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ADJTERTISEMEN7.

THE filltJwing H'orl is publijhld u"tltr thl authority if thl

Court if Dirillors if thl Et¢ I"dia Company, by thl particular

dt/lrl a"d rtcommentlation if the GfJ'fJernor General if India; whofi
letter to the Chairman if the Company will Ju.fJiciently explai" the
motives for its publication, a"d furnijh the byJ tyJimony if the

fidelity, accuracy, and merit if the Tra"j/ator.

The antiquity if the original, and thl veneration in which it hath

b"" held fir Jo ma"y agls, by a very conjiderabll portio" if thl
huma" raCl, m'fIJ render it one of the greatyJ curiojities t'fJtr prtJt"tld
to thl literary world.

TO



TO

NAT HAN I E L S MIT H, Efquire.

"Banaris, 4th Otlober 178+
SIR,

TO you, as to the firft member of the first commercial body,
not only of the prefent age, but of all the known genera

tions of mankind, I prefume to offer, and to recommend through
you, for an offering to the public, a very curious fpecimen of the
Literature, the Mythology, and Morality of the ancient Hindoos.
It is an epifodical extraB: from the "Mahabharat," a moft volu
minous poem, affirmed to have been written upwards of four
thoufand years ago, by Kreefhna Dwypayen Veias, a learned Bra
min; to whom is alfo attributed the compilation of "The Four
"Vedes, or Bedes," the only exifting original fcriptures of the
religion of Brahmi; and the compofition of all the Poorans,
which are to this day taught in their fchools, and venerated as
poems of divine infpiration. Among thefe, and of fuperior efti
mation to the reft, is ranked the Mahabharat. But if the feveral
boob here enumerated be really the produaions of their reputed
author, which is greatly to be doubted, many arguments may be
adduced to afcribe to the fame fource the invention of the religion
itfelf, as well as its promulgation: and he muft, at all events,
claim the merit of having firft reduced the grofs and fcattered tenets
of their former faith into a fcientific and allegorical fyftem.

The Mahabharat contains the genealogy and general hiftory
of the houfe of Bhaurut, fo called from Bhurrut, its founder; the
epithet Mahi, or Great, being prefixed in token of diftinaion: but

its
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its more particular objeB: is to relate the diff'entions and wars o~

the two great collateral branches of it, called Kooroos and Pan
doos ; both lineally defcended in the fecond degree from Veechee
traveerya, their common anceftor, by their refpeB:ive fathers Dree
traralhtra and Pandoo.

The Kooroos, which indeed is fometimes ufed as a term 'com
prehending the whole family, but moft frequently applied as the
patronymic of the elder branch alone, are faid to have been one
hundred in number, of whom Dooryodun was efteemed the head
and reprefentative even during the life of his father, who was in
capacitated by blindnefs. The fons of Pandoo were five; Y ood
hilhteer, Bheem, Arjoon, Nekool, and Sehadeo; who, through the
artifices of Dooryodun, were banilhed, by their uncle and guardian
Dreetraralhtra, from Haftenapoor, at that time the feat of govern
ment of Hindoftan.

The exiles, after a feries of adventures, worked up with a won
derful fertility of genius and pomp of language into a thoufand
fublime defcriptions, returned with a powerful army to avcngc
their wrongs, and aff'ert their pretenfions to the empire in right of
their father; by whom, though the younger hrothcr, it had hcen
held while he lived, on account of the dilljualilicatioll already
mentioned of Dreetraralhtra.

In this ftate the epifode opens, and is called "The Geeta of
" Bhagvat," which is one of the names of Kreelhna. Arjoon is
reprefented as the favorite and pupil of Kreelhna, here taken for
God himfelf, in his laft Ootar, or defcent to earth in a mortal
form.

The Preface of the Tranfiator will render any further explana
tion of the Work unneceff'ary. Yet fomething it may be allowable
for me to add refpeB:ing my own judgment of a Work which I have
thus informally obtruded on your attention, as it is the only
ground on which I can defend the liberty which I have taken.

Might I, an unlettered man, venture to prefcribe bounds to
the latitude of criticifm, I lhould exclude, in eftimating the merit
of fuch a produCl:ion, all rules drawn from the ancient or modcrn
literature of Europe, all references to fuclt fentiments or manncrs
as are become the ftandards of propriety for opinion and aB:ion in
our own modes of life, and equally all appeals to our revealed
tenets of religion and moral duty. I lhould exclude them, as by
no means applicable to the language, fentiments, manners, or mo-

rality
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rality appertaining to a fyftem of fociety with which we have been
for ages unconneCl:ed, and of an antiquity preceding even the
firft efforts of civilization in our own quarter of the globe, which,
in refpeCl: to the general difFufion and common participation of arts
and fciences, may be now confidered as one community. .

I would exaCl: from every reader the allowance of obfcurity, ab
furdity, barbarous habits, and a perverted morality. Where the
reverfe appears, I would have him receive it (to ufe a familiar
phrafe) as so much clear gain, and allow it a merit proportioned
to the difappointment of a difterent expeCl:ation.

In efFeCl:, without befpeaking this kind of indulgence, I could
hardly venture to perfi~ in my recommendation of this produCl:ion
for public notice.

Many paff'ages will be found obfcure, many will feem redun
dant; others will be found cloathed with ornaments of fancy un
fuited to our tafte, and fome elevated to a track of fublimity into
which our habits of judgment will find it difficult to purfue them;
but few which will {hock either our religious faith or moral fenti
ments. Something too muft be allowed to the fubjeCl: itfelf, which
is highly metaphyfical, to the extreme difficulty of rendering ab
ftraCl: terms by others exaCl:ly correfponding with them in another
language, to the arbitrary combination of ideas, in words expref
fing unfubftantial qualities, and more, to the errors of interpreta
tion. The modefty of the Tranfiator would induce him to defend
the credit of his work, by laying all its apparent defeCl:s to his own
charge, under the article laft enumerated; but neither does his
accuracy merit, nor the work itfelf require that conceffion.

It is alfo to be obferved, in illuftration of what I have premifed,
that the Brahmans are enjoined to perform a kind of fpiritual dif
cipline, not, I believe, unknown to fome of the religious orders of
Chriftians in the Romi{h Church. This confifts in devoting a
certain period of time to the contemplation of the Deity, his at
trihl!.tes, and the moral duties of this life. It is required of thofe
who praCl:ife this exercife, not only that they diveft their minds of
all fenfual defire, but that their attention be abftraCl:ed from every
external objeCl:, and abforbed, with every fenfe, in the prefcribed
fubjeCl: of their meditation. I myfelf was once a witnefs of a man
employed in this fpecies of devotion, at the principal temple of
Banans. His right hand and arm were enclofed in a loofe fieeve
or bag of red cloth, within which he paIred the beads of his ro-

&l'y,
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fary, one after another, through his fingers, repeating with the
touch of each (as I was informed) one of the names of God,
whil~ his mind iaboured to catch and dwell on the idea of the
quality which appertained to it, and fhewed the violence of its
exertion to attain this purpofe by the convulfive movements of all
his features, his eyes being at the fame time clofed, doubtlefs to
affift the abftra8:ion. The importance of this duty cannot be
better illuftrated, nor ftronger marked, than by the laft fentence
with which Kreefhna clofes his inftru8:ion to Arjoon, and which is
properly the conclufion of the Geeta: "Hath what I have been
" fpeaking, 0 Arjoon, been heard with thy mind fixed to one point?
" Is the diflratiion of thought, which arofe from thy ignorance, re
" moved?"

To thofe who have never been accuftomed to this feparation of
the mind from the notices of the fenfes, it may not be eafy to con
ceive by what means fuch a power is to be attained; fince even the
'moft ftudious men of our hemifphere will find it difficult fo to re
ftrain their attention but that it will wander to fome obje8: of pre
fent fenfe or recolle8:ion ; and even the buzzing of a fly will fome
times have the power to difturb it. But if we are told that there
have been men who were fucceffively, for ages paft, in the Jaily ha
bit of abftra8:ed .contemplation, begun in the earlieft period of
youth, and continued in many to the maturity of age, each adding
fome portion of knowledge to the ftore accumulated by his prede
ceffors; it is not affuming too much to conclude, that, as the mind
ever gathers ftrength, like the body, byexercife, fo in fuch an ex
ercife it may in each have acquired the faculty to which they af
pired, and that their colle8:ive ftudies may have led them to the dif
covery of new tracks and combinations of fentiment, totally differ
ent from the Jo8:rines with which the learned of other nations are
acquainted: do8:rines, which however fpeculative and fubtle, ftill,
as they poffefs the advantage of being derived from a fource fo free
from every adventitious mixture, may be equally founded in truth
with the moft fimple of our own. But as they muft differ, yet more
than the moft abftrufe of ours, from the common modes of think
ing, fo they will require confonant modes of expreffion, which it
may be impoffible to render by any of the known terms of fcience
in our language, or even to make them intelligible by definition.
This is probably the cafe with fome of the Engliili phrafes, as
thofe of" A8:ion," "Application," " Pra8:ice," &c. which occur in

Mr.
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Mr. Wilkins's tranfiation ; and others, for the reafons which I have
recited, he has left with the fame founds in which he found them.
When the text is rendered obfcure from fuch caufes, candor requires
that credit be given to it for fome accurate meaning, though we
may not be able to difcover it ; and that we afcribe their obfcurity
to the incompetency of our own perceptions, on fo novel an appli-

• cation of them, rather than to the lefs probable want of perfpicuity
in the original compofition.

With the deduaions, or rather qualifications, which I have thus
premifed, I hefitate not to pronounce the Geeta a performance of
great originality; of a fublimity of conception, reafoning, and dic
tion, almoft unequalled; and a fingle exception, among all the
known religions of mankind, of a theology accurately correfpond
ing with that of the Chriftian difpenfation, and moft powerfully il
luftrating its fundamental doarines.

It will not be fair to try its relative worth by a comparifon with
the original text of the firft ftandards of European compofition;
but let thefe be taken even in the moft efteemed of their profe tran,f.
lations; and in that equal fcale let their merits be weighed. I
fhould not fear to place, in oppofition to the beft French verfions of
the moft admired paffages of the Iliad or Odyffey, or of the 1ft
and 6th Books of our own Milton, highly as I venerate the latter,
the Englifh tranfiation of the Mahabharat.

One blemifh will be found in it, which will fcarcely fail to make
its own impreffion on every correa mind; and which for that rea
fon I anticipate. I mean, the attempt to defcribe fpiritual exiftences
by terms and images which appertain to corporeal forms. Yet even
in this refpea it will appear lefs faulty than other works with
which I have placed it in competition; and, defeaive as it may at
firft appear, I know not whether a do8:rine fo elevated above com
mon perception did not require to be introduced by fuch ideas as
were familiar to the mind, to lead it by a gradual advance to the
pure and abfhaa comprchenfion of the fubjea. This will feeq} to
have been, whether intentionally or accidentally, the order which is
followed by the author of the Geeta; and fo far at least he foars
far beyond all competitors in this fpecies of compofition. Even
the frequent recurrence of the fame fentiment, in a variety of drefs,
may have been owing to the fame confideration of the extreme in
tricacy of the fubjea, and the confequent neceffity of ~ing difFer
ent kinds of exemplification and argument, to imprefs It with due

1 conviaion
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conviaion on the underftanding. Yet I believe it will appear, to an
attentive reader, neither deficient in method, nor in perfpicuity. On
the contrary, I thought it at the firft reading, and more fo at the fe
cond, clear beyond what I could have reafonably expeaed, in a dif
cuffion of points fo far removed beyond the reach of the fenfes, and
explained through fo foreign a medium.

It now remains to fay fomething of the Tranfiator, Mr. Charles
Wilkins. This Gentleman, to whofe ingenuity, unaided by mo
dels for imitation, and by artifis for his direaion, your government
is indebted for its printing-office, and for many official purpofes to
which it has been profitably applied, with an extent unknown in
Europe, has united to an early and fuccefsful attainment of the Per
fian and Bengal languages, the ftudy of the Sanfkreet. To this he
devoted himfelf with a perfeverance of which there are few exam
ples, and with a fuccefs which encouraged him to undertake the
tranfiation of the Mahabharat. This book is faid to confi fi of more
than one hundred thoufand metrical ftanzas, of which he has at this
time tranfiated more than a third; and, if I may truft to the imper
fea tefts by which I myfelf have tried a very fmall portion of it,
through the medium of another language, he has rendered it with
great accuracy and fidelity. Of its elegance, and the fkill with
which he has familiarized (if I may fo exprefs it) his own native
language to fo foreign an original, I may not fpeak, as from the
fpecimen herewith prefented, whoever reads it, will judge for
himfelf.

Mr. Wilkins's health having fuffered a decline from the fatigues
of bufinefs, from which his gratuitous labors allowed him no relax
ation, he was advifed to try a change of air for his recovery. I my
felf recommended that of Banaris, for the fake of the additional
advantage which he might derive from a refidence in a place which
is confidered as the firft feminary of Hindoo learning; and I pro
moted his application to the Board, for their permiffion to repair
thither, without forfeiting his official appointments during the term
of his abfence.

I have always regarded the encouragement ofevery fpecies of ufe
ful diligence, in the fervants of the Company, as a duty appertaining
to my office; and have feverely regretted that I have poff'eff'ed fuch
fcanty means of exercifing it, efpecially to fuch as required an ex
emptIon from official attendance; there being few emoluments in

this



[ II ]

this fervice but fuch as are annexed to official employment, and few
offices without employment. Yet I believe I may take it upon me
to pronounce, that the fervice has at no period more abounded with
men of cultivated talents, of capacity for bufinefs, and liberal
knowledge; qualities which reReCl the greater luftre on their pof
felfors by having been the fruit of long and laboured application, at
a feafon of life, and with a licence of conduCl, more apt to produce
diffipation than excite the defire of improvement.

Such fl:udies, independently of thcir utility, tend, eijlccially when
the purfuit of them is general, to diffufe a generofity of fentiment,
and a difdain of the meaner occupations of fuch mmds as are left
nearer to the nate of uncultivated nature; and you, Sir, will be
lieve me, when I alfure you, that it is on the virtue, not the ability
of their fervants, that the Company muft rely for the permanency
of their dominion.

Nor is the cultivation of language and fcience, for fuch are the
ftudies to which I allude, ufeful only in forming the moral charac
ter and habits of the fervice. Every accumulation of knowledge,
and efpecially fuch as is obtained by focial communication with
people over whom we exercife a dominion founded on the right of
conqueft, is ufeful to the ftate: it is the gain of humanity: in the
fpecific inftance which I have ftated, it attraCls and conciliates dif
tant affeClions ; it lelfens the weight of the chain by which the na
tives are held in fubjeCl:ion; and it imprints on the hearts of our
own countrymen the fenfe and obligation of benevolence. Even in
England, this effeCl: of it is greatly wanting. It is not very long
fince the inhabitants oflndia were confidered by many, as creatures
fcarce .elevated above the degree of favage life; nor, I fear, is that
prejudice yet wholly eradicated, though furelyabated. Every in
ftance which brings their real charaCler home to obfervation will
imprefs us with a more generous fenfe of feeling for their natural
rights, and teach us to efl:imate them by the meafure of our own.
Hut fuch inftances can only be obtained in their writings: and thefe
will furvive when the Briti(h dominion in India (hall have long
ceafed to exift, and when the fources which it once yielded of
wealth and power are loft to remembrance.

If you, Sir, on the perufal of Mr. Wilkins's performance, (hall
judge it worthy of fo honorable a patronage, may I take the fur
ther liberty to requen that you will be pleafed to prefent it to the
Court of DireClors, for publication by their authority, and to ufe

your
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your intereft to obtain it? Its public reception will be the teft of
Its real merit, and determine Mr. Wilkins in the profecution or
celfation of his prefent laborious ftudies. It may, in the firft event,
clear the way to a wide and unexplored field of fruitful knowledge;
and fuggeft, to the generofity of his honorable employers, a defire
to encourage the firfi: perfevering adventurer in a fervice in which

"his example will have few followers, and moft probably none, if
it is to be performed with the gratuitous labor of years loft to
the provifion of future fubfiftence: for the ftudy of the Sanfkreet
cannot, like the Perfian language, be applied to official profit, and
improved with the official exercife of it. It can only derive its
reward, beyond the breath of fame, in a fixed endowment. Such
has been the fate of his predecelfor, Mr. Halhed, whofe labors
and incomparable geniu~, in two ufeful producHons, have been
crowned with every fuccefs that the public eftimation could give
them; nor will it detract from the no lefs original merit of Mr.
Wilkins, that I afcribe to another the title of having led the way,
when I add, that this example held out to him no incitement to
emulate it, but the profpeCl: of barren applaufe. To fay more,
would be difrefpect ; and I helieve that I addrefs myfelf to a gen
tleman who polli:llcs talents congenial with thole which I am 10
anxious to encourage, and a mind too liberal to confine its be
neficence to fuch arts alone as contribute to the immediate and
fubftantial advantages of the fiate.

I think it proper to alfure you, that the fubjeCl: of this addrefs,
and its defign, were equally unknown to the perfon who is the
objeCl: of it; from whom I originally obtained the tranfiation for
another purpofe, which on a fecon"d revifal of the work I changed,
from a belief that it merited a better defiination.

A mind rendered fufceptible by the daily experience of unmerited
reproach, may be excufed if it anticipates even unreafonable or im
probable objeCl:ions. This mufi be my plea for any apparent futi
lity in the following obfervation. I have feen an extraCl: from a fo
reign work of grea.t literary credit, in which my name is mentioned,
with very undeferved applaufe, for an attempt to introduce the
knowledge of Hindoo literature into the European world, by for
cing or corrupting the religious confciences of the Pundits, or pro
felfors of their facred doCl:rines. This reflection was produced by
the publication of Mr. Halhed's tranfiation of the Poottee, or code
of Hindoo laws; and is totally devoid of foundation. For myfelf

I



[ 13 ]

I can declare truly, that if the acquifition could not have been ob
tained but by fuch means as have been fuppofed, I fhould never
have fought it. It was contributed both cheerfully and gratuitoufly,
by men of the moft refpeClable charaClers for fanClity and learning
in Bengal, who refufed to accept more than the moderate daily
fubfiftence of one rupee each, during the term that they were
employed on the compilation; nor will it much redound to my
credit, when I add, that they have yet received no other reward for
their meritorious labors. Very natural caufes may be afcribed for
their reluClance to communicate the myfteries of their learning to
{hangers, as thofe to whom they have been for fome centuries in·
fubjeClion, never enquired into them, but to turn their 'religion
into derifion, or deduce from them arguments to fupport the in- .
tolerant principles of their own. From our nation they have re-

,ceived a different treatment, and are no lefs eager to impart their
knowledge than we are to receive it. I could fay much more in
proof of this faa, but that it might look too much like felf-
commendation. .

I have the honor to be, with refpea,
SIR,

Your moft obedient, and
Moft humble Servant,

WARREN HASTINGS.

Calcutta, 3d Decr 178+.
P. S. Since the above was written, Mr. Wilkins has tranfmitted

to me a correCled copy of his Tranflation, with the Preface and Notes
much enlarged and improved. In the former, I meet with fome
complimentary paffages, which are certainly improper for a work
publifhed at my own folicitation. But he is at too great a diftance
to allow of their being fent back to him for correClion, without
lofing the opportunity, which I am unwilling to lofe, of the pre
fent difpatch; nor could they be omitted, if 1- thought myfelf
at liberty to expunge them, without requiring confiderable altera
tions in the context. They muft therefore ftand ; and I hope that
this explanation will be admitted as a valid excufe for me in pailing
them.

W.H.

THE
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TO THE HONORABLE

WAR R E N' HAS TIN G S, ESQ:.

GOVERNOR GENERAL, &c. &c.

HONORABLE SIR,

U NCONSCIOUS of the liberal purpofe for which
you intended the 'Geeta, when, at your requeft, I

had the honor to prefent you with a copy of the manu
fcript, I was the lefs folicitous about its imperfeCl:ions, be
caufe I knew that your extenfive acquaintance with the
cuftoms and religious tenets of the Hindoos would elu
cidate every paffage that was obfcure, and I had fo often
experienced approbation from your partiality, and cor
reaion from your pen: I t was the theme of a pupil to
his preceptor and patron. But fince I received your
commands to prepare it for the public view, I feel all
that anxiety which muft be infeparable from one who,
for the firft time, is about to appear before that awful
tribunal; and I fhould dread the event, were I not con
vinced that the liberal fentiments expreffed in the letter
you have done me the honor to write, in recommenda
tion of the work, to the Chairman of the DireCl:ion, if
permitted to accompany it to the prefs, would fcreen
me, under its own intrinfic merit, from all cenfure.

3 The
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CHAS WILKINS.

Honorable Sir,
Your moft obedient, and

Moft humble Servant,
BaurIa,

1'JlII Norember, 1714-

The world, Sir, is fo well acquainted with your bound
leCs patronage in general, and of the perfonal encourage
ment you have conftantly given to my fellow-fervants in
particular, to render themfelves more capable of perform
Ing their duty in the various branches pf commerce,
revenue, and policy, by the ftudy of the languages, with
the laws and cuftoms of the natives, that it muft deem
the tirft fruit of every genius you have raifed a tribute
juftly due to the fource from which it fprang. As that
perfonal encouragement alone tirft excited emulation in
my breaft, and urged me to profecute my particular
ftudies, even beyond the line of pecuniary reward, I
humbly requeft you will permit me, in token of my
gratitude, to lay the Gee/a publicly at your feet.

