There will yet his mother yield
A pillow in her greenest field,
Nor the June flowers scorn to cover
The clay of their departed lover.

Shortly after Henry David Thoreau had been buried, the Emerson family would feel that an adventure in
California would assist their son in the slow recovery of his health, and Edward Waldo Emerson would set off
on the overland route.

1863
The Unitarian Reverend Henry Whitney Bellows’s sermon “Unconditioned Loyalty,” a pro-Union sermon
which would be printed up and widely circulated during the Civil War.
A (white) North Carolina railroad executive optimistically assured his (white) stockholders that the value of
their investment in slaves would be doubling as soon as there was a Southern triumph that brought this Civil
War to a successful conclusion.
October 26, Monday: By this date the Union invasion into southwestern Louisiana had halted, in the Sunset area, and
General Banks had abandoned his agenda to invade Texas by land, opting instead to attempt a landing at the
Mexican border, near Brownsville.
The Reverend Robert Collyer wrote from Chicago to Charles Wesley Slack, describing his current thoughts
about leaving his church in Chicago and taking up the direction of Slack’s church in downtown Boston, the
28th Congregational Society that was holding its Sunday meetings at the Boston Music Hall.
UNITARIANISM
November 2: Boston opened its grander, newer music hall.
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November 5, Thursday: Charles Eliot Norton (1827-1908) wrote to Charles Wesley Slack to make arrangements for a
sermon engagement.43
Charles Wesley Slack wrote to Reverend Robert Collyer in Chicago in an attempt to respond to his reservations
about becoming the pastor of the 28th Congregational Society that held its Sunday meetings at the music hall
in downtown Boston.
UNITARIANISM
December 8, Tuesday: The Reverend Robert Collyer wrote to Charles Wesley Slack while making plans for his
impending relocation from Chicago to Boston to become pastor of the 28th Congregational Society that held
its Sunday meetings at the Boston Music Hall.
UNITARIANISM
December 27, Sunday: Mark Dexter wrote to Charles Wesley Slack in an attempt to persuade him that the Unity
Church in Chicago needed the ministerial attentions of the Reverend Robert Collyer more than did his 28th
Congregational Society that was holding its Sunday meetings in the Boston Music Hall in downtown Boston.
UNITARIANISM

1864
January 5, Tuesday: The Reverend Robert Collyer wrote to Charles Wesley Slack describing the fear he felt at the
thought of leaving his Unity Church in Chicago in order to become a Unitarian leader in Boston.44

1865
The Unitarian Reverend Henry Whitney Bellows proposed and organized a national conference of Unitarian
and other Christian churches.45 Until 1880 he would chair this conference’s council.

43. Stimpert, James. A GUIDE TO THE CORRESPONDENCE IN THE CHARLES WESLEY SLACK MANUSCRIPT COLLECTION: 1848-1885.
Kent State University, Library, Special Collections
44. Stimpert, James. A GUIDE TO THE CORRESPONDENCE IN THE CHARLES WESLEY SLACK MANUSCRIPT COLLECTION: 1848-1885.
Kent State University, Library, Special Collections
45. I suppose that by “other Christian churches” they meant any Christian dignitaries who might be willing to be in the same room
with a bunch of Unitarians at the same time — for certain sure, that’s not everyone.
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1866
The Reverend George Washington Hosmer left his position as the minister of the Unitarian Church of Buffalo,
New York to become President of Antioch College. He would be the first president of the college’s Unitarian
period.

The Reverend Horatio Alger, Jr. came to be suspected of being engaged in “questionable relations” with a
choirboy or two and was ousted from the Unitarian church of Brewster on Cape Cod, at which he had been the
pastor. He agreed never again to accept a position as a minister, and returned to the home of his father and
mother. He then relocated to the New-York metropolis, where, over the following three decades, he would
“adopt,” live with, and nurture a series of teen-age boys.
His cousin, the Reverend William Rounseville Alger, who on August 1, 1854
had been the first to
purchase a copy of WALDEN; OR, LIFE IN THE WOODS –hot off the press eight days before its official
publication date– during this year prepared a treatise THE SOLITUDES OF NATURE AND OF MAN; OR, THE
LONELINESS OF HUMAN LIFE which immediately went through a number of printings, a treatise in which in no
uncertain terms he denounced Henry Thoreau.
TIMELINE OF WALDEN
On page vii of the Introduction we learn that the objective of this treatise is to learn “how at the same time to
win the benefits and shun the evils of being alone.” ... “The subject –the conditions and influences of solitude
in its various forms– is so largely concerned with disturbed feelings that it is difficult, in treating it, to keep
free from everything unhealthy, excessive, or eccentric.” On page viii we learn that: “The warm effusion of
Christianity is better adapted to human nature than the dry chill of Stoicism.”
It was obviously a very low blow, hitting below the belt, to describe Thoreau as he did (see below), in terms
that suggested that this author had been not only a solitary but also had been “feeling himself,” had been
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“fondling himself,” which is to suggest, going one better on the previously published derogations of James
Russell Lowell, that Henry had been a masturbator. Nowadays, however, it requires some special explanation
of the context for us to grasp just what an utterly low blow it was, because nowadays we have a more accurate
theory, an infection theory, of the origins of the tuberculosis from which Thoreau died. This was, however, the
period before, during which the contagious nature of the ailment was not yet generally understood. One of the
pervasive theories of “phthisis” of that era was that it was a debility brought about through excessive and
unrestrained masturbation. The reverend was therefore in effect suggesting to his appreciative audience that
the Concord author had, through his lack of self-restraint as persistently exhibited in the text of his manual
for life, been responsible for his own early death!

The second half of the volume bears this title page:

SKETCHES OF LONELY CHARACTERS:
or,
PERSONAL ILLUSTRATIONS OF THE GOOD AND EVIL OF SOLITUDE.
In this second half the reverend author deals serially, in sub-chapters, with Gautama Buddha, Confucius,
Demosthenes, Tacitus, Lucretius, Cicero, Boethius, Dante, Petrarch, Tasso, Bruno, Vico, Descartes, Hobbes,
Leibnitz, Milton, Pascal, Rousseau, Zimmermann, Beethoven, Shelley, Coleridge, Wordsworth, Byron,
Blanco White, Leopardi, Foster, Channing, Robertson, Chopin, Thoreau (pages 329-338), Maurice de Guérin,
Hegel, Schopenhauer, Eugenie de Guérin, Comte, and then with Jesus.

Pages 329-338: If any American deserves to stand as a
representative of the experience of reclusiveness, Thoreau is
the man. His fellow-feelings and alliances with men were few and
feeble; his disgusts and aversions many, as well as strongly
pronounced. All his life he was distinguished for his aloofness,
austere self-communion, long and lonely walks. He was separated
from ordinary persons in grain and habits, by the poetic
sincerity of his passion for natural objects and phenomena. As
a student and lover of the material world he is a genuine apostle
of solitude, despite the taints of affectation, inconsistency,
and morbidity which his writings betray. At twenty-eight, on the
shore of a lonely pond, he built a hut in which he lived entirely
by himself for over two years. And, after he returned to his
father’s house in the village, he was for the chief part of the
time nearly as much alone as he had been in his hermitage by
Walden water. The closeness of his cleaving to the landscape
cannot be questioned: “I dream of looking abroad, summer and
winter, with free gaze, from some mountain side, nature looking
into nature, with such easy sympathy as the blue-eyed grass in
the meadow looks in the face of the sky.” When he describes
natural scenes, his heart lends a sweet charm to the pages he
pens: “Paddling up the river to Fair-Haven Pond, as the sun went
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down, I saw a solitary boatman disporting on the smooth lake.
The falling dews seemed to strain and purify the air, and I was
soothed with an infinite stillness. I got the world, as it were,
by the name of the neck, and held it under, in the tide of its
own events, till it was drowned; and then I let it go down stream
like a dead dog. Vast, hollow chambers of silence stretched away
on every side; and my being expanded in proportion, and filled
them.”
In his little forest-house, Thoreau had three chairs, “one for
solitude, two for friendship, three for society.” “My nearest
neighbor is a mile distant. It is as solitary where I live as
on the prairies. It is as much Asia or Africa as New England. I
have, as it were, my own sun and moon and stars; and a little
world all to myself.” “At night, there was never a traveler
passed my door, more than if I were the first or last man.” “We
are wont to imagine rare and delectable places in some remote
and more celestial corner of the system, — behind the
constellation of Cassiopea’s Chair, far from noise and
disturbance. I discovered that my house actually had its site
in such a withdrawn, but forever new and unprofaned, part of the
universe.” “I love to be alone. I never found the companion that
was so compatible as solitude.” In this last sentence we catch
a tone from the diseased or disproportioned side of the writer.
He was unhealthy and unjust in all his thoughts on society;
underrating the value, overrating the dangers, of intercourse
with men. But his thoughts on retirement, the still study and
love of nature, though frequently exaggerated, are uniformly
sound. He has a most catholic toleration, a wholesome and
triumphant enjoyment, of every natural object, from star to
skunk-cabbage. He says, with tonic eloquence, “Nothing can
rightly compel a simple and brave man to a vulgar sadness: while
I enjoy the friendship of the seasons, I trust that nothing can
make life a burden to me.” But the moment he turns to contemplate
his fellow-men, all his geniality leaves him, — he grows
bigoted, contemptuous, almost inhuman: “The names of men are of
course as cheap and meaningless as Bose and Tray, the names of
dogs. I will not allow mere names to make distinctions for me,
but still see men in herds.” The cynicism and the sophistry are
equal. His scorn constantly exhales: “The Irishman erects his
sty, and gets drunk, and jabbers more and more under my eaves;
and I am responsible for all that filth and folly. I find it
very unprofitable to have much to do with men. Emerson says that
his life is so unprofitable and shabby for the most part, that
he is driven to all sorts of resources, and, among the rest, to
men. I have seen more men than usual, lately; and, well as I was
acquainted with one, I am surprised to find what vulgar fellows
they are. They do a little business each day, to pay their board;
then they congregate in sitting-rooms, and feebly fabulate and
paddle in the social slush; and, when I think they have