I. have the honor to fubfcribe myfel£, with great re
fpea,

THE
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THE

T RAN S LA TOR's PRE F ACE.

THE following work, forming part of the Mahabharat, an
ancient Hindoo poem, is a dialogue fuppofed to have

paWed between Krttjhna, an incarnation of the Deity~ and his pu
pil and favorite Arjoon, one Of the five fons of Pandoo, who is
faid to have reigned about five thoufand years ago, juft before the
commencement of a famous battle fought on the plains of KoorOfJ
Itjhttra, near Dthly, at the beginning of the Kaltt-Yoog, or fourth
and prefentage ofthe world, for the empire of Bharat-vtrjh, which,
at that time, included all the countries that, in the prefent divi
fion of the globe, are called India, extending from the borders of
Ptrjia to the extremity of China; and from the fnowy mountains
to the fouthern promontory.

The Brahmans efteem this work to contain all the grand myfte
ries of their religion; and fo careful are they to conceal it from
the knowledge of thofe of a different perfuafion, and even the vul
gar of their own, that the Tranllator might have fought in vain for
affiftance, had not the liberal treatment they have of late years ex
perienced from the mildnefs of our government, the tolerating
principles of our faith, and; above all, the perfonal attention paid
to the learned men of their order by him under whofe aufpicious
adminiftration they have fo long enjoyed, in the midft of furround
ing troubles, the bleffings of internal peace, and his exemplary
encouragement, at length happily created in their breafts a confi
dence in his countrymen fufficient to remove almoft every jealous
prejudice from their minds.

It feems as if the principal defign of thefe dialogues was to unite
all the prevailing modes of wodhip of thofe days; and, by fetting
up the dotlrine of the unity of the Godhead, in oppofition to idola

trous
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trous facrificcs, and the worfhip of images, to undermine the te
nets inculcated by the r,tIs; for although the author dared not
make a direCl: attack, either upon the prevailing prejudices of the
people, or the divine authority of thofe ancient books; yet, by of
fering eternal happinefs to fuch as worfhip Brahm, the Almighty,
whilft he declares the reward of fuch as follow other Gods fhall
be but a temporary enjoyment of an inferior heaven, for a period
meafured by the extent of their virtues, his defign was to bring
about the downfall of Polytheifm; or; at leaft, to induce men to
believe God prefent in every image before which they bent, and
the objeCl: of all their ceremonies and facrifices.

The moft learned Brahmans of the prefent times are Unitarians
according to the doClrines of Krlljhna j but, at the fame time that
they believe but in one God, an univerfal fpirit, they fo far comply
with the prejudices of the vulgar, as outwardly to perform all the
ceremonies inculcated by the r,tIs, fuch as facrifices, ablutions,
&c. They do this, probably, more for the fupport of their own
confequence, which could only arife from the great ignorance of
the people, than in compliance with the diCl:ates of Krttjhna:
indeed, this ignorance, and thefe ceremonies, are as much the bread
of the Brahmans, as the fuperftition of the vulgar is the fupport of
the priefthood in many other countries.

The reader will have the liberality to excufe the pbfcurity of
many paffages, and the confufion of fentiments which runs through
the whole, in its prefent form. It was the Trannator's bufinefs to
remove as much of this obfcurity and confufion as his knowledge
and abilities would permit. This he hath attempted in his Notes;
but as he is confcious they are ftill infufficient to remove the veil
of myftery, he begs leave to remark, in his own juftificatiol1, that
the text is but imperfeClly underftood by the moft learned Brah
mans of the prefent times; and that, 'fmall as the work may ap
pear, it has had more comments than the Revelations. Thefe have
not been totally difregarded; but, as they were frequently found
more obfcure than the original they were intended to elucidate, it
was thought better to leave many ofthe moft difficult paffages for the
exercife of the reader's own judgment, than to mitlead him by fuch
wild opinions as no one fyllable of the text could authorize.

Some apology is alfo due for a: few original words and proper
names that are left untrantlatedand unexplained. The Tranflator
was frequently too diffident of his own. abilities to hazard a term

that
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that did but nearly approach the fenfe of the original, and too ig
norant, at prefent, of the mythology of this ancient people, to ven
ture any very particular account, in his Notes, offuch Deities, Saints,
and Heroes, whofe names are but barely mentioned in the text. But
fuould the fame Genius, whofe approbation firft kindled emulation
in his breaft, and who alone hath urged him to undertake, and fup
ported him through the execution of far more laborious talks than
this, find no caufe to withdraw his countenance, the Tranfiator may
be encouraged to profecute the ftudy of the theology and mythology
of the Hindoos, for the future entertainment of the curious.

It is worthy to be noted, that Kreejhna, throughout the whole,
mentions only three of the four books of the Yeds, the moft an
cient fcriptures of the Hindoos, and thofe the firft three, according
to the prefent order. This is a very curious circumftance, as it is
the prefent belief that the whole four were promulgated by Brahma
at the creation. The proof then of there having been but three
before his time, is more than prefumptive, and that fo many aC\:u
ally exifted before his appearance; and as the fourth mentions the
name of Kreejhna, it is equally proved that it is a pofterior work.
This obfervation has efcaped all the commentators, and was received
with great aftonifument by the Pandeet who was confulted in the
tranfiation.

The Tranfiator has not as yet had leifure to read any part of thofe
ancient fcriptures. He is told, that a very few of the original num
ber of chapters are now to be fo~nd, and that the ftudy of thefe is
fo difficult, that there are but few men in Banaris who underftand
any part of them. If we may believe the Mahabharat, they were
almoft loft five thoufand years ago; when Yyas, fo named from ha
ving fuperintended the compilation of them, colleC\:ed the fcattered
leaves, and, by the affiftance of his difciples, collated and preferved
them in four books.

THE
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DIALOGUES
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KREESHNA AND ARJOON.

LECTURE 1.

THE GRIEF OF ARJOON.

D H REETARASHTRA laid,
CI TELL me, 0 Sanjay, what the people of my

own party, and thofe of the Pandoos, who are
affembled at Kooroo-kjhetra refolved for war, have been
doing.

SA NJ A Y replied,
"Dooryodhan having feen the army of the Pandoos

drawn up for battle, went to his Preceptor, and addreffed
him in the following words:"

" Behold! 0 mafter, L'\id he, the mighty army of the
fons of Pandoo drawn forth by thy pupil, the experi

enced
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enced fon of Droqpad. In it are heroes, fuch as Bbeem
or Arjoon: there is rooyoodhana, and Yterat, and Droo
pad, and Dhrtt/htakttoo, and ehtktttana, and the valiant
prince of Kqftt, and Pooroojttt, and KoontteMoja, and
Si'lJya a mighty chief, and roodhamanyoo-Yeekranta,
and the daring Ootamowja; fo the fon of SooMadra, and
the fons of Krtt/hna, the dau~hter of Droqpad, all of
them great in arms. Be acquamted alfo with the names
of thoTe of our party who are the moft diftinguifhed. I
will mention a few of thofe who are amongft my generals,
by way of example. There is thyfelf, my Preceptor, and
Bhet/hma, and Kreepa the conqueror in battle, and AI
watthama, and Ytekarna, and the fon of Sama-datta,
with others in vaft numbers who for my fervice have for
faken the love of life. They are all of them praaifed in
the ufe of arms, and experienced in every mode of fight.
Our innumerable forces are commanded by Bhet/hma,
and the inconfiderable army of our foes is led by Bheem.
Let all the generals, according to their refped:ivedivifions,
ftand in their pofts, and one and all refolve Bhtt/hma to
fupport."

The ancient chiefl, and brother of the grandfire of the
Kooroos, then, fuouting with a voice like a roaring lion,
blew his fhell" to raife the fpirits of the Kooroo chief;
and inftantly innumerable fhells, and other warlike inftru
ments, were ftruck up on all fides, fo that the clangour
was exceffive. At this time Kret/hna J and Arjoon 4

were ftanding in a fplendid chariot drawn by white
horfes. They alfo founded their £hells, which were of
celeftial form: the name of the one which was blown by
Kret/hna, was Panchajanya, and that of Arjoon was call
ed De'lJa-datta. Bhetm, of dreadful deeds, blew his ca
pacious fuell Powndra, and roodhet/htter, the royal fon
of Koontee, founded Ananta-Yetjay. Nakoo/ and Saha
dt'lJa blew their .fhells alfo; the one called Soogofha, the

other
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other MOl1eepoojhpoka. The prince of Kafee of the
mighty bow, Seekhol1dee, Dhrerjh/odho,ml1a, Peero/a,
Satyakee of invincible arm, Droopad and the fons of his
royal daughter Krujll11a, with the fon of Soobhadra, and
all the other chiefs and nobles, blew alfo their refpedive
1hells; fo that their 1hrill founding voices pierced the
hearts of the Kooroos, and re-echoed with a dreadful
noife from heaven to earth.

In the mean time ArjOOl1, perceiving that the fons of
Dhree/arajh/ra ftood ready to begin the fight, and that
the weapons began to fly abroad, having taken up his
bow, addreffed Kreejll11a in the following words:

A RJ 0 0 N.

cc I pray thee, Kreefhna, caufe my chariot to be driven
and placed between the two armies, that I may behold
who are the men that ftand ready, anxious to commence
the bloody fight; and with whom it is that I am to fight
in this ready field; and who they are that are here af.
fembled to fupport the vindidive fon of Dhreelarojlz/ra
in the battle.'

Kreejlzna being thus addreffed by Arjoon, drove the
chariot; and, having caufed it to halt in the midft of the
fpace in front of the two armies, bad Arjoon caft his eyes
towards the ranks of the Kooroos, and behold where ftood
the aged Bheejlzma,and Dron, with all the chief nobles
of their party. He looked at both the armies, and be
held, on either fide, none but grandfires, uncles, coufins,
tutors, fons, and brothers, near relations, or bofom friends;
and when he had gazed for a while, and beheld fuch
friends as thefe prepared for the fight, he was feized with
extreme pity and compund:ion, and uttered his forrow in
the following words:

ARJOON.

cc Having beheld, 0 Kreejlzna! my kindred thus ftand
ing anxious for the fight, my members fail me, my coun-

4 tenance
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tenance withereth, the hair ftandeth an end upon my
body, and all my frame trembleth with horror! Even
Gandet'U my bow efcapeth from my hand, and my {kin is
parched and dried up. I am not able to {land; for my
underftanding, as it were, turneth round, and I behold
inaufpicious omens on all fides. When I fuall have de.
ftroyed my kindred, fuall I longer look for happinefs? I
wifu not for viCl:ory, KrufJzna; I want not dominion; I
want not pleafure; for what is dominion, and the enjoy
ments of life, or even life itfelf, when thofe, for whom
dominion, pleafure, and enjoyment were to be coveted,
have abandoned life and fortune, and ftand here in the
field ready for the battle? Tutors, fons and fathers,
grandfires and grandfons, uncles and nephews, coufins,
kindred, and friends! Although they would kill me, I
wifu not to fight them; no not even for the dominion of
the three regions of the univerfe, much lefs for this little
earth! Having killed the fons of Dhreelarajhlra, what
pleafure, 0 KrufJzna, can we enjoy? Should we deftroy
them, tyrants as they are, fin would take refuge with us.
I t therefore behoveth us not to kill fuch near relations as
thefe. How, 0 Krujhna, can we be happy hereafter,
when we have been the murderers of our race? What if
they, whofe minds are depraved by the luft of power, fee
no fin in the extirpation of their race, no crime in the
murder of their friends, is that a reafon why we fuould
not refolve to turn away from fuch a crime, we who ab
hor the fin of extirpating the kindred of our blood! In
the deftruCl:ion of a family, the ancient virtue of the fa
mily is loft. Upon the lofs of virtue, vice and impiety
overwhelm the whole of a race. From the influence
of impiety the females of a family grow vicious; and
from women that are become vicious are born the fpuri
ous brood called Yarna-Janltar. The Sanltar provldeth
Hell J both for thofe which are fiain and thofe which

furvive;
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furvive; and their forefathers 6
, being deprived of the ce

remonies of cakes and water offered to their manes, fink
into the infernal regions. By the crimes of thofe who
murder their own relations, fore caufe of contamination
and birth of Varna-Janlcars, the family virtue, and the
virtue of a whole tribe is for ever done away; and we
have been told, 0 Kretfhna, that the habitation of thofe
mortals whofe generation hath loft its virtue, fuall be in
Hell. Woe is me! what a great crime are we prepared
to commit! Alas! that for the luft of the enjoyments of
dominion we ftand here ready to murder the kindred of
our own blood! I would rather patiently fuffer that the
fons of Dhrettarafhtra, with their weapons in their
hands, fuould come upon me, and, unoppofed, kill me
unguarded in the field." .

When Arjoon had ceafed to fpeak, he fat down in the
chariot between the two armies; and having put away
his bow and arrows, his heart was overwhelmed wi th af
flidion.

LECTURE
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LEe T U R E II.

OF THE NATURE OF THE SOUL, AND
SPECULATIVE DOCTRINES.

KREESHNA beholding him thus influenced by
compundion, his eyes overflowing with a flood of

tears, and his heart oppreffed with deep afHidion, ad
dreffed him in the following words:

K R E E S H N A.

" Whence, 0 Arjoon, cometh unto thee, thus ftanding
in the field of battle, this folly and unmanly weaknefs ?
It is difgraceful, contrary to duty 7, and the foundation
of dillionour. Yield not thus to unmanlinefs, for it ill
becometh one like thee. Abandon this defpicable weak
nefs of thy heart, and ftand up."

ARJooN.
" How, 0 Kreefhna, lliall I refolve to fight with my

arrows in the field againft fuch as Bheejhma and Dron,
who, of all men, are moft worthy of my refped? I
would rather beg my bread about the world, than be the
murderer of my preceptors, to whom fuch awful re
verence is due. Should I deftroy fuch friends as thefe, I
fuould partake of poffeffions, wealth, and pleafures, pol
luted With their blood. We know not whether it would
be better that we lliould defeat them, or they us; for
thofe, whom having killed, I lliould not willi to live, are
even the fons and people of Dhreetarajhtra who are here
drawn up before us. My compaffionate nature is over·
come by the dread of fin.

Tell me truly what may be beft for me to do. I am
thy difciple, wherefore inftrud me in my duty, who am
under thy tuition; for my underftanding is confounded

by



by the did:ates of my duty') and I fee nothing that may
affuage the grief which drieth up my faculties) although
I were to obtain a kingdom without a rival upon earth)
or dominion over the hafts of heaven."

Arjoon having thus fpoken to Kreejhna, and declared
that he would not fight) was ftIent. Kreejh1lll fmiling,
addreffed the afHid:ed prince) ftanding in the midft of
the two armies) in the following words:

KR E ES H N A.

cc Thou grieveft for thofe who are unworthy to be la
mented) whilft thy fentiments are thofe of the wife men 9•

The wife neither grieve for the dead nor for the living.
I myfelf never was not) nor thou) nor all the princes of
the earth; nor (han we ever hereafter ceafe to be. As the
foul in this mortal frame findeth infancy, youth) and old
age; fo) in fome future frame) will it find the like. One
who is confirmed in this belief, is not difturbed by any
thing that may come to pafs. The fenfibility of the
faculties giveth heat and cold, pleafure and pain; which
come and go) and are tranfient and inconftant. Bear
them with patience, 0 fon of Bharal; for the wife man,
whom thefe difturb not, and to whom pain and pleafure
are the fame, is formed for immortality. A thing ima
ginary hath no exiftence, whilft that which is true is a
{hanger to non-entity. By thofe who look into the prin
ciples of things, the defign of each is feen. Learn that
he by whom all things were formed is incorruptible, and
that no one is able to effed: the deftrud:ion of this thing
which is inexhauftible. Thefe bodies, which envelope
the fouls which inhabit them, which are eternal) incor
ruptible, and furpamng all conception) are declared to be
finite beings; wherefore) 0 Arjoon) refolve to fight. The
man who believeth that it is the foul which killeth) and
he who thinketh that the foul may be deftrored) are both
alike deceived; for it neither killeth, nor is It killed. It

IS
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is not a thing of which a man may fay, it hath been, it
is about to be, or is to be hereafter; for it is a thing
without birth; it is ancient, conftant, and eternal,
and is not to be deftroyed in this its mortal frame.
H ow can the man, who believeth that this thing is incor
ruptible, eternal, inexhauftible, and without birth, think
that he can either kill or caufe it to be killed? As a man
throweth away old garments, and putteth on new, even
fo the foul, having quitted its old mortal frames, entereth
into others which are new. The weapon divideth it not,
the fire burneth it not, the water corrupteth it not, the
wind drieth it not away; for it is indivifible, inconfu
mable, incorruptible, and is not to be dried away: it is
eternal, univerfal, permanent, immoveable; it is invifible,
inconceivable, and unalterable; therefore, believing it
to be thus, thou fhouldft not grieve. But whether thou
believeft it of eternal birth and duration, or that it dieth
with the body, ftill thou haft no caufe to lament it.
Death is certain to· all things which are fubject: to birth,
and regeneration to all things which are mortal; where
fore it doth not behove thee to grieve about that which
is inevitable. The former ftate of beings is unknown;
the middle ftate is evident, and their future ftate is not
to be difcovered. Why then fbouldft thou trouble thy
felf about fuch things as thefe? Some regard the foul as
a wonder, whilft fome fpeak, and others hear of it with
aftonifbment; but no one knoweth it, although he may
have heard it defcribed. This fpirit being never to be
deftroyed in the mortal frame which it inhabiteth, it is
unworthy for thee to be troubled for all thefe mortals.
Caft but thy eyes towards the duties of thy particular
tribe, and it will ill become thee to tremble. A foldier
of the Kjha/ree tribe hath no duty fuperior to fighting.
Juft to thy wifb the door of heaven is found open before
thee. Such foldiers only as are the favorites of Heaven

obtain
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obtain fuch a glorious fight as this. But, if thou wilt
not perform the duty of thy calling, and fight out the
field, thou wilt abandon thy duty and thy honor, and be
guilty of a crime. Mankind fpeak of thy renown as in
finite and inexhauftible. The fame of one who hath
been refpe8:ed in the world is extended even beyond the
diffolution. of the body. The generals of the armies will
think that thy retirement from the field arofe from fear,
and thou wilt become defpicable, even amongft thofe by
whom thou wert wont to be refpe8:ed. Thy enemies will
fpeak of thee in words which are unworthy to be fpoken,
and depreciate thy courage and abilities: what can be
more dreadful than this! If thou art Gain thou wilt
obtain heaven; if thou art vi8:orious thou wilt enjoy a
world for thy reward; wherefore, fon of Koontee, arife
and be determined for the battle. Make pleafure and
pain, gain and lofs, vi8:ory and defeat, the fame, and then
prepare for battle; or if thou doft not, thou wilt be cri
minal in a high degree. Let thy reafon be thus applied
in the field of battle.

This thy judgment is formed upon the fpeculative doc
trines of the Sankhya faftra; hear what it is in the prac
tical, with which being endued thou {halt forfake the
bonds of a8:ion to. A very fmall portion of this duty de
livereth a man from great fear. In this there is but one
judgment; but that is of a definite nature, whilft the
judgments of thofe of indefinite principles are infinite
and of many branches.

Men of confined notions, delighting in the controver
lies of the reds, tainted with worldly lufts, and preferring
a tranfient enjoyment of heaven to eternal abforption,
whilft they declare there is no other reward, pronounce,
for the attainment of worldly riches and enjoyments,
flowery fentences, ordaining innumerable and manifold
ceremonies, and promifing rewards for the aaions of this

life.
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life. The determined judgment of fuch as are attached
to riches and enjoyment, and whofe reafon is led aftray
by this dod:rine, is not formed upon mature conftderation
and meditation. The objed:s of the reds are of a three
fold nature ", Be thou free from a thr~efold nature; be
free from duplicity, and {land firm in the path of truth;
be free from care and trouble, and turn thy mind to
things which are fpirituaI. The knowing divine findeth
as many ufes in the whole Peds colled:ively, as in a re
fervoir full flowing with water.

Let the motive be in the deed, and not in the event.
Be not one whofe motive for ad:ion is the hope of re
ward. Let not thy life be fpent in inad:ion. Depend
upon application, perform thy duty, abandon all thought
of the confequence, and make the event e,qual, whether
it terminate in good or evil; for fuch an equality is called
rog U. The ad:ion ftands at a diftance inferior to the ap
plication of wifdom. Seek an afylum then in wifdom II

alone; for the miferable and unhappy are fo on account
of the event of things. Men who are endued with true
wifdom are unmindful of good or evil in this world.
Study then to obtain this application of thy underftand
ing, for fuch application in buftnefs is a precious art.

Wife men, who have abandoned all thought Of the
fruit which is produced from their ad:ions, are freed from
the chains of birth, and go to the regions of eternal hap
pinefs.

When thy reafon fhall get the better of the gloomy
weaknefs of thy heart, then fhalt thou have attained all
knowledge which hath been or is worthy to be taught.
When thy underftanding, by ftudy brou~ht to maturity,
fhall be fixed immoveably in contemplatIOn, then fhall it
obtain true wifdom."

ARlOON.

What, 0 Kreefhna, is the diftind:ion of that wife and
fteady

. J
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fteady man who is fixed in contemplation? What may
fuch a fage declare? Where may he dwell? How may
he act?

KREESHNA.

A man is faid to be confirmed in wifdom, when he
forfaketh every defire which entereth into his heart, and
of himfelf is ha:ppy, and contented in himfe1f. His mind
is undifturbed In adverfity, he is happy and contented
in profperity, and he is a ftranger to anxiety, feat, and
anger. Such a wife man is called a Moonee. The wif
dom of that man is eftablilhed, who in all things is
without affection; and, having received good or evil,
neither rejoiceth at the one, nor is caft down by the
other. His wifdom is confirmed, when, like the tor
toife, he can draw in all his members, and reftrain them
from their wonted purpofes. The hungry man lofeth
every other object but the gratification of his appetite,
and when he is become acquainted with the Supreme, he
lofeth even that. The tumultuous fenfes hurry away,
by force, the heart even of the wife man who ftriveth
to reftrain them. The infpired man, trufting in me,
may quell them and be happy. The man who hath his
paffions in fubjed:ion, is poffeffed of true wifdom.

The man who attendeth to the inclinations of the
fenfes, in them hath a concern; from this concern is
created paffion, from paffion anger, from anger is pro
duced folly'·, from folly a depravation of the memory,
from the lofs of memory the 10Cs of reafon, and from
the 10Cs of reafon the lofs of all! A man of a govern
able mind, enjoying the objects of his fenfes, with all
his faculties rendered· obedient to his will, and freed
from pride and malice, obtaineth happinefs Cupreme. In
this happinefs is born to him an exemption from all his
troubles; and his mind being thus at eafe, wifdom.
prefently Howeth to him from all fides. The man who

5 attendeth
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attendeth not to this, is without wifdom or the power
of contemplation. The man who is incapable of think
ing, hath no reft. What ha:ppinefs can he- enjoy who
hath no reft ? The heart, whlch followeth the ditb.tes
of the moving paffions, carrieth away his reafon, as the
ftorm the bark 10 the raging ocean. The man, there
fore, who can reftrain all his paffions from their inordi
nate defires, is endued with true wifdom. Such a one
walketh but in that night when all things go to reft,
the night of time. The- contemplative Moonee fleepeth
but in the day of time, when all things wake.

The man whofe paffions enter liis heart as waters
run into the unfwelling paffive ocean, obtaineth happi
nefs; not he who lufteth in his lufts. The man who,
having abandoned alllufts of the flefh, walketh without
inordinate defires, unaffuming, and free from pride,
obtaineth happinefs. This is divine dependence. A
man being poff'eff'ed of this confidence in the Supreme,
goeth not aftray: even at the hour of death, fhould he
attain it, he {hall mix with the incorporeal nature of
Brahm.

LECTURE
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LEe T U R E III.

OF WORKS.

ARlOON.

I F, according to thy opinion, the ufe of the under
ftanding be fuperior to the prad:ice of deeds", why

then doft thou urge me to engage in an undertaking fo
dreadful as this? Thou, as it were, confoundeft my
reafon with a mixture of fentiments; wherefore choofe
one amongft them, by which I may obtain happinefs,
and explain it unto me.

KREESHNA.

I t hath before been obferved by me, that in this world
there are two inftitutes: That of thofe who follow the
Sanlchya, or fpeculative fci~nce, which is the exercife of
reafon in contemplation; and the praCl:ical, or exercife
of the moral and religious duties.

The man enjoyeth not freedom from aCtion, from the
non-commencement of that which he hath to do; nor
doth he obtain happinefs from a total inaCl:ivity. No
one ever refteth a moment inaClive. Every man is
involuntarily urged to aa by thofe principles which are
inherent in his nature. The man who reftraineth his
aCl:ive faculties, and fitteth down with his mind atten
tive to the objed:s of his fenfes, is called one of an
aftrayed foul, and the practifer of deceit. So the man
is praifed, who, having fubdued all his paillons, per
formeth with his aaive faculties all the funCl:ions of life,
unconcerned about the event. Perform the fettled
funClions: aaion is preferable to inaaion. The jour
ney of thy mortal frame may not fucceed from inaClion.
This bufy world is engaged from other motives than the

worlhip
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worfhip of the Deity. Abandon then, 0 fon of Koo"let,
all felfifh motives, and perform thy duty for him alone.

When in ancient days Brahma'6, the lord of the crea
tion, had formed mankind, and, at the fame time, ap
pointed his worfhip, he fpoke and faid: "With this
"worfhip pray for increafe, and let it be that on which
(( ye fhall depend for the accomplifhment of all your
(( wifhes. With this remember the Gods, that the
" Gods may remember you. Remember one another,
"and ye {hall obtain fupreme happinefs. The Gods
(( being remembered in worfhip, will grant you the
(( enjoyment of your wifhes. He who enjoyeth what
(( hath been given unto him by them, and offereth not
C( a portion unto them, is even as a thief. Thofe who
(( eat not but what is left of the offerings, shall be
(( purified of all their tranfgreffions. Thofe who drefs
(( their meat but for themfelves, eat the bread of fin.
C( All thin~s which have life are generated from the
(( bread whIch they eat. Bread is generated from rain;
(( rain from divine worfhip, and divine worfhip from
"good works. Know that good works come from
"Brahm, whofe nature is incorruptible; wherefore the
(( omniprefent Brahm is prefent in the worfhip."

The finful mortal, who delighteth in the gratification
of his pallons, and followeth not the wheel, thus re
volving in the world, liveth but in vain.

But the man who may be felf-delighted and felf
fatisfied, and who may be happy in his own foul,
hath no occafion'7• He hath no intereft either in that
which is done, or that which is not done; and there
is not, in all things which have been created, any ob
jeB: on which he may place dependence. Wherefore,
perform thou that which thou haft to do, at all times, un
mindful of the event; for the man that doeth that which
he hath to do, without affection, obtaineth the Supreme.

.Janalca
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Janaka and others have attained perfed:ion'l even by
works. Thou fhouldft alfo obferve what is the prac
tice of mankind, and ad: accordingly. The man of low
degree followeth the example of him who is above him,
and doeth that which he doeth. I myfel£, Arjoon, have
not, in the three regions of the univerfe, any thing which
is neceff'ary for me to perform, nor any thing to obtain
which is not obtained; and yet I live in the exercife of
the moral duties. If I were not vigilantly to attend to
thefe duties, all men would prefently follow my example.
If I were not to perform the moral ad:ions, this world
would fail in their duty; I fhould be the caufe of
fpurious births, and fhould drive the people from the
right way. As the ignorant perform the duties of life
from the hope of reward, fo the wife man, out of refped:
to the opinions and prejudices of mankind, fhould
perform the fame without motives of intereft. He
fhould not create a divifion in the underftandings of
the ignorant, who are inclined to outward works.
The learned man, by induftrioufly performing all the
duties of life, fhould induce the vulgar to attend to
them.

The man whofe mind is led aftray by the pride of
felf-fufficiency, thinketh that he himfelf is the executor
of all thofe ad:ions which are performed by the princi
ples of his conftitution. But the man who is acquainted
with the nature of the two diftintl:ions of caufe and
effed:, having confidered that principles will ad: accord
ing to their natures, giveth hlmfelf no trouble. Men
who are led aftray by the principles of their natures, are
interefted in the works of the faculties. The man who
is acquainted with the whole, fhould not drive thofe
from their works who are flow of comprehenfion, and
lefs experienced than himfelf.

Throw every deed on me, and with a heart, over
which
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which the foul prefideth, be free from hope, be unpre
fuming, be free from trouble, and refolve to fig!l.t.

Thofe who with a firm belief, and without reproach,
{hall conftantly follow this my dod:rine, fhall be faved
even by works; and know that thofe who, holding it in
contempt, follow not this my counfel, are aftrayed from
all wifdom, deprived of rearon, and are loA:.

But the wife man alfo feeketh for that which is homo
geneous to his own nature. All things ad: according to
their natures, what then will reftraint effed:? In every
purpofe of the fenfes are fixed affed:ion and difiike. A
wife man fhould not put himfelf in their power, for
both of them are his opponents. A man's own religion,
though contrary to, is better than the faith of another,
let it be ev.er fo well followed. It is good to die in one's
own faith, for another's faith beareth fear.

ARJOON.

By what, 0 Kreefhna, is man compelled to commit
offences? He feems as if, contrary to his wifhes, he
was impelled by fome fecret force.

KREESHNA.

Know that it is the enemy luft, or paffion, offspring
of the carnal principle, infatiable and full of fin, by
which this world is covered as the flame by the fmoke,
as the mirror by ruft, or as the fretus by its membrane.
The upderftanding of the wife man is obfcured by this
inveterate foe, in the fhape of defirel9

, who rageth like
fire, and is hard to be appeafed. I t is faid that the
fenfes, the heart, and the underftanding are the places
where he delighteth moft to rule. By the affiftance of
thefe he overwhelmeth reafon, and ftupefieth the foul.
Thou fhouldft, therefore, firft fubdue thy paffions, and
get the better of this finful deftroyer of wifdom and
knowledge.

The organs are efteemed great, but the mind is greater
than

J
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han they. The refolution"" is greater than the mind,
and who is fuperior to the refolution is hrl

• When
thou haft refolved what is fuperior to the refolution, and
fixed thyfelf by thyfelf, determine to abandon the enemy
in the fhape of defire, whose objects are hard to be ac
complifhed.

LECTURE
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LEe T U R E IV.

OF THE FORSAKING OF WORKS.

K R E E S H N A.

T H IS never-failing difcipline I formerly taught unto
Yee<lJeYwal, and Yee<lJeYwal communicated it to

Manoo, and Manoo made it known unto Eekjhwakoo;
and being delivered down from one unto another, it was
ftudied by the Rajarjhees; until at length, in the courfe
of time, the mighty. art was loft. I t is even the fame
difcipline which I have this day communicated unto
thee, becaufe thou art my fervant and my friend. It is
an ancient and a fupreme myftery.

ARlOON.

Seeing thy birth is pofterior to the life of Eekjllwakoo,
how am I to underftand that thou hadft been formerly
the teacher of this doCt:rine ?

KREESHNA.

Both I and thou have paired many births. Mine are
known unto me; but thou knoweft not of thine.

Although I am not in my nature fubject: to birth or
decay, and am the lord of all created beIngs; yet, hav
ing command over my own nature, I am made evident
by my own power; and as often as there is a decline of
vIrtue, and an infurrect:ion of vice and injuftice, in the
world, I make myfelf evident; and thus I appear, from
age to age, for the prefervation of the juft, the deftruc
tion of the wicked, and the eftablifhment of virtue.

He, 0 Arjoon, who, from conviCt:ion, acknowledgeth
my divine birth and aCt:ions to be even fo, doth not,
upon his quittin~ his mortal frame, enter into another,
for he entereth Into me. Many who were free from

affection,
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affection, fear, and anger, and, filled with my fpirit,
depended upon me, havin~ been purified by the power
of wifdom, have eptered Into me. I affift thofe men
who in all things walk in my path, even as they ferve
m~ .

Thofe who wifh for succefs to their works in this life,
worfhip the DevatasU

• That which is achieved in this
life, from works, fpeedily cometh to pafs.

Mankind was created by me of four kinds, diftina in
their principles, and in their duties. Know me then
to be the creator of mankind, unereated, and without
decay.

Works affeCl: not me, nor have I any exped:ations
from the fruits of works. He who believeth me to be
even fo, is not bound by works. The ancients, who
longed for eternal falvation, having difeovered this, ftill
performed works. Wherefore perform thou works,
even as they were performed by the ancients in former
times. The learned even are puzzled to determine
what is work, and what is not. I will tell thee what
that work is, by knowing which thou wilt be delivered
from misfortune. I t may be defined-aaion, improper
aaion, and inaaion. The path of aaion is full of
darknefs.

He who may behold, as it were, inal1ion in aaion,
and aBion in inaaion, is wife amongft mankind. He is
a perfea performer of all duty.

Wife men call him a Pandeet, whofe every undertak
ing is free from the idea of defire, and whofe aaions
are confumed by the fire of wifdom. He abandoneth
the deftre of a reward of his aaions; he is always
contented and independent; and although he may be
engaged in a work, he, as it were, doeth nothing. He
is unfolicitous, of a fubdued mind and fpirit, and ex
empt from every perception; and, as he doeth only the

6 oflfices



offices of the body, he committeth no offence. He is
pleafed with whatever he may by chance obtain; he
hath gotten the better of duphcity, ~nd he is free from
envy. He is the fame in profperity and adverfity; and
although he ad:eth, he is not confined in the ad:ion. The
work of him, who hath loft all anxiety for the event,
who is freed from the bonds of ad:ion, and ftandeth
with his mind fubdued by fpiritual wifdom, and who
performeth it for the fake of worfuip, cometh alto~ether

.. unto nothing. God is the gift of charity; God IS the
offering; God is in the fire of the altar; by God is the
facrifice performed; and God is t~ be obtained by him
who maketh God alone the objed: of his works.

Some of the devout attend to the worfuip of the
Droatas, or angels; others, with offerings, dired: their
worfuip unto God in the fire; others facrifice their ears,
and other organs, in the fire of conftraint; whilft fome
facrifice found, and the like, in the fire of their organs.
Some again facrifice the ad:ions of all their organs and
faculties in the fire of felf-conftraint, lighted up by the
fpark of infpired wifdom. There are alfo the worfuip
pers with offerings, and the worfuippers with mortifi
cations; and again the worfuippers with enthufiastic
devotion; fo there are thofe, the wifdom of whofe read
ing is their worfuip, men of fubdued paffions and fevere
manners. Some there are who facrifice their breathing
fpirit, and force it downwards from its natural courfe;
whilft others force the fpirit which is below back with
the breath; and a few, with whom thefe two faculties
are held in great efteem, clofe up the door of each; and
there are fome, who eat but by rule, who sacrifice their
lives in their lives. All thefe different kinds of worfuip
pers are, by their particular modes of worfuip, purified
from their offences. He who enjoyeth but the Amreeta
which is left of his offerings, obtaineth the eternal fpirit

. of
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of Brahm, the fupreme. This world is not for him who
doeth not worfhip; and where, a Arjoon, is there
another') ? .

A great variety of modes of worfhip like thefe are
difplayed in the mouth of God. Learn that they are all
the offsprings of aaion. Being convinced of this, thou
fhalt obtain an eternal releafe; for know that the worfhip
of fpiritual wifdom is far better than the worfhip with
offerings of things. In wifdom is to be found every
work without exception. Seek then this wifdom with
proftrations, with queftions, and with attention, that
thofe learned men who fee its principles may inftrua
thee in its rules; which having learnt, thou fhalt not
again, a fon of Pandoo, fall into folly; by which thou
fhalt behold all nature in the fpirit; that is, in meS4•

Although thou wert the greateft of all offenders, thou
fhalt be able to crofs the gulf of fin with the bark of wif
dom. As the natural fire, 0 Arjoon, reduceth the wood
to afhes, fo may the fire of wifdom reduce all moral
aaions to afhes. There is not any thing in this world
to be compared with wifdom for purity. He who is per
feaed by praaice, in due time findeth it in his own foul.
He who hath faith findeth wifdom; and, above all, he
who hath gotten the better of his paffions; and having
obtained this fpiritual wifdom, he fhordy enjoyeth fupe
rior happinefs; whilfl: the ignorant, and the man without
faith, whofe fpirit is full of doubt, is loft. N either this
world, nor that which is above, nor happinefs, can be
enjoyed by the man of a doubting mind. The human
actions have no power to confine'S the fpiritual mind,
which, by ftudy, hath forfaken works, and which, by wif
dum, hath cut afunder the bonds of doubt. Wherefore,
a fon of Bhara/, refolve to cut afunder this doubt, off
fpring of ignorance, which hath taken poffeffion of thy
mind, with the edge of the wifdom of thy own foul, and
arife and attach thyfelf to the difcipline.

LECTURE
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LECTURE V.

OF FORSAKING THE FRUITS OF WORKS.

ARJooN.

T H 0 U now fpeakeft, 0 Kreejhna, of the forfaking
of works, and now again of performing them.

Tell me pofitively which of the two is beft.
KREESHNA.

Both the defertion and the prad:ice of works are
equally the means of extreme happinefs; but of the
two the prad:ice of works is to be diftinguifhed above
the defertion. The perpetual redufe, who neither long
eth nor complaineth, is worthy to be known. Such a
one is free from duplicity, and is happily freed from the
bond of ad:ion. Children only, and not the learned,
fpeak of the fpeculative and the prad:ical dod:rines as
two. They are but one, for both obtain the felf-fame
end, anq the place which is gained by the followers of
the one, is gamed by the followers of the other. That
man feeth, who feeth that the fpeculative dod:rines and
the prad:ical are but one. To be a San"yaset, or redufe,
without application, is to obtain pain and trouble;
whilft the Moontt, who is employed in the prad:ice of his
duty, prefently obtaineth Brahm, the Almighty. The
man who, employed in the prad:ice of works, is of a
purified foul, a fubdued fpirlt, and reftrained paffions,
and whofe foul is the univerfal foul, is not affed:ed by fo
being. The attentive man, who is acquainted with the
principles of things, in feeing, hearin~, touching, fmell
109, eating, movin~, fieeping, breathmg, talking, quit
ting, taking, openmg and dofing his eres, thinketh that
he doeth nothing; but that the faculties are only em-

ployed



[ .45 ]

ployed in their feveral objeas. The man who, perform
Ing the duties of life, and quitting all intereft In them,
placeth them upon Brahm, the Supreme, is not tainted
by fin; but remaineth like the leaf of the lotus unaf
fel1:ed by the waters. Prad:ical men, who perform the
offices of life but with their bodies, their minds, their
underftandings, and their fenfes, and forfake the confe
quence for the purification of their fouls; and, althou~h
employed, forfake the fruit of ad:ion, obtain infimte
happinefs; whilft the man who is unemployed, being
attached to the fruit by the agent defire, is in the bonds
of confinement. The man who hath his paffions in fub
jection, and with his mind forfaketh all works, his foul
fittcth at reft in the nine-gate city of its abodet6

, neither
acting nor caufing to ad:. ,

The Almighty createth neither the powers nor the
deeds of mankinds7, nor the application of the fruits of
action: nature prevaileth. The Almighty receiveth
neither the vices nor the virtues of anyone. Mankind
are led aftray by their reafons being obfcured by ignor
ance; but when that ignorance of their fouls is deftroyed
by the force of reafon, their wifdom fhineth forth again
with the glory of the fun, and caufeth the Deity to
appear. Thofe whofe underftandings are in him, whofe
fouls are in him, whofe confidence is in him, and whofe
afylum is in him, are by wifdom purified from all their
offences, and go from whence they fhall never return.

The learned behold him alike In the reverend Brah
man perfected in knowledge, in the ox, and in the ele
phant; in the dog, and in him who eateth of the Befh
of dogs. Thofe whofe minds are fixed on this eq,uality,
gain eternity even in this world. They put their truft
in Brahm, the Eternal, becaufe he is every where alike,
free from fault.

The man who knoweth Brahm, and confideth in
Brahm,



[ 46 .]

Brahm, and whofe mind is fteady and free from folly,
fhould neither rejoice in profperity, nor complain in ad
verfity. He whofe foul IS unaffed:ed by the impreffions
made upon the outward feelings, obtaineth what is plea
fure in his own mind. Such an one, whofe foul is thus
fixed upon the ftudy of Brahm, enjoyeth pleafure without
decline. The enjoyments which proceed from the feel
ings are as the wombs of future pain. The wife man,
who is ac~uainted with the beginning and the end of
things, dehghteth not in thefe. He who can bear up
againft the violence which is prolluced from luft and
anger in this mortal life, is properly employed and a
happy man. The man who is happy in his heart, at
reft in his mind, and enlightened within, is a rogee, or
one devoted to God, and of a godly fpirit; and obtain
eth the immaterial nature of Brahm, the Supreme.
Such Reejhees as are purified from their offences, freed
from doubt, of fl1bdl1ed minds, and intereflcd in the
good of all mankind, obtain the incorporeal Brahm.
The incorporeal Brahm is prepared, from the beginning,
for fuch as are free from luft and anger, of humble
minds and fubdued fpirits, and who are acquainted with
their own fouls.

The man who keepeth the outward accidents from
entering his mind, and his eyes fixed in contemplation
between his brows; who maketh the breath to pafs
through both his noftrils alike in expiration and infpira
tion; who is of fubdued faculties, mind, and under
ftanding, and hath fet his heart upon falvation; and
who is free from luft, fear, and anger, is for ever bldfed
in this life; and, being convinced that I am the cherifher
of religious zeal, the lord of all worlds, and the friend
of all nature, he fhall obtain me and be blefi'ed.

LECTURE
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LECTURE VI.

OF THE EXERCISE OF SOUL.

KREESHNA.