sufficiently relaxed, and am prepared to see them steal away to
their shrines, they go unashamed to their beds, and take on a
new layer of sloth.” Once in a while he gives a saner voice out
of a fonder mood: “It is not that we love to be alone, but that
we love to soar, the company grows thinner and thinner, till
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there is none at all.” But the conceited and misanthropic fit
quickly comes back: “Would I not rather be a cedar post, which
lasts twenty-five years, than the farmer that set it; or he that
preaches to that farmer?” “The whole enterprise of this nation
is totally devoid of interest to me. There is nothing in it which
one should lay down his life for, — nor even his gloves. What
aims more lofty have they than the prairie-dogs?”
This poisonous sleet of scorn, blowing manward, is partly an
exaggerated rhetoric; partly, the revenge he takes on men for
not being what he wants them to be; partly, an expression of his
unappreciated soul reacting in defensive contempt, to keep him
from sinking below his own estimation of his deserts. It is
curious to note the contradictions his inner uneasiness begets.
Now he says, “In what concerns you much, do not think you have
companions; know that you are alone in the world.” Then he writes
to one of his correspondents, “I wish I could have the benefit
of your criticism; it would be a rare help to me.” The following
sentence has a cheerful surface, but a sad bottom: “I have lately
got back to that glorious society, called solitude, where we
meet our friends continually, and can imagine the outside world
also to be peopled.” At one moment, he says, “I have never felt
lonesome, or the least oppressed by a sense of solitude, but
once; and then I was conscious of a slight insanity in my mood.”
At another moment he says, “Ah! what foreign countries there
are, stretching away on every side from every human being with
whom you have no sympathy! Their humanity affects one as simply
monstrous. When I sit in the parlors and kitchens of some with
whom my business brings me — I was going to say — in contact, I
feel a sort of awe, and am as forlorn as if I were cast away on
a desolate shore. I think of Riley’s narrative, and his
sufferings.” That his alienation from society was more bitter
than sweet, less the result of constitutional superiority than
of dissatisfied experience, is significantly indicated, when we
find him saying, at twenty-five, “I seem to have dodged all my
days with one or two persons, and lived upon expectation”; at
thirty-five, “I thank you again and again for attending to me”;
and at forty-five, “I was particularly gratified when one of my
friends said, ‘I wish you would write another book, — write it
for me.’ He is actually more familiar with what I have written
than I am myself.”
The truth is, his self-estimate and ambition were inordinate;
his willingness to pay the price of their outward gratification,
a negative quantity. Their exorbitant demands absorbed him; but
he had not those powerful charms and signs which would draw from
others a correspondent valuation of him and attention to him.
Accordingly, he shut his real self in a cell of secrecy, and
retreated from men whose discordant returns repelled, to natural
objects whose accordant repose seemed acceptingly to confirm and
return, the required estimate imposed on them. The key of his
life is the fact that it was devoted to the art of an interior
aggrandizement of himself. The three chief tricks in this art
are, first, a direct self-enhancement, by a boundless pampering
of egotism; secondly, an indirect self-enhancement, by a
scornful deprecation of others; thirdly, an imaginative
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magnifying of every trifle related to self, by associating with
it a colossal idea of the self. It is difficult to open many
pages in the written record of Thoreau without being confronted
with examples of these three tricks. He is constantly, with all
his boastful stoicism, feeling himself, reflecting himself,
fondling himself, reverberating himself, exalting himself,
incapable of escaping or forgetting himself. He is never
contented with things until they are wound through, and made to
echo himself; and this is the very mark of spiritual
disturbance. “When I detect,” he says, “a beauty in any of the
recesses of nature, I am reminded, by the serene and retired
spirit in which it requires to be contemplated, of the
inexpressible privacy of a life.” In the holiest and silentest
nook his fancy conjures the spectre of himself, and an ideal din
from society for contrast. He says of his own pursuits, “The
unchallenged bravery which these studies imply is far more
impressive than the trumpeted valor of the warrior.” When he
sees a mountain he sings: —
Wachuset, who, like me,
Standest alone without society,
Upholding heaven, holding down earth, —
Thy pastime from thy birth, —
Not steadied by the one, nor leaning on the other,
May I approve myself thy worthy brother!