HE is both a rogee and a Sannyasee who performeth
that which he hath to do independent of the fruit

thereof; not he who liveth without the facrificial fire
and without aaion. Learn, 0 fon of Pandoo, that what
they call Sannyas, or a forfaking of the world, is the fame
with rog or the practice of devotion. He cannot be a
rogee, who, in his actions, hath not abandoned all inten
tions. Works are faid to be the means by which a
man who wifheth, may attain devotion; fo reft is called
the means for him who hath attained devotion. When
the all-contemplative Sannyasee is not engaged in the
objeas of the fenfes, nor in works, then he is called one
who hath attained devotion. He fhould raife himfelf
by himfelf: he fhould not fuffer his foul to be depreffed.
Self is the friend of felf; and, in like manner, felf is its
own enemy. Self is the friend of him by whom the
fpirit is fubdued with the fpirit; fo felf, like a foe, de
lighteth in the enmity of him who hath no foul. The
foul of the placid conquered fpirit is the fame collected
in heat and cold, in pain and pleafure, in honor and dif
grace. The man whofe mind is replete with divine
wifdom and learnin~, who ftandeth upon the pinnacle,
and hath fubdued his paffions, is faid to be devout. To
the rogee, gold, iron, and ftones, are the fame. The
man is diftinguifhed whofe refolutions, whether amongft
his companions and friends; in the midft of enemies, or
thofe who ftand aloof or go between; with thofe who
love and thofe who hate; in the company of faints or
finners, is the fame.

The
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The Togee conftantly exercifeth the fpirit in private.
He i. redufe, of a fubdued mind and fpirit; free from
hope, and free from pertet>tion. He planteth his own
feat firmly on a fpot that IS undefiled, neither too high
nor too low, and fitteth upon the facred grafs which is
called KDDS, covered with a ikin and a doth. There he,
whofe bufinefs is the reftraining of his paffions, fhould
fit, with his mind fixed on one objed: alone, in the exer
eife of his devotion for the purification of his foul,
keeping his head, his neck, and body, fteady without
motion, his eyes fixed on the point of his nofe, looking
at no other place around. The peaceful foul, releafed
from fear, who would keep in the path of one who fol
loweth God, fhould reftram the mmd, and, fixing it on
me, depend on me alone. The Togee of an humbled
mind, who thus conA:antl1 exercifeth his foul, obtaineth
happinefs incorporeal and fupreme in me.

This divine difcipline, Arjoon, is not to be attained
by him who eateth more than enough, or lefs than
enough; neither by him who hath a habit of fieeping
much, nor by him who fieepeth not at all. The difci
pline which deA:royeth pain belongeth to him who is
moderate in eating and in recreation, whofe inclinations
are moderate in action, and who is moderate in fieep.
A man is called devout when his mind remaineth thus
regulated within himfelf, and he is exempt from every
lull and inordinate defire. The Togee of a fubdued
mind, thus employed in the exercife of his devotion, is
compared to a lamp, A:anding in a place without wind,
which waveth not. He delighteth in his own foul,
where the mind, regulated by the fervice of devotion, is
pleafed to dwell, and where, by the affiA:ance of the fpirit,
he beholdeth the foul. He becometh acquainted with
that boundlefs pleafu~e which is far more worthy of the
underA:anding than that which arifeth from the fenses;

depending



ARjOON.

From the reftleffnefs of our natures, I conceive not
the permanent duration of this doCl:rine of eguality
which thou haft told me. The mind, 0 Kreejhna, is

7 naturally.
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depending upon which, the mind moveth not from its
prmciples; which having obtained, he refped:eth no
other acquifition fo great as it; in which depending, he
is not moved by the fevereft pain. This difunion from
the conjund:ion of pain may be diftinguifued by the ap
pellation Tog, fpiritual union or devotion. I t is to be
attained by refolution, by the man who knoweth his
own mind. When he hath abandoned every defire that
arifeth from the imagination, and fubdued with his mind
every inclination of the fenfes, he may, by degrees, find
reft; and having, by a fteady refolution, fixed his mind
within himfelf, he fuould think of nothing eIfe. Where
foever the unfteady mind roameth, he fuould fubdue it,
bring it back, and place it in his own breaft. Supreme
happinefs attendeth the man whofe mind is thus at
peace; whofe carnal affeCl:ions and paffions are thus fub
dued; who is thus in God, and free from fin. The
man who is thus conftantly in the exereife of the foul,
and free from fin, enjoyeth eternal happinefs, united
with Brahm the Supreme. The man whofe mind is en
dued with this devotion, and looketh on all things
alike, beholdeth the fupreme foul in all things, and all
things in the fupreme foul. He who beholdeth me in
all things, and beholdeth all things in me, I forfake not
him, and he forfaketh not me. The Toget who be
lieveth in unity, and worfuippeth me prefent in all
things, dwelleth in me in all refped:s, even whilft he
liveth. The man, 0 Arjoon, who, from what paff'eth
in his own breaft, whether it be pain or pleafure, be
holdeth the fame in others, is efteemed a fupreme
rogee.
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naturally unfteady, turbulent, ftrong, and ftubborn. I
efteem it as difficult to reftrain as the wind.

K R E E S H N A.

The mind, 0 valiant youth, is undoubtedly unfteady,
and difficult to be confined; yet, I think it may be re
ftrained by prad:ice and temperance. In my opinion,
this divine difcipline which IS called rog is hard to be
attained by him who hath not his foul in fubjed:ion;
but it may be aC9.uired by him who taketh palOS, and
hath his foul in hIs own power.

ARlOON.

Whither, 0 Kreefhna, doth the man go after death,
who, although he be endued with faith, hath not ob
tained perfed:ion in his devotion, becaufe hisunfubdued
mind wandered from the difcipline ? Doth not the fool
who is found not ftanding in the path of Brahm, and is
thus, as it were, fallen between good and evil, like a
broken cloud, come to nothing? Thou, Kreefhna, canft
entirely clear up thefe my doubts; and there is no other
perfon to be found able to remove thefe difficulties.

K R E E S H N A.

His deftrudion is found neither here nor in the world
above. No man who hath done good goeth unto an
evil place. A man whofe devotions have been broken
off by death, having enjoyed for an immenfity of years
the rewards of his virtues in the regions above, at length
is born again in fome holy and refpe8:able family; or
perhaps in the houfe of fome learned rogee. But fuch
a regeneration into this life is the moft difficult to
attain. Being thus born again, he is endued with the
fame degree of application and advancement of his Ull

derftanding that he held in his former body; and here
he begins again to labour for perfed:ion in devotion.
The man21 who is defirous of learning this devotion,
this fpiritual application of the foul, exceedeth even the

word
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word of Brahm. The rO$ee, who, labouring with all his
might, is purified of his offences, and, after many
births, made perfeCl:, at length goeth to the fupreme
abode. The rogee is more exalted than crapafwees,
thofe zealots who harafs themfelves in performing pen
ances, refpeCl:ed above the learned in fcience, and fu
perior to thofe who are attached to moral works;
wherefore, 0 Arjoon, refolve thou to become a rogee.
Of all rogees, I refpeCl: him as the moft devout, who
hath faith in me, and who ferveth me with a foul pof
felfed of my fpirit.

LECTURE
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LEe T U R EVIl.

OF THE PRINCIPLES OF NATURE, AND
THE VITAL SPIRIT.

K R E E S H N A.

HEAR, 0 Arjoon, how having thy mind attached to
me, being in the exercife of devotion, and making

me alone thy afylum, thou wilt, at once, and without
doubt, become acquainted with me. I will inftruCl: thee
in this wifdom and learning without referve; which
having learnt, there is not in this life any other that is
taught worthy to be known.

A few amongft ten thoufand mortals ftrive for per
feCl:ion; and but a few of thofe who ftrive and become
perfeCl:, know me accordin~ to my nature. My prin
ciple is divided into eight ddlinCl:ions: earth, water, fire,
air, and lether (Khang); together with mind, underftand
in~, and Ahang-kar, (felf-confcioufnefs): but befides
thiS, know that I have another principle diftinCl: from
this, and fuperior, which is of a vital nature"'}, and by
which this world is fupported. Learn that thefe two are
the womb of all nature. I am the creation and the
difi"olution of the whole univerfe. There is not any.
thing greater than I; and all thinr hang on me, even
as precious gems upon a ftring. am moifture in the
water, light in the fun and moon, invocation in the reds,
found in the firmament, human nature in mankind, fweet
fmelling favor in the earth, glory in the fource of light;
in all things I am life, and I am zeal in the zealous;
and know, 0 Arjoon, that I am the eternal feed of all
nature. I am the underftanding of the wife, the glory
of the proud, the ftrength of die ftrong, free from luft

and

------------ -
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and anger; and in animals I am defire regulated by
moral fitnefs. But know that I am not in thofe natures
which are of the three qualities called Satwa, Raja, and
TamaJO, although they proceed from me: yet they are
in me. The whole of this world being bewildered by
the influence of thefe three-fold qualities, knoweth not
that I am diftinc9: from thefe and without decline. This
my divine and fupernatural power, endued with thefe
principles and properties, is hard to be overcome. They
who come unto me get the better of this fupernatural
influence. The wicked, the foolifh, and the low-minded
come not unto me, becaufe their underftandings, being
bewildered by the fupernatural power, they truft in the
principles of evil fpirits.

I am, a Arjoon, ferved by four kinds of people who
are good: the diftreffed, the inquifitive, the wifhers after
wealthJ

" and the wife. But of all thefe the wife man,
who is conftantly engaged in my fervice, and is a fervant
but of one, is the moft diftinguifhed. I am extremely
dear to the wife man, and he is dear unto me. All
thefe are exalted; but I efteem the wife man even as
myfelf, becaufe his devout fpirit dependeth upon me
alone as his ultimate refource. The wife man proceed
eth not unto me until after many births; for the ex
alted mind, who believeth that the fon of Yasoode'lJ is
,!til, is hard to be found. Thofe whofe underftandings
are drawn away by this and that purfuit, go unto other
Devatas. They depend upon this and that rule of
condud:, and are governed by their own principlesJ\

Whatever ima~e any fupplicant is defirous of worfhip
ping in faith, It is I alone who infpire him with that
fteady faith; with which being endued, he endeavoureth
to render that image propitious, and at length he ob
taineth the objed: of his wifhes as it is appointed by
me. But the reward of fuch fhort-fighted men is finite.

Thofe
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Thofe who worfhip the DnJalas go unto thein, and
thofe who worfhip me alone go unto me. The ignor
ant, being unacquainted with my fupreme nature, which
is fuperior to all things, and exempt from decay, be
lieve me, who am invifible, to exift in the vifible form
under which they fee me. I am not vifible to all, be
caufe I am concealed by the fupernatural power that is
in me. The ignorant world do not difcover this, that
I am "not fubjed: to birth or decay. I know, 0 Arjoon,
all the beings that have paffed, all that are prefent, and
all that fhall hereafter be; but there is not one amongft
them who knoweth me. All beings in birth find their
reafon fafcinated and perplexed by the wiles of contrary
fenfations, arifing from love and hatred. Thofe men
of regular lives, whofe fins are done away, being freed
from the fafcination arifing from thofe contending paf
fions, enjoy me. They who put their truft in me, and
labour for a deliverance from decay and death, know
Brahm, the whole Adhee-atma, and every Karma. The
devout fouls who know me to be the Adhee-bhool, the
A dhee-diva, and the A dhee-yagna, know me alfo in the
time of their departure.

LECTURE
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LEe T U REVIll.

OF POOROOSH.

ARJOON.

WHAT is that Brabm' What is Adbee-alma ,
What is Karma, 0 firft of men? What alfo is

Adbee-lJboot called? What Adbee-di'lJa 1 How is Adhee
yagna, and who is here in this body? How art thou to
be known in the hour of departure by men of fubdued
minds?

KREESHNA.

Brabm is that which is fupreme and without corrup
tion; Adbee-atma n is Swa.lJbalJ or particular confti
tution, difpofttion, quality, or nature; Karma is that
emanation from which proceedeth the generation of nat
ural beings; Adbee-lJboot is the deftroying nature;
Adbee-di'lJa is Pooroojlz; and Adbee-yagna, or fuperinten
dent of worfhip, is myfelf in this body. At the end of
time, he, who having abandoned his mortal frame, de
parteth thinking only of me, without doubt goeth unto
me; or elfe, whatever other nature he fhall call upon,
at the end of life, when he fhall quit his mortal fhape,
he {hall ever go unto it. Wherefore at all times think
of me alone and fight. Let thy mind and underftand
ing be placed in me alone, and thou {halt, without
doubt, go unto me. The man who longeth after the
Divine and Supreme Being, with his mind intent upon
the pra8:ice of devotion, goeth unto him. The man
who {hall in the laft hour call upon the ancient Prophet,
the prime dire8:or, the moft mmute atom, the preferver
of all things, whofe countenance is like the fun, and
who is diftina from darknefs, with a fteady mind at-

tached
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tached to his fervice, with the force of devotion, and
his whole foul fixed between, his brows, goeth unto that
divine Supreme Being, who is calledParam-Pooroo./h.

I will now fummarily make thee acquainted with that
path which the do8:ors of the reds call never-failing;
which the men of fubdued minds and conquered paffions
enter; and which, defirous of knowin~, they live the
lives of Brahma-charees or godly pilgrims. He who,
having dofed up all the doors of his faculties, locked
up his mind in his own breaft, and fixed his fpirit in
his head, ftanding firm in the exercife of devotion, re
peating in filence ~ Om J4! the myftic ftgn of Brahm,
thence called "Elcalifhar," {hall, on his quitting this
mortal frame calling upon me, without doubt go the
journey of fupreme happinefs. He who thinketh con
ftantly of me, his mind undiverted by another objed, I
will at all times be eafily found by that conftant ad
herent to devotion; and thofe elevated fouls, who have
thus attained fupreme perfe8:ion, come unto me, and
are no more born in the finite manfton of pain and for
row. Know, 0 Arjoon, that all the regions between
this and the abode of Brahm afford but a tranftent reft
dence; but he who findeth me, returneth not again to
mortal birth.

They who are acquainted with day and night, know
that the day of Brahma is as a thoufand revolutions of
the ToogsU, and that his night extendeth for a thoufand
more. On the coming of that day, all things proceed
from invifibility to viftbility; fo, on the approach of
night, they are all diffolved away in that which is called
invifiDle. The univerfe, even, having exifted, is again
diffolved; and now again, on the approach of day, by
divine neceffity, it is reproduced. That which, .upon
the diffolution of all things elfe, is not deftroyed, is
fuperior and of another nature from that viftbility: it is

inviftble
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invifible and eternal. He who is thus called invifible
and incorruptible, is even he who is called the Supreme
Abode; which men having once obtained, they never
more return to earth: that is my manfion. That Su
preme Being is to be obtained by him who worthippeth
no other Gods. In him is included all nature; by him
all things are fpread abroad.

I will now fpeak to thee of that time in which, thould
a devout man die, he will never return; and of that
time, in which dying, he thall return again upon the
~rth. .

Thofe holy men who are acquainted with Brahm, de
parting this life in the fiery light of day, in the bright
feafon of the moon, within the fix months of the fun's
northern courfe, go unto him; but thofe who depart in
the gloomy night of the moon's dark feafon, and whilft
the fun is yet within the fouthern path of his journey,
afcend for a while into the regions of the moon, and
again return to mortal birth. Thefe two, light and
darlcnejs, are efteemed the world's eternal ways: he who
walketh in the former path returneth not; whilft he
who walketh in the latter cometh· back again upon the
earth. A Togee, who is acquainted with thefe two paths
of aCl:ion, will never be perplexed; wherefore, 0 Arjoon,
be thou at all times employed in devotion. The fruit
of this furpaffeth all the rewards of virtue pointed out
in the Veds, in worthippings, in mortifications, and even
in the gifts of charity. The devout Togee, who knoweth
all this, thall obtain a fupreme and prior place.

8 LECTURE
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LEe T U REI x.

OF THE CHIEF OF SECRETS AND
PRINCE OF SCIENCE.

KREESHNA.

I WILL now make known unto thee, who findeR: no
fault, a moR: myfterious fecret, accompanied by pro

found learning, which having ftudied thou thalt be de
livered from misfortune. It is a fovereign art, a fove
reign myftery, fublime and immaculate; clear unto the
fight, virtuous, inexhauftible, and eafy to be performed.
Thofe who are infidels to this faith, not finding me, re
turn again into this world, the manfion of death.

This whole world was fpread abroad by me in my in.
vifible form. All things are dependent on me, and I
am not dependent on them; and all things are not de
pendent on meJ6

• Behold my divine connection! My
creative fpirit is the keeper of all things, not the depend
ent. U nderftand that all things reft in me, as the
mighty air, which paffeth every where, refteth for ever
in the ;:etherial fpace. At the end of the period KalpJ7
all things, 0 fon of Koontee, return into my primordial
fource, and at the beginning of another KaJp I create
them all a~ain. I plant myfelf on my own nature, and
create, agam and again, this affemblage of beings, the
whole, from the power of nature, without powerJ8• Thofe
works confine not me, becaufe I am like one who fitteth
aloof unintereR:ed in thofe works. By my fupervifion
nature produceth both the moveable and the immovea
ble. It is from this fourceJ9, 0 Arjoon, that the uni
verfe refolveth.

The foolith, being unacquainted with my fupreme and
divine nature, as lord of all things, defpife me in this
human form, trufting to the evil, diabolic, and deceitful

. principle
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principle within them. They are of vain hope, of vain
endeavours, of vain wifdom, and void of rea(on; whilft
men of great minds, trufting to their divine natures, dif
cover that I am before all things and incorruptible, and
ferve me with their hearts undiverted by other Gods40•

Men of rigid and laborious lives come before me
humbly bowing down, for ever glorifying my name;
and they are conftantly employed in my fervice; but
others ferve me, worfhipping me, whofe face is turned
on all fides, with the worfhip of wifdom, unitedly, fepa
rately, in various fhapes. I am the facrifice ; . I am the
worfhip; I am the fpices; I am the invocation; I am
the ceremony to the manes of the anceftors; I am the
provifions; I am the fire, and I am the viCl:im: I am
the father and the mother of this world, the grandfire,
and the preferver. I am the holy one worthy to be
known; the myftic figure Om,. the Reelc, the Sam, and
rajoor Yedr'. I am the journey of the good; the
comforter; the creator; the witnefs; the refting-place;
the afylum, and the friend. I am generation and diffo
lution, the place where all things are repofited, and the
inexhauftible feed of all nature. I am funfhine, and I
am rain; I now draw in, and now let forth. I am
death and immortality: I am entity and non-entity.

The followers of the three Yeds, who drink of the
juice of the Som4'-, being purified of their offences, ad
drefs me in facrifices, and petition for heaven. Thefe
obtain the re~ions of Eendra4J, the prince of celeftial
beings, in which heaven they feaft upon celeftial food
and divine enjoyments; and when they have partaken
of that fpacious heaven for a while, in proportion to
their virtues, they fink again into this mortal life, as
foon as their ftock of virtue is expended. In this man
ner thofe, who, longin~ for the accomplifhment of their
wifhes, follow the rehgion pointed out by the three
Yeds, obtain a tranfient reward. But thofe who, thi~k-

109



LECTURE

[ ~o ]

ing of no other, ferve me alone, I bear the burthen of
the devotion of thofe who are thus conftantly engaged
in my fervice. They alfo who ferve other Gods with a
firm belief, in doing fo, involuntarily worthip even me.
I am he who partaketh of all worthip, and I am their
reward. Becaufe mankind are unacquainted with my
nature they fall again from heaven. Thofe who worthip
the Deva/as go unto the Deva/as; the worthippers of
the Pee/rees, or patriarchs, go unto the Pee/rees; the
fervants of the Bhoo/s, or fpirits, go unto the Bhoo/s;
and they who worthip me go unto me.

I accept and enjoy the holy offerings of the humble
foul, who in his worthip prefenteth leaves and flowers,
and fruit and water unto me. Whatever thou doeft, a
Arjoon, whatever thou eateft, whatever thou facrificeft,
whatever thou giveft, whatever thou thalt be zealous
about, make each an offering unto me. Thou thalt
thus be delivered with good and evil fruits, and with
the bonds of works. Thy mind being joined in the
prad:ice of a Sannyaset#, thou thalt come unto me. I
am the fame to all mankind: there is not one who is
worthy of my love or hatred. They who ferve me with
adoration, I am in them, and they in me. If one, whofe
ways' are ever fo evil, ferve me alone, he is as refped:able
as the juft man; he is altogether well employed; he
foon becometh of a virtuous fpirit, and obtaineth eter
nal happinefs. Recolled:, a fon of Koon/ee, that my
fervant doth not perith. Thofe even who may be of
the womb of fin; women4!; the tribes of I/ifya and
Soodra; thall go the fupreme journey, if they take fanc
tuary with me; how much more my holy fervants the
Brahmans and the RajarfheeS¢ ! Confider this world as
a finite and joylefs place, and ferve me. Be of my mind,
my fervant, my adorer, and bow down before me.
Unite thy foul, as it were, unto me, make me thy
afylum, and thou thalt go unto me.

--
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LECTURE X.

OF THE DIVERSITY OF THE DIVINE
NATURE.

KREESHNA.

H EAR again, 0 valiant youth, my fupreme words,
which I will fpeak unto thee, who art well pleafed,

becaufe I am anxious for thy welfare.
Neither the hofts of Soors4', nor the Mabarfhees4',

know of my birth; becaufe I am before all the Deva/as
and Maharfhees. Whofo, free from folly, knoweth me
to be without birth, before all things, and the mighty
ruler of the univerfe, he fhall, amongft mortals, be faved
with all his tranfgreffions. The various qualities inci
dent to natural beings, fuch as reafon, knowledge, unem
barraffed judgment, patience, truth, humility, meeknefs,
pleafure and pain; birth and death, fear and courage;
mercy, equality, gladnefs, charity, zeal, renown and in
famy, all diftinaly come from me. So in former days
the feven MaharJhees and the four Manoos49 who are of
my nature, were born of my mind, of whom are de
[cended all the inhabitants of the earth. He who
knoweth this my difrinCl:ion and my conneCl:ion, accord.
ing to their principles, is without doubt endued with an
unerring devotion. I am the creator of all things, and
all things proceed from me. Thofe who are endued
with fpiritual wifdom, believe this and worfhip me:
their very hearts and minds are in me; they rejoice
amongft themfelves, and delight in [peaking of my
name, and teaching one another my doCl:rine. I gla.dly
infpire thofe, who are conftantly employed in my fervice,
with that ufe of reafon, by which they come unto me;

and,
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and, in compaffion, I ftand in my own nature, and diffi
pate the darknefs of their ignorance with the light of
the lamp of wifdom.

ARJOON.
All the Reejheesro, the Dwarjhees", and the prophet

Nareu/JS, call thee the fupreme Bra"", j the fupreme
abode; the moft holy; the moft high God; the eternal
Pooroojh, the divine being before all other Gods, without
birth, the mighty Lord! Thus fay .dseeta, Dwa/a,
Yyas, and thou thyfelf haft told me fo; and I firmly
believe, 0 Kesava, all thou telleft me. Neither the
Dews nor the Danoos n are acquainted, 0 Lord, with
thy appearance. Thou alone, 0 firft of men J4! knoweft
thy own fpirit; thou, who art the produd:ion of all
nature, the ruler of all things, the God of Gods, and
the univerfal Lord! Thou art now able to make me
acq,uainted with thofe divine portions of thyfel£, by
which thou poffeffeft and dwelleft in this world. How
{hall I, although I conftantly think of thee, be able to
know thee? In what particular natures art thou to be
found? Tell me again in full what is thy connetlion,
and what thy diftintlion; for I am not yet fatisfied with
drinking of the living water of thy words.

KREESHNA.

Bleffings be upon thee! I will make thee acquainted
with the chief of my divine diftintlions, as the extent of
my nature is infinite.

I am the foul which ftandeth in the bodies of all
beings. I am the beginning, the middle, and the end
of all things. Amongft the .ddeetyas Sf I am Yeejhnoo 16,

and the radiant Ravee J7 amongft the ftars j I am Ma
reecbee J8 amongft the Maroots N , and Sasee60 amongft the
Nalcjhatras 61 ; amongft the Yeds I am the Sam6~) and I
am Yasava 6J amongft the Dews. Amongft the faculties
I am the mind, and amongft animals I am reafon. I

am
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am Sanlcar64 amongft the Roodras6
', and Yeetlesa 6lJ amon2fl

the Talr.jhas and the Ralcjhas. I am Pa'lJalr.&t amongft the
Yasoos 68 and Meroo 69 amongft the afpiring mountains.
Amongft teachers know that I am their chief Yreehtif
pa/ee 70 ; amongft warriors I am Slcanda 71

; and amongft
floods I am the ocean. I am Bbreegoo'" amongft the
Maharjhees, and I am the monofyllable 71 amongft words.
I am amongfl worlhips the Tap74 or filent worlhip, and
amongft immoveables the mountain Heemalay7f. Of all
the trees of the foreft I am the Afwa//ha 76, and of all the
De'lJarjhees I am Nat'ad. I am Chee/ra-ra/h amongft
Gandharvs 77 and the Moonee Kapeel amongft the faints.
Know that amongft horfes I am OochiJrava, who arofe
with the Amree/a from out the ocean 7

8
• Amongft ele

phants I am Irava/, and the fovereign amongft men.
Amongft weapons I am the Yajra or thunderbolt, and
amongft cattle the cow Kama-dhoolc 79• I am the prolific
Kandarp the God of love; and amongft ferpents I am
Yasoolcee their chief. I am Anan/a amongft the Nags tKJ

,

and Yaroon 81 amongft the inhabitants of the waters. I
am Aryama amongft the Pee/rees, and I am Tam 8..

amongft all thofe who rule. Amongft the Di/yas (evil
fpirits) I am Prahlad8

', and Kal (time) amongft compu
tations. Amongft beafts I am the king of beafts, and
Yina/eya 84 amongft the feathered tribe. Amongft puri
fiers I am Pavan the air, and Ram amongft thofe who
carry arms. Amongft filhes I am the Malcar 8

', and
amon~ft rivers I am Ganga 86 the daughter of Jahnoo.
Of thmgs tranfient I am the beginning, the middle, and
the end. Of all fcience I am the knowledge of the
ruling fpirit, and of all fpeak.ing I am the oration.
Amongft letters I am the vowel a, and of all compound
words I am the Dwandwa 87• I am alfo never-failing
time; the preferver, whofe face is turned on all fides.
I am all-grafping death; and I am the refurred:ion of

thore



thore who are about to be. Amongft freminines I am
fame, fortune, eloquence, memory, underftanding, forti
tude, patience. AmongA: harmonious meafures I am
the Gaya/ree, and amongft Sams I am the Preebal Sam.
Amongft the months I am the month Marga-seerjha B8

,

and amongft feafons the feafon Koosoomalcara 19, (spring.)
Amongft frauds I am gaming; and of all things glori
ous I am the glory. I am vid:ory, I am induftry, and
I am the effence of all qualities. Of the race of Pree
jhnee I am the fon of Pasoodt'V'7J, and amongft the Pandoos
Arjoon-Dbananjay. I am Pyas 9

1 amongA: the .Moonees,
and amongft the Bards'P I am the prophet Oqfana 9J •

Amongft rulers I am the rod, andamongft thofe who
feek for conqueft I am policy. Amongft the fecret I
am {Uence, and amongft the wife I am wifdom. I am,
in like manner, 0 Aryoon, that which is the feed of all
things in nature; and there is not any thing, whether
animate or inanimate, that is without me. My divine
diftind:ions are without end, and the many which I have
mentioned are by way of example. And learn, 0
Aryoon, that every being which is worthy of diftin8:ion
and pre-eminence, is the produce of the portion of my
glory. But what, 0 Arjoon, haft thou to do with this
manifold wifdom ? I planted this whole univerfe with
a fingle portion and ftood ftilt.

LECTURE
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LEe T U R E XI.

DISPLAY OF THE DIVINE NATURE IN
THE FORM OF THE UNIVERSE.

ARJooN.

T HIS fupreme myftery, diftinguifhed by the name
of the Adlzee-a/ma or ruling fpirit, which, out of

loving-kindnefs, thou haft made known unto me, hath
diffipated my ignorance and perplexity. I have heard
from thee a full account of the creation and deflruction
of all things, and alfo of the mightinefs of thy inex
hauftible fpirit. It is even as thou haft defcribed thy
felf, 0 mighty Lord! I am now, 0 moft elevated of
men, anxious to behold thy divine countenance; where
fore, if thou thinkefl it may be beheld by me, thew me
thy never-failing fpirit.

K R E E S H N A.

Behold, 0 Arjoo1l, my million forms divine, of
various fpedes, and diverfe thapes and colours. Behold
the Adee/yas, and the J'asoos, and the Roodras, and the
Maroo/s, and the twins AJwee1l and Koomar 94• Behold
things wonderful, never feen before. Behold, in this
my body, the whole world animate and inanimate, and
all things elfe thou haft a mind to fee. But as thou art
unable to fee with thefe thy natural eyes, I will give
thee a heavenly eye, with which behold my divine con
ned:ion.

SANJAV.

The mighty compound and divine being Haree,
having, 0 Raja, thus fpoken, made evident unto Arjoo1l
his fupreme and heavenly form; of many a mouth and
eye; many a wondrous fight; many a heavenly orna-

9 meat;
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ARJOON.
I behold, 0 God I within thy breaft, the Dews

affembled, and every fpecific tribe of beings. I fee
Brahma, that Deity fitting on his lotus-throne; all the
Reefhees and heavenly Ooragas9'. I fee thyfelf, on all
fides, of infinite fuape, formed with abundant arms,
and bellies, and mouths, and eyes; but I can neither
difcover thy beginning, thy middle, nor again thy end,
o univerfal Lord, form of the univerfe! I fee thee
with a crown, and armed with club and Chakra¢, a mafs
of glory, darting reful~ent beams around. I fee thee,
difficult to be feen, fuming on all fides with light im
meafurable, like the ardent fire or glorious fun. Thou
art the Supreme Bein~, incorruptible, worthy to be
known! Thou art prime fupporter of the univerfal
orb! Thou art the never-faihng and eternal guardian
of religion I Thou art from all beginning, and I efteem
the Pooroojh'1l. I fee thee without beginning, without
middle, and without end; of valour infinite; ,of arms
innumerable; the fun and moon thy eyes; thy mouth
a flaming fire, and the whole world fuining with thy
refled:ed glory I The fpace between the heavens and

the

ment; many an up-raifed weapon; adorned with celeftial
robes and chaplets; anointed with heavenly eff'ence;
covered with every marvellous thing; the eternal God,
whofe countenance is turned on every fide I The glory
and amazing splendour of this mighty being may be
likened to the fun rifing at once into the heavens, with
a thoufand times more than ufual brightnefs. The fon
of Pandoo then beheld within the body of the God of
Gods, ftanding together, the whole univerfe divided
forth into its vaft variety. He was overwhelmed with
wonder, and every hair was raifed an end. He bowed
down his head before the God, and thus addreff'ed him
with joined hands.



the earth is pofi"efi"ed by thee alone, and every point
around: the three regions of the univerfe, 0 mighty
fpirit! behold the wonders of thy awful countenance
with troubled minds. Of the celeftial bands, fome I
fee fly to thee for refuge; whilft fome, afraid, with
joined hands ling forth thy praife. The Maharjhees,
holy bands, hail thee, and glorify thy name with adora
ting praifes. The Roodras, the Adeetyas, the Yasoos,
and all thofe beings the world efteemeth good; A/ween
and Koomar, the Maroots and the Oojhmapas; the
Gandharvs and the ralifhas, with the holy tribes of
Soors, all ftand gazing on thee, and all alike amazed!
The worlds, alike with me, are terrified to behold thy
wondrous form gigantic; with many mouths and eyes;
with many arms, and legs, and breafts; with many
bellies, and with rows of dreadful teeth! Thus as I fee
thee, touching the heavens, and fhining with fuch glory;
of fuch various hues, with widely-opened mouths, and
bright expanded eyes, I am difturbed within me; my
refolution faileth me, 0 Yeejhnoo! and I find no reft !
Having beholden thy dreadful teeth, and gazed on thy
countenance, emblem of Time's laft fire, I know not
which way I turn! I find no peace! Have mercy
then, 0 God of Gods! thou manlion of the univerfe!
The fons of Dhreetarajhtra, now, with all thofe rulers
of the land, Bheejhma, Dron, the fon of Soot, and even
the fronts of our army, feem to be precipitating them.
felves haftily into thy mouths, difcovering fuch frightful
rows of teeth! whilft fome appear to ftick between thy .
teeth with their bodies forely mangled. As the rapid
ftreams of full-flowing rivers roll on to meet the ocean's
bed; eyen fo thefe heroes of the human race rufh on
towards thy flaming mouths. As troops of infeds,
with increaling fpeed, feek their own deftrud:ion in the
flaming fire; even fo thefe people, with fwelling fury,

feek
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feek their own deftrud:ion. Thou involveft and fwal
loweft them altogether, even unto the laft, with thy
flaming mouths; whilft the whole world is filled with
thy glory, as thy awful beams, 0 Yeejhlloo, fhine forth
on all fides I Reverence be unto thee, thou moft
exalted I Deign to make known unto me who is this
God of awful figure I I am anxious to learn thy fource,
and ignorant of what thy prefence here portendeth.

KREEsHNA.

I am Time, the deftroyer of mankind, matured, come
hither to feize at once all there who ftand before us.
Except thrfelfgll not one of all thefe warriors, deftined
againft us 10 thefe numerous ranks, fhall live. Where
fore, arife I feek honor and renown! defeat the foe, and
enjoy the full-grown kingdom I They are already, as
it were, deftroyed by me. Be thou alone the immediate
agent99. Be not difturbed! Kill Droll, and Bheejlzma,
and Jayadrath, and Kama, and all the other heroes of
the war already killed by me. Fight! and thou fhalt
defeat thy rivals in the field.

SANJAY.

When the trembling Arjooll heard thefe words from
the mouth of Kreejhlla, he faluted him with joined
hands, and addreffed him in broken accents, and bowed
down terrified before him.

ARJooN.

Ollreejlzeelus / the univerfe rejoiceth because of thy
renown, and is filled with zeal for thy fervice. The
evil fpirits are terrified and flee on all fides; whilft the
holy tribes bow down in adoration before thee. And
wherefore fhould they not, 0 mighty Being I bow down
before thee, who, greater than Brahma, art the prime
Creator! eternal God of Gods! the world's manfion!
Thou art the incorruptible Being, diftind: from all
things tranfient I Thou art before all Gods, the ancient

Pooroojlz,



Pooroofh, and the fupreme fupporter of the univerfe I
Thou knoweft all things, and art worthy to be known;
thou art the fupreme manfion, and by thee, 0 infinite
form! the univerfe was fpread abroad. Thou art Yayoo
the God of the wind, Agnee the God of fire, Yaroon the
God of oceans, Sasanlca the moon, Prajapatee the God
of nations, and Prapeetamana the mighty ancellor.
Reverence! Reverence be unto thee a thoufand times
repeated! Again and again Reverence! Reverence be
unto thee! Reverence be unto thee before and behind I
Reverence be unto thee on all fides,O thou who art all
in all! Infinite is thy power and they glory! Thou
includeft all things, wherefore thou art all things! Hav
ing regarded thee as my friend, I forcibly called thee
Kreefhna, radava, Friend! but alas! I was ignorant of
this thy greatnefs, becaufe I was blinded by my affetOon
and prefumption. Thou hall, at times, alfo in fport been
treated ill by me; in thy recreations, in thy bed, on thy
chair, and at thy meals; in private and in public; for
which, 0 Being inconceivable I I humbly crave thy
forgivenefs.

Thou art the father of all things animate and inani
mate; thou art the fage inftrud:or of the whole, worthy
to be adored! There is none like unto thee; where then,
in the three worlds, is there one above thee? Wherefore
I bow down; and, with my body prollrate upon the
ground, crave thy mercy, Lord! worthy to be adored;
for thou fhouldft bear with me, even as a father with his
fOil, a friend with his friend, a lover with his beloved.
I am well pleafed with having beheld thinss before
never feen; yet my mind is overwhelmed With awful
fear. Have mercy, then, 0 heavenly Lord! 0 manfion
of the univerfe! and fhew me thy celeftial form. I wish
to behold thee with the diadem on thy head, and thy
hands armed with club and Cnalcra; affume then, 0 God

of
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of a thoufand arms, image of the univerfe 1 thy four
armed form I"".

K R II S H N A.

Well pleafed, 0 Arjooll, I have fuewn thee, by my
divine power, this my fupreme form the univerfe, in all
its glory, infinite and eternal, which was never feen by
anyone except thyfelf; for no one, 0 valiant Kooroo!
in the three worlds, except thyfelf, can fuch a fight of
me obtain; nor by the Yeds, nor facrifices, nor profound
ftudy; nor by charitable gifts, nor by deeds, nor by the
moft fevere mortification of the flefu. Having beholden
my form, thus awful, be not difturbed, nor let thy
faculties be confounded. When thou art relieved from
fears, and thy mind is reftored to peace, then behold
this my wondrous form again.

SANJAV.

The fon of Yasoode'lJ having thus fpoken unto Arjooll,
fuewed him again his natural form; and having re
afi"umed his milder fuape, he prefently afi"waged the
fears of affrighted Arjooll.

ARJOON.

Having beheld thy placid human fuape, I am again
coll~d:ed; my mind is no more difturbed, and I am
once more returned to my natural ftate.

K REI S H N A.

Thou haft beholden this my marvellous fuape, fo
very difficult to be feen, which even the Dews are con
ftantly anxious to behold. But I am not to be feen, as
thou haft feen me, even by the affiftance of the Yeds, by
mortifications, by facrifices, by chari table gifts; but I
am to be feen, to be known in truth, and to be obtained
by means of that worfuip which is offered up to me
alone; and he goeth unto me whofe works are done for
me; who efteemeth me fupreme; who is my fervant
only; who hath abandoned all confequences, and who
liveth amongft all men without hatred.

LECTURE
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LEe T U R E XII.

OF SERVING THE DEITY IN HIS VISIBLE
AND INVISIBLE FORMS.

ARJooN.

OF thofe thy fervants who are always thus employed,
which know their duty beft? thofe who worfhip

thee as thou now art; or thofe who ferve thee in thy
invifible and incorruptible nature?

KREESHNA.

Thofe who having placed their minds in me, ferve me
with conftant zeal, and are endued with fteady faith, are
efteemed the beft devoted. They too who, delighting
in the welfare of all nature, ferve me in my incorruptible,
ineffable, and invifible form; omniprefent, incompre
henfible, ftanding on high fixed and immoveable, with
fubdued paffions and underftandings, the fame in all
things, fhall alfo come unto me. Thofe whofe minds
are attached to my invifible nature have the greater
labour to encounter; becaufe an invifible path is diffi
cult to be found by corporeal beings. They alfo who,
preferring me, leave all works for me, and, free from the
worfhip of all others, contemplate and ferve me alone,
I prefently raife them up from the ocean of this region
of mortality, whofe mmds are thus attached to me.
Place then thy heart on me, and penetrate me with thy
underftanding, and thou fhalt, without doubt, hereafter
enter unto me. But if thou fhouldft be unable, at once,
ftedfaftIy to fix thy mind on me, endeavour to find me·
by means of conftant prad:ice. If after prad:ice thou
art ftill unable, follow me in my works fupreme; for
by performing works for me, thou fhalt attain perfection.

But
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But fuouldft thou find thyfelf unequal to this talk, put
thy truft in me alone, be of humble fpirit, and forsake
the fruit of every ad:ion. Knowledge is better than
prad:ice, meditation is diftinguifued from knowledge,
forfaking the fruit of ad:ion from meditation, for hap
pinefs hereafter is derived from fuch forfaking.

He my fervant is dear unto me, who is free from en
mity, the friend of all nature, merciful, exempt from
pride and felfifuneCs, the fame in pain and pleafure,
patient of wrongs, contented, conftantly devout, of fub
dued paffions, and firm refolves, and whose mind and
underftanding are fixed on me alone. He alfo is my
beloved of whom mankind are not afraid, and who of
mankind is not afraid; and who is free from the influ
ence of joy, impatience, and the dread of harm. He
my fervant is dear unto me who is unexpeding, just
and pure, impartial, free from diftrad:ion of mind, and
who hath forfaken every enterprize. He alfo is worthy
of my love, who neither rejoiceth nor findeth fault;
who neither lamenteth nor coveteth, and, being my
fervant, hath forfaken both good and evil fortune. He
alfo is my beloved fervant, who is the fame in friend
fuip and in hatred, in honor and in difuonor, in cold
and in heat, in pain and pleafure; who is unfolicitous
about the event of things; to whom praife and blame
are as one; who is of little fpeech, and pleafed with
whatever cometh to pafs; who owneth no particular
home, and who is of a fteady mind. They who feek
this Amrella 10l of religion even as I have faid, and ferve
me faithfully before all others, are, moreover, my dear
eft friends.

LECTURE
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LEe T U R E XIII.

EXPLANATION OF THE TERMS KSHE
TRA AND KSHETRA-GNA.

ARJOON.

I NOW am anxious to be informed, 0 KeSDD! what
is Pralcreetee, who is Pooroojlz; what is meant by the

words Kjlzetra and Kjlzelra-gna, and what by Gna1l and
Gneya.

KREESHNA.

Learn that by the word Kjlzetra is implied this body,
and that he who is acquainted with it is called Kjlzetra
gna. . Know that I am that Kjlzetra-gna in every mortal
frame. The knowledge of the Kjlzetra and the Kjlzetra
gntl is by me efteemed Gna1l or wifdom.

N ow hear what that Kjlzetra or body is, what it re
fembleth, what are its different parts, what it proceedeth
from, who he is who knoweth it, and what are its pro
duc9:ions. Each hath been manifoldly fung by the Ree
jlzees in various meafures, and in verfes containing divine
precepts, including arguments and proofs.

This Kjlzetra or body, then, is made up of the five
MahaOhoot (elements), Ahanlcar (felf-confeioufnefs), Bood
hee (underftanding), Avyalctam (invifible fpirit), the
eleven Eendreeya (organs), and the five Ee1ldreeya-gochar
(faculties of the five fenfes); with Eecha and Dwejlza
(love and hatred), Soolch and Doolch (pleafure and pain),
Chetana (fenfibility), and Dhreetee (firmnefs).

Thus have I made known unto thee what that Kjlze
tra or body is, and what are its component parts.

Gnan, or wifdom, is freedom from felf-efteem, hypoc
rify and injury; patience, red:itude, refped: for mafters

10 and
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and teachers. chaility. ileadinefs. felf-conilraint. difafFec
tion for the obje& of the fenfes. freedom from pride.
and a conftant attention 1010 to birth. death. decay, fick
nefs, pain and defetb; exemption from attachments
and afFe8:ion 101 for children, wife, and home; a conftant
evennefs of temper. upon the arrival of every event,
whether longed for or not; a conilant and invariable
worfhip paid to me alone; worfhipping in a private
place. and a diflike to the fociety of man; a conftant
ftudy of the fuperior fpiritl"f; and the infpe8:ion of the
advantage to be derived from a knowledge of the 'l'atlwa
or firft principle.