This self-exaggeration peers out even through the disguise of
humor and of satire: “I am not afraid of praise, for I have
practised it on myself. The stars and I belong to a mutualadmiration society.” “I do not propose to write an ode to
dejection, but to brag as lustily as chanticleer in the morning,
standing on his roost.” “The mass of men lead lives of quiet
desperation.” But he, — he is victorious, sufficing, royal. At
all events he will be unlike other people. “I am a mere arena
for thoughts and feelings, a slight film, or dash of vapor, so
faint an entity, and make so slight an impression, that nobody
can find the traces of me.” “I am something to him that made me,
undoubtedly, but not much to any other that he has made.” “Many
are concerned to know who built the monuments of the East and
West. For my part, I should like to know who, in those days, did
not build them, — who were above such trifling.” “For my part,
I could easily do without the post-office. I am sure that I never
read any memorable news in a newspaper.” This refrain of
opposition between the general thoughts and feelings of mankind
and his own, recurs until it becomes comical, and we look for
it. He refused invitations to dine out, saying, “They make their
pride in making their dinner cost much; I make my pride in making
my dinner cost little.” One is irresistibly reminded of Plato’s
retort, when Diogenes said, “See how I tread on the pride of
Plato.” — “Yes, with greater pride.”
But he more than asserts his difference; he explicitly proclaims
his superiority: “Sometimes when I compare myself with other
men, it seems as if I were more favored by the gods than they.”
“When I realize the greatness of the part I am unconsciously
acting, it seems as if there were none in history to match it.”
Speaking of the scarlet oaks, he adds with Italics, “These are
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my china-asters, my late garden-flowers; it costs me nothing for
a gardener.” The unlikeness of genius to mediocrity is a fact,
but not a fact of that relative momentousness entitling it to
monopolize attention. He makes a great ado about his absorbing
occupation; his sacred engagements with himself; his consequent
inability to do anything for others, or to meet those who wished
to see him. In the light of this obtrusive trait the egotistic
character of many passages like the following become emphatic:
“Only think, for a moment, of a man about his affairs! How we
should respect him! How glorious he would appear! A man about
his business would be the cynosure of all eyes.” He evidently
had the jaundice of desiring men to think as well of him as he
thought of himself; and, when they would not, he ran into the
woods. But he could not escape thus, since he carried them still
in his mind.
His quotations are not often beautiful or valuable, but appear
to be made as bids for curiosity or admiration, or to produce
some other sharp effect; as they are almost invariably strange,
bizarre, or absurd: culled from obscure corners, Damodara,
Iamblichus, the Vishnu Purana, or some such out-of-the-way
source. He seems to take oddity for originality, extravagant
singularity for depth and force. His pages are profusely
peppered with pungent paradoxes and exaggerations, — a straining
for sensation, not in keeping with his pretence of sufficing
repose and greatness: “Why should I feel lonely? is not our
planet in the Milky Way?” “All that men have said or are, is a
very faint rumor; and it is not worth their while to remember
or refer to that.” He exemplifies, to an extent truly
astonishing, the great vice of the spiritual hermit; the
belittling, because he dislikes them, of things ordinarily
considered important; and the aggrandizing, because he likes
them, of things usually regarded as insignificant. His
eccentricities
are
uncorrected
by
collision
with
the
eccentricities of others, and his petted idiosyncrasies spurn
at the average standards of sanity and usage. Grandeur,
dissociated from him, dwindles into pettiness; pettiness, linked
with his immense ego, dilates into grandeur. In his conceited
separation he mistakes a crochet for a consecration. If a worm
crosses his path, and he stops to watch its crawl, it is greater
than an interview with the Duke of Wellington.
It is the wise observation of Lavater, that whoever makes too
much or to little of himself has a false measure for everything.
Few persons have cherished a more preposterous idea of self than
Thoreau, or been more persistently ridden by the enormity. This
false standard of valuation vitiates every moral measurement he
makes. He describes a battle of red and black ants before his
wood-pile at Walden, as if it were more important than Marathon
or Gettysburg. His faculties were vast, and his time
inexpressibly precious: this struggle of the pismires occupied
his faculties and time; therefore this struggle of the pismires
must be an inexpressibly great matter. A trifle, plus his ego,
was immense; an immensity, minus his ego, was a trifle. Is it a
haughty conceit or a noble loftiness that makes him say, “When
you knock at the Celestial City, ask to see God, — none of the
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servants”? He says, “Mine is a sugar to sweeten sugar with: if
you will listen to me, I will sweeten your whole life.” Again,
“I would put forth sublime thoughts daily, as the plant puts
forth leaves.” And yet again, “I shall be a benefactor if I
conquer some realms from the night, — if I add to the domains
of poetry.” After such manifestos, we expect much. We do not
find so much as we naturally expect.
He was rather an independent and obstinate thinker than a
powerful or rich one. His works, taken in their whole range,
instead of being fertile in ideas, are marked by speculative
sterility. “He was one of those men,” a friendly but honest
critic says, “who, from conceit or disappointment, inflict upon
themselves a seclusion which reduces them at last, after
nibbling everything within reach of their tether, to simple