This is what is diftinguifhed by the name of Gnan. or
wifdom. Ag1lall, or ignorance. is the reverfe of this.

I will now tell thee what is G1Iea. or the object of wif
dom. from underftanding which thou wilt enjoy immor
tality. It is that which hath no beginning, and is
fupreme, even Brahm, who can neither be called Sal (ens)
nor Asal (non ens)IOJ. It is all hands and feet; it is
all faces. heads. and eyes '; and. all ear. it fi tteth in the
midft of the world poffeffing the vaft whole. I tfelf
exempt from every organ. it is the refled:ed light of
every faculty of the organs. Unattached, it containeth
all things; and without quality it partaketh of every
quality. It is the infide and the outfide. and it is the
moveable and immoveable of all nature. From the
minutenefs of its parts it is inconceivable. It ilandeth
at a diilance. yet is it pre(ent. It is undivided. yet in
all things it ftandeth divided. It is the ruler of all
things: it is that which now deftroyeth. and now pro
duceth. I t is the light of lights. and it is declared to
be free from darknefs. I t is wifdom. that which is the
objed: of wifdom, and that which is to be obtained by
wifdom; and it prefideth in every breaft.

Thus hath been defcribed together what is Kfhelra or
body
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body, what is G7Ia71 or wifdom, and what is G7Ieya or the
objed: 'of wifdom. He my fervant who thus conceiveth
me obtaineth my nature.

Learn that both Pralcreetee and Pooroojlz are without
beginning. Know alfo that the various component parts
of matter and their qualities are co-exiftent with Pralc
reeUe.

Pralcreetee is that principle which operateth in the
agency of the inftrumental caufe of aaion.

Pooroojlz is that Hetoo or principle which operateth in
the fenfation of pain and pleafure. The Pooroojlz refideth
in the Pralcreetee, and partaketh of thofe qualities which

. proceed from the Pralcreetee. The confequences arifing
from thofe qualities, are the caufe which operateth in
the birth of the Pooroojlz 1c6, and determineth whether it
{hall be in a good or evil body. Pooroojlz is that fuperior
being, who is called Mahifwar, the great God, the moft
high fpirit, who in this body is the obferver, the dired:or,
the proted:or, the partaker.

He who conceiveth the Pooroojlz and the Pralcreetee,
together with the G0071 or qualities, to be even fo as I
have defcribed them, whatever mode of life he may lead,
he is not again fubjed: to mortal birth.

Some men, by meditation, behold, with the mind, the
fpirit within themfelves; others, accordins to the difei
pline of the Sa7llchya (contemplative dod:rmes), and the
difeipline which is called Karma-yog (prad:ical doctrines) ;
others again, who are not acquainted with this, but have
heard it from others, attend to it. But even thefe, who
ad: but from the report of others, pafs beyond the gulf
of death.

Know, 0 chief of the race of Bharal, that every thing
which is produced in nature, whether animate or inani
mate, is produced from the union of Kjlzetra and Kjlzetra
gIla, matter and fpirit. He who beholdeth the Supreme

Being



Being alike in all things, whilft corrupting, itfelf uncor
rupting; and conceiving that God in all things is the
fame, doth not of himfelf injure his own foul, goeth the
journey of immortality. He who beholdeth all his ac
tions performed by Pralr.rtttet, nature, at the fame time
perceiveth that the .Alma or foul is inactive in them.
When he beholdeth all the different fpecies il1 nature
comprehended in one alone, and fo from it fpread forth
into their vaft variety, he then conceiveth Brahm, the
Supreme Being. This fupreme fpirit and incorruptible
Bemg, even when it is in the body, neither adeth, nor
is it affected, becaufe its nature is without beginning and
without quality. As the all-moving Alr.as, or ether, from
the minutenefs of its parts, paffeth every where unaf
fed:ed, even fo the omniprefent fpirit remaineth in the
body unaffed:ed. As a tingle fun illuminateth the whole
world, even fo doth the fpirit enlighten every body.
They who, with the eye of wifdom, perceive the body
and the fpirit to be thus diftind:, and that there is a final
releafe from the animal nature, go to the Supreme.

LECTURE



[ 77 ]

LEe T U R E XIV.

OF THE THREE GOON OR QUALITIES.

KREESHNA.

I WILL now reveal unto thee a moft fublime knowl
edge, fuperior to all others, which having learnt,

all the Moonees have paffed from it to fupreme perfection.
They take fand:uary under this wifdom, and being ar
rived to that virtue which is fimilar to my own, they
are not difturbed on the day of the confufion of all
things, nor born again on their renovation.

The great Brahm is my womb. In it I place my
fretus; and from it is the produ8:ion of all nature. The
great Brahm is the womb of all thofe various forms
which are conceived in every natural womb, and I am
the father who foweth the feed.

There are three Goon or qualities arifing from Pralc
reetee or nature: Satwa truth, Raja paffion, and Cfama
darknefs; and each of them confineth the' incorruptible
fpirit in the body. The Satwa-Goon, becaufe of its
purity, is clear and free from defed:, and intwineth the
foul with fweet and pleafant confequences, and the fruit
of wifdom. The Raja-Goon is of a paffionate nature,
arifing from the effed:s of worldly thirft, and imprifoneth
the foul with the confequences produced from ad:ion.
The Cfama-Goo71 is the offspring of ignorance, and the
confounder of all the faculties of the mind; and it im
prifoneth the foul with intoxication, floth, and idlenefs.
The Satwa-Goo71 prevaileth in felicity, the Raja in a8:ion,
and the Cfama, having pofi"dfed the foul, prevaileth in
intoxication. When the Cfama and the Raja have been

overcome,
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overcome, then the Satwa appeareth; when the Raja
and the Satwa, the crama; and when the crama and the
Satwa, the Raja. When Gnan, or wifdom, fhan become
evident in this body at an its gates, then fhan it be
known that the Satwa-Goon is prevalent within. The
love of gain, induftry, and the commencement of works;
intemperance, and inordinate defire, are produced from
the prevalency of the Raja-Goon; whilft the tokens of
the 'fama-Goon are gloominefs, idlenefs, fottifhnefs, and
diftra8:ion of thought. When the body is diffolved
whilft the Satwa-Goon prevaileth, the foul proceedeth to
the regions of those immaculate beings who are ac
quainted with the Moft High. When the body findeth
diffolution whilft the Raja-Goon is predominate, the foul
is born again. amongft thofe who are attached to the
fruits of their aCtions. So, in £ike manner, fhould the
body be diffolved whilft the 'fama-Goon is prevalent, the
fpirit is conceived again in the wombs of irrational
beings. The fruit of good works is called pure and
holy; the fruit of the Raja-Goon is pain; and the fruit
of the 'fama-Goon is ignorance. From the Satwa is
produced wifdom, from the Raja covetoufnefs, and from
the 'fama madnefs, diftrad:ion, and ignorance: Thofe
of the Satwa-Goon mount on high, thofe of the Raja
ftay in the middle, whilft thofe abjed: followers of the
'fama-Goon fink below.

When he who beholdeth perceiveth no other agent
than thefe qualities, and difcovereth that there is a being
fuperior to them, he at length findeth my nature; and
when the foul hath furpaffed thefe three qualities, which
are co-exiftent with the body, it is delivered from birth
and death, old-age and pain, and drinketh of the water
of immortality.

ARJOON.

By what tokens is it known that a man hath furpaffed
thefe
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thefe three qualities? What is his prad:ice? What are
the means by which he overcometh them.

KREESHNA.

He, 0 fon of Pandoo, who defpifeth not the li~ht of
wifdom, the attention to worldly things, and the dtftrac
tion of thought when they come upon him, nor longeth
for them when they disappear; who, like one who is of
no party, fttteth unagitated by the three ~ualities; who,
whilft the qualities are prefent, ftandeth fttll and moveth
not; who is felf-dependent and the fame in eafe and
pain, and to whom iron, ftone, and gold are as one;
firm alike in love and diflike, and the fame whether
praifed or blamed; the fame in honor and difgrace; the
fame on the part of the friend and the foe, and who
forfaketh all enterprize; such a one hath furmounted
the influence of the qualities. And he, my fervant,
who ferveth me alone with due attention, having over
come the influence of the qualities, is formed to be
abforbed in Brahm, the Supreme. I am the emblem of
the immortal, and of the incorruptible; of the eternal,
of juftice, and of endlefs blifs.

LECTURE
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LEe T U R E XV.

OF POOROOSHOTTAMA.

KREESHNA.

T H E incorruptible being is likened unto the tree .AI
waUna, whofe root is above and whofe branches

are below, and whofe leaves are the reds. He who
knoweth that, is acquainted with the reds. I ts branches
growing from the three GOO1l or qualities, whofe leffer
{hoots are the objed:s of the organs of fenCe, fpread forth
fome high and fome low. The roots which are fpread
abroad below, in the regions of mankind, are reftrained
by adion. I ts form is not to be found here, neither its
beginning, nor its end, nor its likenefs. When a man
hath cut down this AjwattlUl, whofe root is fo firmly
fixed, with the ftrong ax of diftntereft, from that time
that place is to be fought from whence there is no return
for thofe who find it; and I make manifeft that firft
Pooroojlz from whom is produced the ancient progreffion
of all things.

Thofe who are free from pride and ignorance, have
prevailed over thofe faults which arife from the ~onfe

quences of adion, have their minds conftantly employed
in watching over and reftraining the inordinate defires,
and are freed from contrary caufes, whofe confequences
bring both pleafure and pain, are no longer confounded
in their minds, and afcend to that place which endureth
for ever. Neither the fun, nor the moon, nor the fire
enlighteneth that place from whence there is no return,
and which is the fupreme manfion of my abode.

I t is even a portion of myfelf that in this animal
world is the univerfal fpirit of all things. It draweth

together

------
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together the five organs and the mind, which is· the
fixth, that it may obtain a body, and that it may leave
it again; and Eywar, having taken them under his
charge, accompanieth them from his own abode as the
breeze the fragrance from the flower. He prefideth over
the organs of hearing, feeing, feeling, tafting, and fmell
ing, together with the mind, and attendeth to their ob
jetl:s. The foolifh fee it not, attended by the Goon or
qualities, in expiring, in being, or in enjoying; but
thofe who are endued with the eye of wifdom behold
it. Thofe alfo who induftrioufiy apply their minds in
meditation may perceive it planted lh their own breafts,
whilft thofe of unformed minds and weak judgments,
labouring, find it not.

Know that the light which proceedeth from the fun
and illuminateth the whole world, and the light which
is in the moon, and in the fire, are mine. I pervade all
things in nature, and guard them with my beams. I
am the moon, whofe nature it is to give the quality of
tafte and relifh, and to cherifh the herbs and plants of
the field. I am the fire refiding in the bodies of all
things which have life, where, joined ,with the two fpirits
which are called Pran. and Opanl<rl, I digeft the food
which they eat, which is of four kinds 108. I penetrate
into the hearts of all men; and from me proceed mem
ory, knowledge, and the lofs of both. I am to be
known by all the Yeds or books of divine knowledge:
I am he who formed the Yedant lC9, and I am he who
knoweth the Yeds.

There are two kinds of Pooroofh in the world, the one
corruptible, the other incorruptible. The corruptible
Pooroofh is the body of all things in nature; the lhcor
ruptible is called KoothajJa, or he who ftandeth on the
pinnacle 110. There is another Pooroofh III moft high, the
Paramatma, or fupreme foul, who inhabiteth the t~ree

regions
II
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regions of the world, even the incorruptible Eifw4r.
Becaufe I am above corruption, fo alfo am I fuperior
to incorruption; wherefore in this world, and in the
Yeds, I am called Pooroofhottama. The man of a found
judgment, who conceiveth me thus to be the Pooroofhot
lama, knoweth all things, and ferveth me in every
principle.

Thus, 0 Arjoon, have I made known unto thee this
moll myfterious Sa.ftra .... ; and he who underllandeth it
{hall be a wife man, and the performer of all that is fit
to be done.

LECTURE
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LEe T U R E XVI.

OF GOOD AND EVIL DESTINY.

K R E E S H N A.

T HE man who is born with divine deftiny is endued
with the following qualities: exemption from fear,

a purity of heart, a conftant attention to the difcipline
of his underftanding; charity, felf-reftraint, religion,
ftudy, penance, rec9:itude, freedom from doing wrong,
veracity, freedom from anger, refignation, temperance,
freedom from flander, univerfal compaffion1 exemption
from the defire of flaughter, mildnefs, modefty, difcre.
tion, dignity, patience, fortitude, chaftity, unrevenge
fulnefs, and a freedom from vain-glory: whilft those who
come into life under the influence of the evil destiny
are diftinguifhed by hypocrify, pride, prefumption, an~er,
harfhnefs of fpeech, and ignorance. The dIvine deftmy
is for Mokjlz, or eternal abforption in the divine nature;
and the evil deftiny confineth the foul to mortal birth.
Fear not, Arjoon, for thou art born with the divine
deftiny before thee. Thus there are two kinds of def
tiny prevailing in the world. The nature of the good
deftiny hath been fully explained. Hear what is the
nature of the evil.

Thofe who are born under the influence of the evil
deftiny know not what it is to proceed in virtue, or re
cede from vice; nor is purity, veracity, or the prac9:ice
of morality to be found in them. They fay the world
is without beginning, and without end, and without an
EefwtJr; that all things are conceived by the junc9:ion
of the fexes; and that love is the only caufe. Thefe
loft fouls, and men of little underftandings, having fixed

upon



upon this vifion, are born of dreadful and inhuman
deeds for the deLl:rud:ion of the world. They truLl: to
their carnal appetites, which are hard to be fatisfied; are
hypocrites, and overwhelmed with madnefs and intoxi
cation. Becaufe of their folly they adopt falfe dod:rines,
and continue to live the life of impurity. They abide
by their inconceivable opinions, even unto the day of
confufion, and determine within their own minds that
the gratification of the fenfual appetites is the fupreme
good. Faft bound by the hundred cords of hope, and
placing all their truft in luft and anger, they feek by in
juftice the accumulation of wealth, for the gratification
of their inordinate defires. U This, to-day, hath been
"acquired by me. I fhall obtain this objed: of my
U heart. This wealth I have, and this fhall I have alfo.
" This foe have I already flain, and others will I forth
U with vanquifh. I am Ed"war, and I enjoy; I am
U confummate, I am powerful, and I am happy; I am
"rich, and I am endued with precedence amongft men;
"and where is there another like unto me? I will make
"prefents at the feafts and be merry," In this manner
do thofe ignorant men talk, whofe minds are thus gone
aftray. Confounded with various thoughts and defigns,
they are entangled in the net of folly; and being firmly
attached to the gratification of their lufts, they fink at
length into the Naralc of impurity. Being felf-con
ceited, ftubborn, and ever in purfuit of wealth and pride,
they worfhip with the name of worfhip and hypocrify,
and not according to divine ordination; and, placing
all their truLl: in pride, power, oLl:entation, luft, and
anger, they are overwhelmed with calumny and detrac.
tion, and hate me in themfelves and others: wherefore
I caft down upon the earth thofe furious abjed: wretches,
thofe evil beings who thus defpife me, into the wombs
of evil fpirits and unclean beafts. Being doomed to

the
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the wombs of Afoors from birth to birth, at length not
finding me, they go unto the moft infernal· regions.
There are these three paffages to Narak (or the infernal
regions); luft, anger, and avarice, which are the de
ftroyers of the foul; wherefore a man fhould avoid
them; for, being freed from thefe gates of fin, which
arife from the influence of the erama-Goon, he advanceth
his own happinefs; and at length he goeth the journey
of the Moft High. He who abandoneth the ditl:ates
of the Saftra to follow the di<9:ates of his lufts, attaineth
neither perfed:ion, happinefs, nor the regions of the
Moft Hi~h. Wherefore, 0 Arjoon, having made thy
felf acquamted with the precepts of the Saftra, in the
establifhment of what is fit and unfit to be done, thou
fhouldft perform thofe works which are declared by the
commandments of the Saftra.

LECTURE
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LEe T U R E XVII.

OF FAITH DIVIDED INTO THREE
SPECIES.

ARlOON.

W HAT is the guide of thofe men, who, although
they negled: the precepts of the Saflra, yet, wor

{hip with faith? Is it the Satwa, the Raja or the crama
Goon 1

K R E E S H N A.

The faith of mortals is of three kinds, and is pro
duced from the conftitution. It is denominated after
the three Goon, Satwalcee, Rajasee, or cramasee. Hear
what thefe are. The faith of everyone is a copy of
that which is produced from the Satwa-Goon. The
mortal Pooroojh being formed with faith, of whatever
nature he may be, with that kind of faith is he endued.
Thofe who are of the difpofition which arifeth from the
Satwa-Goon worlhip the Dews j thofe of the Raja-Goon
the Talcjhas, and the Ralcjhas j and thofe of the crama
Goon worlhip the departed fpirits and the tribe of Bhoots.
Thofe men who perform fevere mortifications of the
flesh, not authorized by the Saflra, are pofl'efl"ed of
hypocrify and pride, and overwhelmed with luft, paf
fion, and tyrannic ftrength. Thore fools torment the
fpirit that is in the body, and myfelf alfo who am in
them. Know what are the refolutions of thofe who are
born under the influence of the evil fpirit.

There are three kinds of food which are dear unto all
men. Worlhip, zeal llJ

, and charity are each of them
alfo divided into three fpecies. Hear what are their
diftind:ions.

The



The food that is dear unto thofe of the Satwa·Goon
is fuch as increases their length of days, their power and
their ftrength, and keeps them free from ficknefs, happy
and contented. It is pleafing to the palate, nourifhmg,
permanent, and congenial to the body. It is neither
too bitter, too four, too faIt, too hot, too pungent, too
aftringent, nor too Inflammable. The food that is cov·
eted by thofe of the Raja-Goon giveth nothing but pain
and mifery: and the delight of thofe in whom the
Cf'ama-Goon prevaileth, is fuch as was dre1fed the day
before, and IS out of feafon, hath loft its tafte, and is
grown putrid; the leavings of others, and all things
that are impure.

That worfhip which is dired:ed by divine precept, and
is performed without the defire of reward, as necefi'ary to
be done, and with an attentive mind, is of the Satwa-Goon.

The worfhip which is performed with a view to the
fruit, and with hypocrify, IS of the Cf'ama-Goon.

The worfhip which is performed without regard to
the precepts of the law, without the difl:ribution of bread,
without the ufual invocations, without gifts to the Brah
mans at the conclufion, and without faith, is of the
Raja-Goon.

Refped: to ~he Dews, to Brahmans, mafters, and learned
men; chaftity, red:itude, the worfhip of the Deity, and
a freedom from injury, are called bodily zeal.

Gentlenefs, justhefs, kindnefs, and benignity of fpeech,
and attention to one's particular fl:udies, are called 'Verbal
zeal.

Content of mind, mildnefs of temper, devotion, re
ftraint of the paffions, and a purity of foul, are called
mentalzeal.

This threefold zeal being warmed with fupreme faith,
and performed by men who long not for the fruit of
ad:ion, is of the Satwa-Goon.

The
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The zeal which is lhewn by hypocrify, for the fake of
the reputation of fand:ity, honor, and resped:, is faid to
be of the Raja-Goon j and it is inconftant and uncertain.

The zeal which is exhibited with felf-torture, by the
fool, without examination, or for the purpofe of injur
ing another, is of the Tama-Goon.

That charity which is beftowed by the difinterefted,
becaufe it is proper to be given, in due place and feaCon,
and to prol?er objed:s, is of the Salwa-Goon.

That whIch is given in exped:ation of a return, or for
the fake of the fruit of the ad:ion, and with relud:ancy,
is of the Raja-Goon.

That which is given out of place and feafon, and to
unworthy objed:s, and, at the fame time, ungraeioufiy
and fcornfully, is pronounced to be of the Tama-Goon.

as Om, l\cl. eral, and ~ Sat, are the three myllic
charad:ers ufed to denote the Deity.

By him in the beginning were appointed the Brah.
mans, the reds, and religion: hence the facrificial, char
itable, and zealous ceremonies of the expounders of the
word of God, as they are ordained by the law, conftantly
proceed after they have pronounced Om!

erat having been pronounced by thofe who long for
immortality, without any inclination for a temporary re
ward of their ad:ions, then are performed the ceremonies
of worlhip and zeal, and the various deeds of charity.

The word Sal is ufed for qualities which are true, a;}d
for qualities that are holy. The word Sal is alfo applied
to deeds which are praifeworthy. Attention in worlhip,
zeal, and deeds of charity, are alfo called Sat. Deeds
which are performed for Tal are affo to be efteemed Sal.

Whatever is performed without faith, whether it be
facrifices, deeds of charity, or mortifications of the flelh,
is called .lisaI j and is not for this world or that which
is above.

LECTURE

~_._--_.-- ---



LEe T U R E XVIII.

OF FORSAKING THE FRUITS OF ACTION
FOR OBTAINING ETERNAL SALVATION.

AR]ooN.

I WISH much to comprehend the principle of Sannyas,
and alfo of CJ'yag, each feparately.

K R E E S H N A.