rumination and incessant returns of the same cud to the tongue.”
This unsympathetic temper is betrayed in a multitude of such
sentences as this: “O ye that would have the cocoanut wrong side
outwards! when next I weep I will let you know.” Thoreau is not
the true type of a great man, a genuine master of life, because
he does not reflect greatness and joy over men and life, but
upholds his idea of his own greatness and mastership by making
the characters and lives of others mean and little. Those who,
like Wordsworth and Channing, reverse this process, are the true
masters and models. A feeling of superiority to others, with
love and honor for them, is the ground of complacency and a
condition of chronic happiness. A feeling of superiority to
others, with alienation from them and hate for them, is the sure
condition of perturbations and unhappiness.
Many a humble and loving author who has nestled amongst his
fellow-men and not boasted, has contributed far more to brace
and enrich the characters and sweeten the lives of his readers
than the ill-balanced and unsatisfied hermit of Concord, part
cynic, part stoic, who strove to compensate himself with nature
and solitude for what he could not wring from men and society.
The extravagant estimate he put on solitude may serve as a
corrective of the extravagant estimate put on society by our
hives of citizens. His monstrous preference of savagedom to
civilization may usefully influence us to appreciate natural
unsophisticatedness more highly, and conventionality more
lowly. As a teacher, this is nearly the extent of his narrow
mission. Lowell [James Russell Lowell], in a careful article,
written after reading all the published works of Thoreau, says
of him: “He seems to us to have been a man with so high a conceit
of himself, that he accepted without questioning, and insisted
on our accepting, his defects and weaknesses of character, as
virtues and powers peculiar to himself. Was he indolent, — he
finds none of the activities which attract or employ the rest
of mankind worthy of him. Was he wanting in the qualities that
make success, — it is success that is contemptible, and not
himself that lacks persistency and purpose. Was he poor, — money
was an unmixed evil. Did his life seem a selfish one, — he
condemns doing good, as one of the weakest of superstitions.”
In relation to the intellectual and moral influence of solitude,
the example of Thoreau, with all the alleviating wisdom,
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courage, and tenderness confessedly in it, is chiefly valuable
as an illustration of the evils of a want of sympathy with the
community. Yet there is often a deep justice, a grandly tonic
breath of self-reliance, in his exhortations. How sound and
admirable the following passage: “If you seek the warmth of
affection from a similar motive to that from which cats and dogs
and slothful persons hug the fire, because your temperature is
low through sloth, you are on the downward road. Better the cold
affection of the sun, reflected from fields of ice and snow, or
his warmth in some still wintry dell. Warm your body by healthful
exercise, not by cowering over a stove. Warm your spirit by
performing independently noble deeds, not by ignobly seeking the
sympathy of your fellows who are no better than yourself.”
Though convinced of the justice of this sketch, the writer feels
rebuked, as if it were not kind enough, when he remembers the
pleasure he has had in many of the pages of Thoreau, and the
affecting scene of his funeral on that beautiful summer day in
the dreamy town of Concord. There was uncommon love in him, but
it felt itself repulsed, and too proud to beg or moan, it put
on stoicism and wore it until the mask became the face. His
opinionative stiffness and contempt were his hurt self-respect
protecting itself against the conventionalities and scorns of
those who despised what he revered and revered what he despised.
His interior life, with the relations of thoughts and things,
was intensely tender and true, however sorely ajar he may have
been with persons and with the ideas of persons. If he was sour,
it was on a store of sweetness; if sad, on a fund of gladness.
While we walked in procession up to the church, though the bell
tolled the forty-four years he had numbered, we could not deem
that he was dead whose ideas and sentiments were so vivid in our
souls. As the fading image of pathetic clay lay before us, strewn
with wild flowers and forest sprigs, thoughts of its former
occupant seemed blent with all the local landscapes. We still
recall with emotion the tributary words so fitly spoken by
friendly and illustrious lips. The hands of friends reverently
lowered the body of the lonely poet into the bosom of the earth,
on the pleasant hillside of his native village, whose prospects
will long wait to unfurl themselves to another observer so
competent to discriminate their features and so attuned to their
moods. And now that it is too late for any further boon amidst
his darling haunts below,
There will yet his mother yield
A pillow in her greenest field,
Nor the June flowers scorn to cover
The clay of their departed lover.
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1867
Thomas Wentworth Higginson wrote a number of Newport essays, such as “Driftwood Fire,” that would later
be published in the collection OLDPORT DAYS. He helped found the Boston-based Radical Club and the Free
Religious Association. The first convention of this Free Religious Association was held in Boston, with
Unitarians such as Waldo Emerson and Bronson Alcott attending. “It has been a great hindrance to genuine
progress that religion has not been free, and freedom has not been religious.” Lydia Maria Child was quick to
notice that although she was being given zero credit, what this convention was doing was embracing the
principles of the two volumes of THE PROGRESS OF RELIGIOUS IDEAS, THROUGH SUCCESSIVE AGES that had
been published by her in 1855. So it goes.