The bards conceive IJ4 that the word Sannyas implieth
the forfaking ofall a<9:ions which are defirable; and they
call CJ'yag, the forfaking of the fruits of every a<9:ion.
Certain philofophers have declared that works are as
much to be avoided as crimes; whilft others fay that
deeds of worfhip, mortifications, and charity fhould not
be forfaken. Hear what is my ,decree upon the term
Tyag.

CJ'yag, or forfaking, is pronounced to be of three na
tures. But deeds of worfhip, mortification, and charity
are not to be forfaken: they are proper to be performed.
Sacrifices, charity, and mortifications are purifiers of
the philofopher. It is my ultimate opinion and decree,
that fuch works are abfolutely to be performed, with a
forfaking of their confequences and the profpe<9: of their
fruits.. The retirement from works, which are appointed
to be performed, is improper.

The forfaking of them through folly and diftraction
of mind, arifeth from the influence of the CJ'ama-Goon.

The forfaking of a work becaufe it is painful, and
from the dread of bodily affiiaion, arifeth from the
Raja-Goon; and he who thus leaveth undone what he
ought to do, fhall not obtain the fruit of forfaking.

The work which is performed becaufe it is appointed
and

I2
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and efteemed neceffary to be done, and with a forfaking
of the confequences and the hope of a reward, is, with
fuch a forfaking, declared to be of the Satwa-Goon.

The man who is poffeffed of the Satwa-Goon is thus a
e.tyagee, or one who forfaketh the fruit of ad:ion. He is
of a found judgment, and exempt from all doubt; he
complaineth not in adverfity, nor exulteth in the fuccefs
of his undertakings.

No corporeal being is able totally to refrain from
works. He is properly denominated a Tyagee who is a
forfaker of the fruit of ad:ion.

The fruit of ad:ion is threefold: that which is coveted,
that which is not coveted, and that which is neither one
nor the other. Thofe who do not abandon works ob
tain a final releafe; not thofe who withdraw from ad:ion,
and are denominated SannyaJeeJ.

Learn, 0 Arjoon, that for the accomplilhment of
every work five agents IlJ are neceff.,ry, as is further de
clared in the Sanlchya and Yedant-SaflraJ :-attention
and fupervifion, the ad:or, the. implements of various
forts, diftind: and manifold contrivances, and laftly the
favor of Providence. The work which a man under
taketh, either with his body, his fpeech, or his mind,
whether it be lawful or unlawful. hath thefe five agents
engaged in the performance. He then who after this,
becaufe of the imperfeCl:ion of his judgment, beholdeth
no other agent than himfelf, is an evil-thinker and feeth
not at all. He who hath no pride in his difpofition,
and whofe judgment is not affeCted, althou~h he lhould
deftroy a whole world, neither killeth, nor IS he bound
thereby 116.

In the dired:ion of a work are three things: Gnan,
Gneya, and Pareegnata ll7• The accomplilhment of a
work is alfo threefold: the implement, the ad:ion, and
the agent. The Gnan, the ad:ion, and the agent are

each
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each diftinguished by the influence of the three Goon.
Hear in what manner they are declared to be after the.
order of the three Goon.

That Gnan, or wifdom, by which one principle alone
is feen prevalent in all nature, incorruptible and infinite
in all things finite; is of the Satwa-Goon.

That Gnan, or wifdom, is of the Raja-Goon, by which
a man believeth that there are various and manifold
principles prevailing in the natural world of created
beings.

That Gnan, or wifdom which is mean, interefted in
one lingle objec9: alone as if it were the whole, without
any juft motive or delign, and without principle or
profit, is pronounced to be of the Tama-Goon.

The ac9:ion which is appointed by divine precept, is
performed free from the thought of its confequences and
without pallion or defpite, by one who hath no regard
for the fruit thereof, is of the Satwa-Goon.

The ac9:ion which is performed by one who is fond
of the gratification of his lulls, or by the proud and
felfifh, and is attended with unremitted pains, is of the
R.aja-Goon.

The ac9:ion which is undertaken through ignorance
and folly, and without any forelight of its fatal and in
jurious confequence, is pronounced to be of the 'fama
Goon.

The agent who is regardlefs of the confequences, is
free from pride and arrogance, is endued with fortitude
and refolution, and is unaffec9:ed whether his work fuc
ceed or not, is faid to be of the Satwa-Goon.

That agent is pronounced to be of the Raja-Goon who
is a {lave to his pallions, who longeth for the fruit of
ac9:ion, who is avaricious, of a cruel difpolition, of im
pure principles, and a {lave to joy and grief.

The agent who is unattentlve, indifcreet, ftubborn,
diffembling,
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diffembling, mifchievous, indolent, melancholy, and dil
atory, is of the crama.Goon.

Hear alfo what are the threefold divfions of under
ftanding and firmnefs, according .to the influence of the
three Goon, which are about to be explained to thee
diftind:ly and without referve.

The underftanding which can determine what it is to
proceed in a buftnefs, and what it is to recede; what is
neceffary and what is unneceffary; what is fear and what
is not; what is liberty and what is confinement, is of
the Satwa-Goon.

The underftanding which doth .not conceive juftiee
and injuftice; what is proper and what is improper; as
they truly are, is of the Raja-Goon.

The underftanding which, being overwhelmed in dark
nefs, miftaketh injuftice for juftice, and all things con
trary to their true intent and meaning, is of the Tama
Goon.

That fteady firmnefs, with which a man, by devotion,
reftraineth every ad:ion of the mind and organs, is of
the Satwa-Goon.

That interefted firmness by which a man, from views
of profit, perftfteth in the duties of his calling, in the
~ratification of his lufts, and the acquifttion of wealth,
IS declared to be of the Raja-Goon.

That ftubborn firmnefs, by which a man of low capac
ity departeth not from floth, fear, grief, melancholy, and
intoxication, is of the Tama-Goon.

N ow hear what is the threefold divifton of pleafure.
That pleafure which a man enjoyeth from his labour,

and wherein he findeth the end of his pains; and that
which, in the beginning, is as poifon, and in the end as
the water of life, is declared to be of the Satwa-Goon,
and to arife from the confent of the underftandin~.

That pleafure which arifeth from the conjund:lon of
the
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the organs with their objed:s, which in the beginning is
as fweet as the water of life, and in the end as a poifon,
is of the Raja-Goon.

That pleafure which in the beginning and the end
tendeth to ftupify the foul, and arifeth from drowlinefs,
idlenefs, and mtoxication, is pronounced to be of the
Tama-Goon.

There is not any thing either in heaven or earth, or
amongft the hofts of heaven, which is free from the in
fluence of thefe three Goon or qualities, which arife from
the firft principles of nature.

The refped:ive duties of the four tribes of Brahman liB,

Kflzetree ll9, Yifya, and SoodralOS>, are alfo determined by
the qualities which are in their conftitutions.

The natural duty of the Brahman is J?eace, felf-re
ftraint, zeal, purity, patience, red:itude, wlfdom, learn
ing, and theology.

The natural duties of the Kjlzetree are bravery, glory,
fortitude, retl:itude, not to flee from the field, generolity,
and princely conduct

The natural duty of the Yifya is to cultivate the land,
tend the cattle, and buy and fell.

The natural duty of a Soodra is fervitude.
A man being contented with his own particular lot

and duty obtaineth perfetl:ion. Hear how that perfec
tion is to be accomplifhed.

The man who maketh an offering of his own works
to that being from whom the principles of all beings
proceed, and by whom the whole univerfe was fpread
forth, by that means obtaineth perfed:ion.

The duties of a man's own particular calling, although
not free from faults, is far preferable to the duty of an
other, let it be ever fo well purfued. A man by follow
ing the duties which are appointed by his birth, doeth
no wrong. A man's own calling, with all its faults,

ought
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ought not to be forfaken. Every undertaking is in
volved in its faults, as the fire in Its smoke. A difin
terefted mind and conquered fpirit, who, in all things,
is free from inordinate defires, obtaineth a perfed:ion
unconneded with works, by that refignation and retire
ment which is called Sa""yas j and having attained that
perfedion, learn from me, in brief, in what manner he
obtaineth Brahm, and what is the foundation of wifdom.

A man being endued with a purified underftanding,
having humbled his fpirit by refolution, and abandoned
the objed:s of the organs; who hath freed himfelf from
paillon and difiike; who worfhippeth with difcrimina
tion, eateth with moderation, and is humble of fpeech,
of body, and of mind; who preferreth the devotion of
meditation, and who conftantly placeth his confidence
in difpaffion; who is freed from oftentation, tyrannic
ftrength, vain-glory, luft, anger, a.nd avarice; and who
is exempt from felfifhnefs, and in all things temperate,
is formed for being Brahm. And thus being as Brahm,
his mind is at eafe, and he neither longeth nor lamenteth.
He is the fame in all things, and obtaineth my fupreme
affiftance; and by my divine aid he knoweth, funda
mentally, who I am, and what is the extent of my
exiftence; and having thus difcovered who I am, he at
length is abforbed in my nature.

A man alfo being engaged in every work, if he put
his truft in me alone, fhall, by my divine rleafure, obtain
the eternal and incorruptible manfions 0 my abode.

With thy heart place all thy works on me; prefer me
to all things elfe; depend upon the- ufe of thy under
ftanding, and think conftantly of me; for by doing fo
thou fhalt, by my divine favor, furmount every diffi
culty which furroundeth thee. But if, through pride,
thou wilt not liften unto my words, thou lhalt undoubt
edly be loft. From a confidence in thy own felf-fuf.

ficiency
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ficiency thou mayft think that thou wilt not fight. Such
is a fallacious determination, for the principles of thy
nature will impel thee. Being confined to ad:ion by
the duties of thy natural calling, thou wilt involuntarily
do that from neceffity, which thou wantefl:, through
ignorance, to avoid.

Eifwar refideth in the breafl: of every mortal being,
revolving with his fupernatural power all things which
are mounted upon~ the univerfal wheel of time. Take
fand:uary then, upon all occafions, with him alone, 0
offspring of Bharat; for by his divine pleafure thou
{halt obtain fupreme happinefs and an eternal abode.

Thus have I made known unto thee a knowledge
which is a fuperior myfl:ery. Ponder it well in thy
mind, and then ad: as it feemeth beft: unto thee.

Attend now to thefe my fupreme and moft: myft:erious
words, which I will now for thy good reveal unto thee,
becaufe thou art dearly beloved of me. Be of my mind,
be my fervant, offer unto me alone and bow down
humbly before me, and thou {halt verily come unto me;
for I approve thee, and thou art dear unto me. For
fake every other religion, and fly to me alone. Grieve
not then, for I will deliver thee from all thy tranfgreffions.

This is never to be revealed by thee to anyone who
hath not fubjed:ed his body by devotion, who is not my
fervant, who is not anxious to learn; nor unto him who
defpifeth me. .

He who {hall teach this fupreme myftery unto my
fervant, dired:ing his fervice unto me, {hall undoubtedly
go unto me; and there {hall not be one amongft man
kind who doeth me a greater kindnefs; nor {hall there
be in all the earth one more dear unto me.

He alfo who {hall read thefeour religious dialogues,
by him I may be fought with the devotion of wifdom.
This is my reColve.

The



The man too who may only hear it without doubt,
and with due faith, may alfo be faved, and obtain the
regions of happinefs provided for thofe whofe deeds are
virtuous.

Hath what I have been fpeaking, 0 .Arjoon, been
heard with thy mind fixed to one point? Is the dif
trad::ion of thought, which arofe from thy ignorance,
removed?

ARlOON•.

By thy divine favor, my confufion of mind is loft,
and I have found undcrftanding. I am now fixed in
my principles, and am freed from all doubt; and I will
henceforth ad:: according to thy words.

SANlAV.

In this manner have I been an ear-witnefs of the af
tonifhing and miraculous converfation that hath paffed
between the fon of Yasoodro, and the magnanimous fon
of Pandoo; and I was enabled to hear this fupreme and
miraculous dod::rine, even as revealed from the mouth
of Kreefhna himfelf, who is the God of religion, by the
favor of Yyas Ul

• As, 0 mighty Prince! I recoiled::
again and again this holy and wonderful dialogue of
Kreejll1la and .Arjoon, I continue more and more to re
joice; and as I recall to my memory the more than
miraculous form of Haree'u

, my aftonifhment is great,
and I marvel and rejoice a~in and again! Wherever
Kreefhna the God of devotlon may be, wherever .Arjoon
the mighty bowman may be, there too, without doubt,
are fortune, riches) via:ory, and good conduct:. This is
my firm belief.

THE END OF THE GEETA.

NOTES.
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T E s.

Plge. No.

24 • THE ancient chitJ.-Bhttjhma, brother of Yttchtttra-
'Vttrya, grandfather of the KOIJroos and the Pandoos.

a Shtll.-The conch or chank.
J Krttjhna.-An incarnation of the Deity.
4 Arjoon.-The third son of Pandoo, and the favorite of

Krttjhna.
26 I. 3 Gandtt'fJ my bow.-The gift of Yaroon the God of the

Ocean.
s Htll.-In the original Nark. The infernal regions,

fUllpofcd to be fituated at the bottom of the earth,
where thofe whofe virtues are lefs than their vices
are doomed to dwell for a period proportioned to
their crimes, after which they rise again to inhabit
the bodies of unclean beasts.

27 6 Forefathtrs, &c.-The Hindoos are enjoined by the
rtds to offer a cake, which is called Pttnda, to the
ghofts of their anceftors, as far back as the third
generation. This ceremony is performed on the
day of the new moon in every month. The offer
ing of water is in like manner commanded to be
performed daily, and this ceremony is called Tarpan,
to fatisfy, appeafe.-The fouls of fuch men as have
left children to continue their generation, are fup
pofed to be tranfported, immediately upon quitting
their bodies, into a certain region called Ptttrtt-log,
where they may continue in proportion to their

former
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former virtues, provided thefe ceremonies be not
negleaed; otherwife they are precipitated into Narl,
and doomed to be born again in the bodies of un
clean beafrs; and until, by repeated regenerations,
all their fins are done away, and they attain fuch a
degree of perfeaion as will entitle them to what is
called Modttt, eternal falvation, by which is under
frood a releafe from future tranfmigration, and an
abforption in the nature of the Godhead, who is
called Brahm. Thefe ceremonies, which are called
Sradh, were not unknown to the Greeks and Ro
mans, and are frill praaifed by the followers of
Mahommed.

7 Contrary to dut].-Contrary to the duty of a foldier.
• By the diliattS of my duty.-The duty of a foldier in

oppofition to the diaates of the general moral duties.
9 The wiJt mtn.-Pandttts, or expounders of the law;

or in a more general fenfe, fuch as by meditation
have attained that degree of perfeaion which is
called Gnan, or infpired wHilom.

10 '['he bonds ifal/ion.-The Hinduos believe that every
aaion of the body, whether good or evil, confineth
the foul to mortal birth; and that an eternal releafe,
which they call Moolttt, is only to be attained by a
total neglea of all fublunary things, or, which is the
fame thing according to the doarine of Krttjhna,
the abandonment of all hopes of the reward of our
aaions; for fuch reward, they fay, can only be a
iliort enjoyment of a place in heaven, which they
call Swarg j because no man can, merely by his
aaions, attain perfeaion1 owing to the mIxture of
good and evil which is implanted in his conll:itution.

II The ohjells of the reds are of a threefold nature.-The
commentators do not agree with refpea to the fig
nification of this palfage; but, as the reds teach
three difrina fyll:ems of religion, it is probable that
it refers to this circumll:ance. .

IS Yog.-There is no word in the Sanjkrttt language that
will bear fo many interpretations as this. Its firll:
fignification is junllion or union, It is alfo ufed for

bodily
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32

33

35

36

37

38

39

4'

bodily or mental application; but in this work It IS
generally ufed as a theological term, to exprefs the
application of the mind in fpiritual things, and the
performance of religious ceremonies. The word
roga, a devout man, is one of its derivatives. If
the word dtvotion be confined to the performance of
religious duties, and a contemplation of the Dt:ity,
it will generally ferve to exprefs the fenfe of the
original; as will droout and droottd for its deriva
tives.

IJ Wi(dom.-Wherever the word wi(dom is ufed in this
Tranflation, is to be understooJ infpirtd wifdom, or
a knowledge of the Divine Nature. The original
word is Gnan, or as it is written Jnan.

'4 Folly.-In the original Moha, which lignifies an 'em
baraffment of the faculties, arifing from the attendant
qualities of the principles of organized matter.

If Tht praBice of duds.-The performance of religious
. ceremonies and moral duties, called Karma-rog•

•6 Brahma.-The Deity in his creative quality.
'7 Hath no occa/ion.-Hath no occafion to perform the

ceremoniaf parts of religion.
•8 Attaintd ptrfiBion.-That degree of perfeClion which

is neceR:uy to falvation.
'9 Dtfirt.-The will, as prefiding over the organs, the

'heart and the undedlanding.
'" Tht rtJolution.-In this place refolution means the

power of difiinguHhing the truth of a propofition:
the underftanding.

II Ht.-The foul, or univerfal fpirit, of which the vital
foul is fuppofed to be a portion.

.. Worjhip tht Dtvatas.-The word Droata is fynony
mous with Dro, Dtw, or Dtb, as it is fometimes
pronounced. The Angels, or fubordinate celeftial
beings; all the attributes of the Deity; and every
thing in Heaven and Earth which has been per(ont
fied by the ima~ination of the Poets.

>1 And whtrt, 0 Arjoon, is thtrt anothtr ?-fit for him is
underftood. The fentence would perhaps read bet
ter in this form: U He who negleCleth the duties of

U life
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Page. No.

U life is not for this world, much lefs for that which
U is above." But the other tranllation is literally
correet

43 1.4 In mt.-In the Deity, who is the univerfal fpirit.
"' HQ'f)t no powtr to conftnt.-Have no power to confine

the foul to mortal birth.
45 t6 In tht nint-gatt city of its abodt.-The body, as fur-

nifhed with nine palfages for the a8ion of the
faculties: the eyes, nofe, mouth, &c.

"7 7'ht POWtrS nor tht dttds of manlind.-To underftand
this, and many fimilal" palfages, it is necelfary to be
apprized that the Hindoos believe that all our a8ions,
whether good or evil, arife from the inherent quali
ties of the principles of our conftitution.

50 J.8 7'ht man, &c.-i. e. That the defire of becoming a
devout man is equal to the ftudr. of the rtds.

52 "9 Of a 'Vital naturt.-The vital fou .
- I. 20 Ltarn that thtJt two.-Matter and fpirit.
53 1° Satwa, Raja, 7'ama.-7'ruth, pa.lJion, darlnm j or, as

the words are fometimes ufed, whitt, rtd, black.
II Yht wijhtrs ofttr wtalth.-Such as pray for worldly

endowments.
I" And art gQ'fJtrntd by thtir own principlts.-By the three

ruling qualities already explained.
55 II Adhtt-atma, &c.- As Krttjhna's anfwer to the feveral

quellions of Arjoon has fomething myllerious in it, I
will endeavour to render it more comprehenfible :

Adhtt-atma-Iiterally fignifies tht Q'fJtr-ruling !pirit, by
which is implied the divine nature.

Karma-fignifies aBion, whereby is to be underllood
his creative quality.

Adhtt-bhoot-fignifies ht who rultth Q'fJtr crtattd btings:
the power of the Deity to dellroy.

Adhtt..di'Va-literally means fuptrior to fatt j and is ex
plained by the word Pooroojh, which, in vulgar lan
guage, means no more than man j but in this work
it is a term in theology ufed to exprefs the vital foul,
or portion of the univerfal fpirit of Brahm inhabiting
a body. So by the word Maha-PoorlJlJjh is implied
the Deity as the primordial sourct. Thefe terms are

ufed
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ufed in a metaphyfical work called Patanja/. wherein
God is reprefented under the figure of Maha-Poo
roojh, the great man or prime progenitor; in con
junCtion with Pralrttttt, nature or firft principle,
under the emblem of a female engendering the world
with his Maya or fupernatural power.

14 Om I-This myftic emblem of the Deity is forbidden
to be pronounced but in filence. It is a fyllable
formed of the letters ~ a, 3' fJD, which in com
pofition coalefce, and make 3=i\ 0, and the nafal
confonant ~ m. The firft letter ftands for the
Creator, the fecond for the Preferver, and the third
for the Deftroyer.

JJ A thousand rt'IJo/utio71S if tht YlIOgs.-Is equal to 4320,
000,000 years. An ingenious mathematician, who
is now in India, fuppofes that thefe YfJDgs are nothing
more than aftronomical periods formed from the
coincidence of certain cycles, of which thofe of the
preceffion of the equinoxes and the moon are two.
The word Yoog, which fignifies ajuntlurt or joining,
gives good grounds for fuch an hypothefis.

16 And all things art not dtpmdmt on mt.-This ambiguity
is removed by the following fimile of the air in the
rether.

17 Ka/p.-The fame as the day of Brahma, a thoufand
revolutions of the YfJDgs. The word literally figni
fies formation.

II fit who/t, from tht powtr of nature, withotlt POWtr.
This palrage is agreeable to the doCtrine of the
influence of the three GfJDn, or qualities, over all our
aCtions.

19 It is from this jDuru.-Becaufe of the fupervifion of the
Supreme Being.

4" Othtr Gods.-Wherever the word Gods is ufed in this
Tranf1ation~ the fubordinate fupernatural beings are
implied.