She would be attending the Free Religious Association meetings regularly during her stays in Boston, and
more frequently subsequent to her husband David’s death in 1874.
Those Unitarians who could not stomach this new Free Religious Association separated themselves as the
conservative “National Conference of Unitarian Churches” (a wound which would not heal over until 1938).
The Hopedale Community had feebly survived in the form of a religious organization — until in this year it
was converted into the Hopedale Parish. Three months later the religious society was accepted into the local
Unitarian association.
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The Reverend William Rounseville Alger’s THE FRIENDSHIPS OF WOMEN was published in Boston by Roberts
Brothers.

ALGER’S FRIENDSHIPS
This firm also printed his THE SOLITUDES OF NATURE AND OF MAN; OR, THE LONELINESS OF HUMAN LIFE, with
its amazingly rancid denunciations of Thoreau, a number of times during this year.

ALGER’S SOLITUDES
Meanwhile, his A CRITICAL HISTORY OF THE DOCTRINE OF A FUTURE LIFE was being reprinted in its 4th edition
in New-York by W.J. Widdleton.

ALGER’S FUTURE LIFE
It is in the above work that it becomes apparent why the Reverend Alger must so derogate Thoreau. He has
chosen Thoreau as the type case of The Isolate, the enemy of life who is living a life of resistance to the laws
of life. Now, the laws of life were discovered by the Reverend Alger, and therefore, someone who seems to be
resisting the laws of life must be resisting something that was discovered by the Reverend Alger, and of course
anyone who resists the Reverend Alger must be maligned because the Reverend Alger is not merely right but
well beyond that — the Reverend Alger is right about righteousness itself. (Ceterum autem censeo,
Carthaginem esse delendam.)
In this year the Reverend James Martineau’s STUDIES OF CHRISTIANITY, OR, TIMELY THOUGHTS FOR
RELIGIOUS THINKERS: A SERIES OF PAPERS was edited by the Reverend Alger and published in Boston by the
American Unitarian Association.

STUDIES OF CHRISTIANITY
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(I notice that the task of editing the papers of such an important Unitarian theologian would never have been
assigned to ant marginal flake of a reverend, any personage of the stamp in which I tend to think of the Alger
cousins Horatio and William, sheer mendacious opportunists. No, William was not regarded by his colleagues
as a marginal figure in the Unitarian movement, a pickup minister eking out his existence on the edges and
chewing on the crumbs underneath the table. Regardless of how mistaken they were in this judgment, they
were regarding this William as one of their mainline guys. Here, then, is a speculation that occurs to me, in my
attempt to cope with the outrageous all-outness of this Unitarian reverend William Rounseville Alger’s sexual
derogation of Thoreau and everything he stood for. What Thoreau stood for, in these people’s minds, above all
else, was that he was a mere disciple of and imitator of Emerson — we here them offer as much, again and
again, in mere “of course” asides. Thoreau’s life could therefore serve as an object lesson –if his life could be
twisted into the necessary self-masturbatory pretzel– of how wrong it would be for Emerson to be allowed to
perpetuate such a grip over the public mind of America. My thought has become that maybe they weren’t
really after the low-rent Thoreau at all, but were merely attempting to bounce a ricochet bullet off of
Thoreau’s rock that would strike their true enemy, a colleague whom they could not so readily derogate in such
a low manner since he was himself a reverend, since he was very much alive, since he was in his dotage, since
he had family, and since he had produced offspring.)
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1871
By this point your average Boston Unitarian was 13 times richer and 20 times more likely to be a businessman
(or a lawyer) than was a member of any other religious grouping.
The Reverend James Freeman Clarke, minister of the Church of the Disciples in Boston, issued TEN GREAT
RELIGIONS (this must really have been a crowdpleaser –a book of typology doesn’t always sell well– for it
would go through an eventual total of 19 editions). Hinduism and Buddhism were presented by this Unitarian
as tropes for dramatically opposite types of religious experience, Hinduism as a transcendental, spiritual
religion of the emphasizing of spirit over the material, the infinite over the finite, and in general otherworldliness over this-worldliness, and Buddhism as quite its opposite, a practical this-worldly religion of
morality and conduct.

I AM NOT ASLEEP, I AM PRAYING
In this year the Reverend Horatio Alger, Jr.’s A CRITICAL HISTORY OF THE DOCTRINE OF A FUTURE LIFE,

ALGER’S FUTURE LIFE
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copyrighted in 1860, was printed in New-York by the firm of W.J. Widdleton. That firm also issued Ezra Abbot
(1819-1884)’s THE LITERATURE OF THE DOCTRINE OF A FUTURE LIFE, OR, A CATALOGUE OF WORKS RELATING
TO THE NATURE, ORIGIN, AND DESTINY OF THE SOUL.

ABBOT’S FUTURE LIFE
October 8-10: The Great Chicago fire left 300 Chicagoans dead and 90,000 homeless. One of the buildings destroyed
in the four-square-mile area of the burnover was the Palmer House Hotel, which when it had opened the
previous year, had promoted itself as the 1st fireproof building in the city. Property losses were estimated at
$200,000,000. Consult James Goodsell’s HISTORY OF THE GREAT CHICAGO FIRE:

GREAT CHICAGO FIRE
The Reverend Robert Collyer had returned to Chicago after his visit to England and to his duties at the North
Side Unitarian Church. On this day Unity Church, and its parsonage, were consumed.
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1874
The Reverend William Rounseville Alger relocated his operation from Boston to New-York. He put out an
enlarged 4th edition of his THE POETRY OF THE ORIENT, OR METRICAL SPECIMENS OF THE THOUGHT,
SENTIMENT, AND FANCY OF THE EAST, PREFACED BY AN ELABORATE DISSERTATION.

POETRY OF THE ORIENT
Horatio Alger, Sr., the minister father of William’s cousin Horatio Alger, Jr., retired from his Unitarian ministry
in South Natick, Massachusetts.

1875
The Reverend William Rounseville Alger became pastor of the Unitarian Church of the Messiah in New-York.

1878
With the Unity Unitarian Church rebuilt after the Great Chicago Fire, the Reverend Robert Collyer again
visited England, the land of his early struggles.

1879
June:

The Reverend Robert Collyer of Chicago accepted the pastorate of the Unitarian Church of the Messiah in
New-York.

1880
Until this year, the Reverend Adin Ballou continued as pastor of the Hopedale church. He commented that “as
a religious body, the Unitarians in some respects were quite below my ideal of Practical Christianity.” He
thought them lukewarm on the subject of moral regeneration and did not like their theologically radical wing.
Nevertheless, he allowed “they were an intelligent, tolerant, and courteous people, having among them truly
elect souls, with whom I could heartily sympathize and co-operate for good and noble ends.” The Reverend
would spend his later years doing historical writing.
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April 7: On the centenary of the birth of the Reverend William Ellery Channing, the Unitarian Reverend Henry
Whitney Bellows delivered at Newport, Rhode Island a discourse “William Ellery Channing, His Opinions,
Genius and Character.” This would be printed and distributed by G.P. Putnam as WILLIAM ELLERY CHANNING,
HIS OPINIONS, GENIUS AND CHARACTER: A DISCOURSE GIVEN AT NEWPORT, R.I., ON THE CELEBRATION OF
THE CENTENARY OF HIS BIRTH, APRIL 7, 1880.

1886
On Manhattan Island, the “El” was extended all the way to the Bronx.
The Unitarian Reverend Henry Whitney Bellows’s TWENTY-FOUR SERMONS IN ALL SOULS CHURCH, New
York, 1865-1881, a volume in which the sermons recollected had been selected by his son Russell N. Bellows.
A bronze memorial tablet in his honor (prepared by Augustus Saint-Gaudens) was dedicated at All Souls
church.

1893
At the age of 70, the Reverend Robert Collyer wanted to retire from being the pastor of the Unitarian Church
of the Messiah in New-York, but his congregation was pleading with him to continue.

1896
The congregation of the Unitarian Church of the Messiah in New-York city appointed another minister to
replace or supplement the aged Reverend Robert Collyer. He would carry on, however, as Pastor Emeritus,
and would offer frequent sermons.

1910
Samuel A. Eliot’s HERALDS OF A LIBERAL FAITH.
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1912
November 30, Saturday: The Reverend Robert Collyer died at his home in New York City. He had almost reached 89
years of age. His obituary would soon appear on the front page, center, of the New York Times.

A memorial bust would be inscribed “A man of cheerful yesterdays and confident tomorrows” (this bronze is
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now at the 2d Unitarian Church in Chicago).

1925
Arthur B. Darling’s “Outline of the History of the State Church, 1691-1848” in POLITICAL CHANGES IN
MASSACHUSETTS, 1824-1848 (New Haven: Yale UP, 1925).
Unitarianism is defined (pages 25-27) as an organized religion
founded on belief in the existence and all-power of God and on
a conviction that not faith alone, but the testing of evidence,
must form the basis of individual assent. Darling uses terms
such as “realistic deists” and “conservative rationalists” as
synonymous with “Unitarians.” He also points out that this is
an intellectual faith, historically based upon an intellectual
difficulty with the theological notion of Trinity. He quotes
O.B. Frothingham’s BOSTON UNITARIANISM: Unitarians were by and
large “staunch Whigs [who] hated the very name of Jefferson,
dreaded Democracy, abhorred what they called Jacobinism, which
seemed to them allied with ‘infidelity,’ and were strenuous
upholders of Union and Peace.” Expressly excepting William
Ellery Channing, Emerson, and “Transcendental” Unitarians,
Darling (page 27) types members of the faith as “ultra
conservatives, chiefly interested in maintaining society as it
was.”
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1967
Edwin Gittleman’s JONES VERY: THE EFFECTIVE YEARS, 1833-1840. NY: Columbia UP.
Originally, as understood by men like William Bentley (17591819), of Salem’s East Church, Unitarianism was rooted in the
eighteenth-century concept of natural religion. Bentley
believed that the ceremonies and dogmas of Christianity were
incidental to salvation, and that whatever was distinctively
Christian in Unitarianism supplemented rather than supplanted
natural religion. But by 1836 most of the original impetus of
such liberal ideas, carried over from the Enlightenment and
from Arian and Arminian heresies, had been spent. Under the
direction of the professors an establishment developed.
Unitarianism became inflexible, and Harvard was no longer
latitudinarian. But even then, unlike the Congregationalism
which had spawned it, Unitarianism did not endorse any of the
modifications of the Westminster Catechism; nonetheless, it did
encourage a body of unofficial dogmas, the creation of
scholarly men who were trying to teach clerical aspirants a
systematic corpus of belief. They denied the traditional
versions of Trinity, rejected the old orthodox conceptions of
atonement, and did not consider the crucifixion a special
Christian mystery. The resurrection was construed primarily as
the glorification of the human but godlike powers of perfected
man, the son of Joseph and Mary, and not as the completion of
a sacrificial act designed to reconcile God to imperfect men.
However, the distinction between God and the godlike man Jesus
was obscured; the communion ritual was retained; and the
confirming sanction of biblical authority was necessary for
discriminating between probity and sin, defining them in social
and ethical rather than sectarian terms. The learned members of
the Harvard faculty who implemented such ideas “looked without
for knowledge, rather than within for inspiration,” and
consequently were easily disquieted by varieties of “mysticism,
enthusiasm and rapture.” While claiming to emphasize “rational
theology,” they were cool toward the higher criticism of the
BIBLE undertaken by recent German theologians; they made
“increasingly smug use of reason at the expense of liberality”;
and they insisted upon the historicity of the miracles of Jesus.
Because their convictions were based on what they said was the
“cold light of reason and nature,” their new orthodoxy was
marked by emotional reserve — a “frigid” and “empty theism”
thought its critics. The Divinity School faculty in turn
charged Calvinists and revivalists with lacking all sense of
human dignity, and the more liberal and radical Unitarians with
being outside Christianity entirely.
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COPYRIGHT NOTICE: In addition to the property of others,
such as extensive quotations and reproductions of
images, this “read-only” computer file contains a great
deal of special work product of Austin Meredith,
copyright 2013. Access to these interim materials will
eventually be offered for a fee in order to recoup some
of the costs of preparation. My hypercontext button
invention which, instead of creating a hypertext leap
through hyperspace —resulting in navigation problems—
allows for an utter alteration of the context within
which one is experiencing a specific content already
being viewed, is claimed as proprietary to Austin
Meredith — and therefore freely available for use by
all. Limited permission to copy such files, or any
material from such files, must be obtained in advance
in writing from the “Stack of the Artist of Kouroo”
Project, 833 Berkeley St., Durham NC 27705. Please
contact the project at <Kouroo@kouroo.info>.
“It’s all now you see. Yesterday won’t be over until
tomorrow and tomorrow began ten thousand years ago.”
– Remark by character “Garin Stevens”
in William Faulkner’s INTRUDER IN THE DUST

Prepared: May 31, 2013
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ARRGH AUTOMATED RESEARCH REPORT
GENERATION HOTLINE

This stuff presumably looks to you as if it were generated by a
human. Such is not the case. Instead, upon someone’s request we
have pulled it out of the hat of a pirate that has grown out of
the shoulder of our pet parrot “Laura” (depicted above). What
these chronological lists are: they are research reports
compiled by ARRGH algorithms out of a database of data modules
which we term the Kouroo Contexture. This is data mining.
To respond to such a request for information, we merely push a
button.
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Commonly, the first output of the program has obvious
deficiencies and so we need to go back into the data modules
stored in the contexture and do a minor amount of tweaking, and
then we need to punch that button again and do a recompile of
the chronology — but there is nothing here that remotely
resembles the ordinary “writerly” process which you know and
love. As the contents of this originating contexture improve,
and as the programming improves, and as funding becomes
available (to date no funding whatever has been needed in the
creation of this facility, the entire operation being run out
of pocket change) we expect a diminished need to do such tweaking
and recompiling, and we fully expect to achieve a simulation of
a generous and untiring robotic research librarian. Onward and
upward in this brave new world.
First come first serve. There is no charge.
Place your requests with <Kouroo@kouroo.info>.
Arrgh.
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