41 Ytds.-The word Ytd fignifies /tarning. The facred
volumes of the Hindoos, of which there are four,
fuppofed to have been revealed from the four mouths
of Brahma. It is remarkable that Krttjhna men-

tions



[ 1°4 ]
Pap. N..

S9

60

61

tions only the three fird; it may therefore be pre
fumed tha~ no more exided in his time.

4S h.-is the name of a creeper, the juice of which
is commanded to be drank at the conclufion of a
facrifice, by the perfon for whom and at whofe
expence it is performed, and by the Brahmans who
officiate at the altar.

41 E,ndra-is a perfonification of the vifible heavens, or
the power of the Almighty over the elements. He
is the fprinkler of the rain, the roller of the thunder,
and direCtor of the winds. He is reprefented with
a thoufand eyes, grafping the thunderbolt.

.. San"Jas't-One who totally forfaketh all worldly allions ;
but Kr"jhna, in order to unite the various religious
opinions which prevailed in thofe days, confines the
word Sannyas to a forfaking of the hope of reward.

4J Womm.-In the r,ds it is declared, that the fouls of
women, and of the inferior tribes, are doomed to.
tranfmigration till they can be regenerated in the
body of a Brahman.

46 Rajarjhm-from Raja and R"jhtt, Prince and Saint.
47 Soors.-Good angels.
.. Maharjhm.-Grtat Jaints, of whom there are reckoned

feven, who were at the creation produced from the
mind of Brahma.

49 Manoos.-Four other beings p.roduced at the creation
from the mind of Brahma.

so Rttjhtts.-Saints.
J' Droarjhm.-Deified faints.
JS Narad.-One of the Droarjhtts, and a great Prophet,

who is fuppofed to be dill wandering about the
world. Nara fignifies a thread or clew, a precept;
and Da Giver.-Wherever he appears he is con
dandy employed in giving good counfel.

n Danoos.-Evil fpirits, or fallen angels, the offsprings
of Danoo (fern).

J4 0 firft ofm", !-Arjoon makes ufe of this expreffion as
addreffing the Deity in human {hape.

n Adtttyas.-The offsprings of Atittttt (f.) (that may not
be cut off.) There are reckoned twelve, and are

nothing
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nothing more than emblems of the fun for each
month of the year. Their names are raroon, Soorya,
rtdang, BhanOl, Etndra, Rfl'fJIt, Ga!Jht!fltt, ram,
Swarna-rtta, DtnJalar, Mtttra, rttjhnOl.

56 rttjhnDO.-He who filleth or polfelfeth all fpace. One
of the twelve funs, and the name of the Deity in
his prefervin~ quality. .

J7 Rfl'fJtt.-The f1fer--one of the names of the fun.
s8 Marttchtt.-One of the eight points of the heavens.
$'I MarDOts.-The winds.
60 Sastt.-The moon.
61 Naljhatras.-Difpellers of darknefs. The 18 con

ftellations through which the moon palfes in its
monthly courfe. Conftellations ill general.

6& Sam.-The firft of the four books of the rtds, com-
pofed to be chanted or fungo

6J rasfl'fJa.-One of the names of Etndra.
64 Sadar.-One of the names of StnJ, or Fate.
6S Roodras.-Eleven diftincHons of StnJ, or Fate.
66 rttttUtl.-The God of riches, otherwife called Koovtr.

He is faid to prefide over the regions of the north, and
to be the chief of the raljhas and the Raljhas, two
[pecies of good and evil Genii.

&1 Pfl'fJal.-The God of fire. He is fuppofed to prefide
over the foutheaft quarter.

68 rasDOs.-Eight of the firft created Beings of Brahma.
6c) Mtroo.-The north pole of the terreftrial globe, fabled

by the poets to be the higheft mountain in the
world. It is fometimes, by way of pre-eminence,
called Soo-mtrDO. It is remarkable that the word
MtrOD fignifies a centre or axis.

70 rrtthaJpattt.-The preceptor of the DnJs or Dews,
the planet Jupiter and Dits Jovis.

7' Slanda.-Otherwife called Kartttl, the general of the
celeftial armies.

7& BhrttgDD.-One of the firft created beings produced
from the mind of Brahma.

7J 'Tht mDno/jl/aIJ/t.-The myftic word or monofyllable
~ Om! already explained.

74 rap.-A filent repetition of the name of God.
63 7S Httma/aJ.
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7J Htnna!flJ.-The chain of fuowy mountains which
divide India from Tanary, and which, from the im
menfe diftance they may be feen, are fuppofed to be
as high as any upon the face of the globe.

76 A[wattha.-The Pupa/ tree.
77 Chutra-rath amongft GanJhanJs.-The title of chief

of the Gandharos or celeftial choirs: tht Gandharo
oftht painttd chariot.

In the Mahabharat is to be found a very enter
taining ftory of a combat between him and ArjH1l,
wherein he is defeated j and, his painted chariot
being deftroyed by a fiery arrow {hot from the bow
of his opponent, he refolves to change his name to
Dagdha-rath, or the Gandharo of the burnt chariot.

7· O"hijra'Ua, who arofi with tht Amrttla, or the water of
life, from the ocean. -The ftory of churning the
ocean for what are called the Chowt/a Rattan, or
fourteen jewels, is of fuch a curious nature, and, in
fome parts, bears fuch a wonderful affinity to Milton's
defcription of the war in heaven, that the Tranflator
thinks it will aHord the reader an agreeable contrall
to the subject of this work, and ferve as a further
fpecimen of his vemon of the Mahahharat, from
which both are extracted.

AN EPISODE FROM THE MAHABHARA'T,
BOOK I. CHAP. 15.

U THERE is a fair and ftately mountain, and its name is
Mtroo, a moft exalted mafs of glory, reflecting the funny rays
from the fplendid furface of its gilded horns. It is cloathed in
gold, and is the refpected haunt of Dtws and GandhanJs. It is
inconceivable, and not to be encompaffed by finful man j and it
is guarded by dreadful ferpents. Many celefiial medicinal plants
adorn its fides, and it ftands, piercing the heavens with its afpiring
fummit, a mighty hill inacceffible even by the human mind! It
is adorned with trees and pleafant ftreams, and refoundeth with
the delightful fongs of various birds.

The
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The Soars, and all the glorious hofts of heaven, having afcended
to the fummit of this lofty mountain, fparkling with precious
gems, and for eternal ages raifed, were fitting, in folemn fynod,
meditating the difcovery of the Amrttla, or water of immortality.
The Dew Narayan being alfo there, fpoke unto Brahma, whilft
the Soors were thus confulting together, and faid, " Let the ocean,
" as a pot of milk, be churned by the united labour of the Soors
"and Asoors; and when the mighty waters have been ftirred up,
" the Amrtela Olall be found. Let them colleCl together every
"medicinal herb, and every precious thing, and let them ftir the
"ocean, and they lliall difcover the Amrttla."

There is alfo another mighty mountain whofe name is Mandar,
and its rocky fummits are like towering clouds. It is cloathed
in a net of the entangled tendrils of the twining creeper, and re
foundeth with the harmony of various birds. Innumerable
favage beafts infeft its borders, and it is the refpeCled haunt of
Kttnnars, Dews, and Apsars. It ftandeth eleven thoufand rDjan
above the earth, and eleven thoufand more below its furface.

As the united bands of Dews were unable to remove this
mountain, they went before Yttfhnoo, who was fitting with
Brahma, and addrelfed them in thefe words: "Exert, 0 mafters,
"your moft fuperior wifdom to remove the mountain Mandar,
"and employ your utmoft power for our good."

. l/tejlJIIOO and Brnhma having faid, "It 01all be according to
" your willi," he with the lotus eye direCled the King of Serpents
to appear; and Anania arofe, and was inftruCled in that work by
Brahma, and commanded by Narayan to perform it. Then
Anania, by his power, took up that king of mountains, together
with all its forefts and every inhabitant thereof; and the Soars
accompanied him into the prefence of the Ocean, whom they
addrelfed, faying, "We will ftir up thy waters to obtain the
"Amrttla." And the Lord of the waters replied-" Let me
"alfo have a lliare, feeing I am to bear the violent agitations that
"will be caufed by the whirling of the mountain." Then the
Soars and the Asoors fpoke unto Koarma-raj, the King of the Tor
toifes, upon the ftrand of the ocean, and faid-" My Lord is able
"to be the fupporter of this mountain." The Tortoife replied,
" Be it fo:" and it was placed upon his back.

So the mountain being fet upon the back of the Tortoife,
Etndra began to whirl it about as it were a machine. The
mountain Mandor ferved as a churn, and the ferpent Yasooktt for

the
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the rope; and thus in former days did the DlWs, the As(J(Jf's, and
the DanHs, begin to ftir up the waters of the ocean for the dif
covery of the Amrttta.

The mighty .AS(J(Jf'S were employed on the fide of the ferpent's
head, whilft all the 80m affembled about his tail. Ananta, that
fovereign Dew, ftood near Narayan.

They now pull forth the ferpent's head repeatedly, and as often
let it go; whilft there iffued from his mouth, thus violently
drawing to and fro by the SHrS and As(J(Jf's, a continual ftream of
fire, and fmoke, and wind; which afcending in thick clouds re
plete with lightning, it began to rain down upon the heavenly
bands, who were already fatigued with their labour; whilft a
fhower of flowers was iliaken from the top of the mountain,
covering the heads of all, both Soors and ASHrs. In the mean
time the roaring of the ocean, whiUl violently agitated with the
whirling of the mountain Mandar by the Soors and ASHrs, was
like the bellowing of a mighty cloud.-Thoufands of the various
produaions of the waters were torn to pieces by the mountain,
and confounded with the briny flood; and every fpecific being
of the deep, and all the inhahitants (If thc grc<lt ahyf.'i which is
below the earth, were annihilated; whilft, from the VIolent agita
tion of the mountain, the foreft trees were dallied againft each
other, and precipitated from its utmoft height, with all the birds
thereon; from whofe violent confrication a raging fire was pro
duced, involving the whole mountain with fmoke and flame, as
with a dark blue cloud, and the lightning's vivid flaili. The lion
and the. retreating elephant are overtaken by the devouring
flames, and every vital being, and every fpecific thing, are con
fumed in the general conflagration.

The raging flames, thus fpreading ddlruaion on all fides, were
at length quenched by a fhower of cloud-borne water poured
down by the immortal Eendra. And now a heterogeneous ftream
of the concoaed juices of various trees and plants ran down into
the briny flood.

It was from this milk-like ftream of juices produced from
those trees and plants, and a mixture of melted gold, that the
Soars obtained their immortality.

The waters of the ocean now being affimilated with those
juices, were converted into milk, and from that milk a kind of
butter was prefently produced; when the heavenly bands went
again into the prefence of Brahma, the granter, of boons, and

addreJfed

. ---'--- ------ ------1
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addreITed him, faying-U Except Narayan, every other S()fJr and
u AS()fJr is fatigued with his labour, and ftill the Amrttta doth
u not appear; wherefore the churning of the ocean is at a ftand."
Then Brahma faid unto Narayan-" Endue them with recruited
"ftrength, for thou art their fupport." And Narayan anfwered
and faid-" I will give fre{h vigour to fuch as co-operate in the
" work. Let Mandar be whirled about, and the bed of the
"ocean be kept fteady."

When they heard the words of Narayan, they all returned
again to the work, and bfOgan to ftir about with great force that
butter of the ocean; when there prefently arofe from out the
troubled deep-firft the moon, with a pleafing countenance,
{hining with ten thoufand beams of gentle light; next followed
Srtt, the Goddefs of fortune, whofe feat is the white lily of the
waters; then Soora-Dt'fJtt, the Goddefs of wine, and the white
horfe called Oochifrava. And after thefe there was produced,
from the unC\:uous mafs, the jewel Kowjloohh, that glorious fpark
ling gem worn by Narayan on his breaft; fo Parttjat, the tree
of plenty, and Soorahhtt, the cow that granted every heart's
defire.

The moon, Soora-Dt'lltt, the Goddefs Srtt, and the horfe as
fwift as thought, inftantly marched away towards the DtWs, keep
ing in the path of the fun.

Then the DtW DhOllwantartt, in human {hape, came forth,
holding in his hand a white veITel filled with the immortal juice
Amrttta. When the Asoors beheld thefe wondrous things appear,
they raifed their tumultuous voices for the Amrttta, and each or
them clamorouny exclaimed-" This of right is mine!"

In the mean time Iravat, a mighty elephant, arofe, now kept
by the God of thunder; and as they continued to churn the
ocean more than enough, that deadly poifon ilfued from its bed,
burning like a raging fire, whofe dreadful fumes in a moment
4lread throughout the world, confounding the three regions of the
univerfe with its mortal ftench; until Stt'll, at the word of
Brahma, fwallowed the fatal drug to fave mankind; which re
maining in the throat of that fovereign Dtw of magic form, from
that time he hath been called Nttl-Kant, because his throat was
ftained blue.

When the Asoors beheld this miraculous deed, they became
defperate, and the Amrttta and the Goddefs Srtt became. the
fource of endlefs hatred.

Then
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Then Narayan alfumed the charaCler and perfon of Mohttntt

Maya, the power of inchantment, in a "female form of wonderful
beauty, and ftood before the Asoors; whofe minds being fafcinated
by her prefence, and deprived of reafon, they feized the Amrllta,
and gave it unto her.

The Asoors now cloath themfelves in coftly armour, and,
feizing their various weapons, rufh on together to attack the
Soors. In the mean time Narayan, in the female form, having
obtained the Amrllta from the hands of their leader, the hofts of
Boors, during the tumult and confufion of the Asoors, drank of the
living water.

And it fo fell out, that whilft the Boors were quenching their
thirft for immortality, Rahoo, an ASODr, alfumed the form of a
Boor, and began to drink alfo. And the water had but reached
his throat, when the fun and moon, in friendfhip to the Soors,
difcovered the deceit; and inftantly Narayan cut off his head, as
he was drinking, with his fplendid weapon Chalra. And the
gigantic head of the Asoor, emblem of a mountain's fummit, being
thus feparated from his body by the Chalra's edge, bounded into
the heavens with a dreadful cry, whilft his ponderous trunk fell
cleaving the ground afunder, and fhaking the whole earth unto
its foundation, with all its ifiands, rocks, and forefts. And from
that time the head of RahoD refolved an eternal enmity, and con
tinueth, even unto this day, at times to feize upon the fun and
moon.

Now Narayan, having quitted the female figure he had alfumed,
began to difturb the ASoDrS with fundry celeftial weapons; and
from that inllant a dreadful battle was commenced, on the ocean's
briny ftrand, between the AsoDrs and the Boors. Innumerable
fharp and mimle weapons were hurled, and thoufands of piercing
darts and battle-axes fell on all fides. The Asoors vomit blood
from the wounds of the Chakra, and fall upon the ground pierced
by the fword, the fpear, and fpiked club.-Heads, glittering with
poliilied gold, divided by the Pattees' blade, drop incelfantly; and
mangled bodies, wallowing in their gore, lay like fragments or
mighty rocks fparkling with gems and precious ores. Millions
of fighs and groans arife on every fide; and the fun is overcall
with blood, as they clafh their arms, and wound each other with
their dreadful inllruments of deftruClion.

NQW the battle's fought with the iron-fpiked club, and, as they
c1ofe, with clenched fift; and the din of war afcendeth to the

heavens!
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heavens' They cry_U Purfue! ftrike! fell to the ground!" fo
that a horrid and tumultuous noife is heard on all fides.

In the midft of this dreadful hurry and confufion of the fight,
Nar and Narayan entered the field together. Narayan beholding
a celeftial bow in the hand of Nar, it reminded him of his
Chalra, the deftroyer of the Asoors. The faithful weapon, by
name Boodarsan, ready at the mind's call, aew down from heaven
with direCl: and refulgent fpeed, beautiful, yet terrible to behold.
And being arrived, glowing like the facrificial Rame, and fpread
ing terror around, Narayan, with his right arm formed like the
elephantine trunk, hurled forth the ponderous orb, the fpeedy
meflenger, and glorious ruin of hoftile towns j who, raging like
the final all-deftroying fire, £hot bounding with defolating force,
killing thoufands of the Asoors in his rapid Right, burning and
involving, like the lambent Rame, and cutting down all that
would oppofe him. Anon he climbeth the heavens, and now
again darteth into the field like a Pmach to feaft in blood.

Now the dauntlefs Asoors ftrive, with repeated ftren~th. to
cru£h the Boors with rocks and mountains, which, hurled In vaft
numbers into the heavens, appeared like fcattered clouds, and
fell, with all the trees thereon, in millions of fear-exciting tor
rents, ftriking violently againft each other with a mighty noife j

and in their fall the earth, with all its fields and forefts, is driven
from its foundation: they thunder furioufly at each other as they
roll along the field, and fpend their ftrength in mutual conR.iCl.

Now Nar, feeing the Boors overwhelmed with fear, filled up
the path to heaven with £howers of golden-headed arrows, and
fplit the mountain fummits with his unerring £hafts j and the
Asoors. finding themselves again fore preifed by the Boors, pre
cipitately aee: fome ru£h headlong into the brIny waters of the
ocean, and others hide themfelves within the bowels of the earth.

The rage of the glorious Chalra, Boodarsan, which for a while
burnt like the oil-fed fire, now grew cool, and he retired into the
heavens from whence he came. And the Boors havin$ obtained
the viClory, the mountain Mandar was carried back to Its former
ftation with great refpeCl: j whilft the waters alfo retired, filling
the firmament and the heavens with their dreadful roarings.

The Boors guarded the Amrttta with great care, and rejoiced
exceedingly becaufe of their fuccefs j and Etndra, with all his
immortal bands, gave the water of life unto Narayan, to keep it
for their ufe."

63 79 Kama-dhool.
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63 79 Kama-dhDol.-One of the names of the Cow of Plenty,
produced in churning the ocean.

80 Ananta amDngR tht Nags.-The Nals are ferpents
fabled with many heads. Ananta fignifies tttrnal,
and may be an emblem of eternity. There are
fome very wonderful ftories told of thefe ferpents in
the original from which thefe Dialogues are taken.

81 YarHn.-The God of the Ocean.
Is ram.-The judge of hell.
81 Prahlad.-An evil fpirit who was converted by Krlljhna.
11+ Yinattya.-A bird fabled to be of wonderful fize, and

the vehicle of YttjhnDD, the Deity in his preferving
quality, and who is otherwife called GarDor,

8, Malar.-A fiLh reprefented with a long fnout fome
thing like the probofcis of an elephant; and the fign
Capricornus.

86 Ganga.-The Ganges. When the river was lirft con
dueled from its fource, by a Prince whofe name was
Bhagllrath, towards the ocean, it fo fell out that
JahnDD was at his devotions at the mouth of the
Mahanadtt, at a place now called NtJ'Uobgungt.
The Goddefs in palling fwept away the utenfils for
his ablutions, which fo enraged him, that he drank
up her ftream; but after a while his anger was ap
peafed, and he let her efcape from an incifion made
in his thigh j . and from this circumO:ance of her
fecond birth, Lhe was afterwards called JahntJ'Utt, or
the offspring of JahnDD.

1I7 Dwandwa.-A term in grammar, ufed where many
nouns are put together without a copulative, and the
cafe fubjoined to the laO: only, which isa mode of
compofition much admired by the Poets.

88 Marga-mrjha.-The month beginning with the middle
of Oelober, when the periodical rains have fubfided,
and the exce1Iive heats are abated.

119 KoosDDmalara.-The feafon of flowers, otherwife called
Yasant. The two months between the middle of
March and May.-The Hindoos divide the year
into fix RlltH, or feafons, of two months each, which
are thuS denominated:

Setsar.

--
"
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65

66

68

74

Swar.-Dewy feafon.
Httmant.-Cold feafon.
Yasant.-Mild (fpring).
Grttjhma.-Hot feafon.
Yarsa.-Rainy feafon.
Sarat.-Breaking (up of the rains).

9" YasDOdro.-The father of Krttjhna in his incarnation.
9' 1}as.-The reputed author or compiler of the Mahab

harat.
9" Bards.-The Poets of India, like the Bards of Britain,

were revered as Saints and Prophets.
9J Oosana.-Otherwife called Soolra, ell:eemed the pre

ceptor of the evil fpirits; the planet Venus, and di,s
Yen";s.

94 Afwttn and KDOmar.-Reputed the twin offsprings of
the Sun, and phyficians of the Gods.

9' Ooragas.-Who crawl upon tht;r brtt!fls :-ferpents.
'Ii Gholra.-A kind of diftus with a lharp edge, hurled in

.battle from the point of the fore-finger, for which
there is a hole in the centre.-See the ll:ory of the
churning of the ocean, p. 106.

97 POI1r/1/1jh.-Already explained.
l}8 Exctpt thyftlf.-'Thyft/flhould include his brothers, who

were alfo faved.
w crht ;mmtd;att agent.-The inll:rument to execute the

decree of Fate.
100 'Thyftur-armtdftrm.-In which the Deity is ufually rep

refented in his incarnations, the images of which Arj/1/1n
had been accull:omed to behold without emotion.

tot Amrttta.-The water of immortality, the AmhroJifl of
the Hindoo Gods.-See the ll:ory of churning the
ocean, p. t06.

10> And II conj/llnt attmt;on to birth, &c.-To look upon
them as evils.

10J Extmpt;on from attachments and 0ffill;on, &c.-i. e.
That no attachments or affecHons lhould draw a man
from the exercife of his devotion; or that all worldly
cares mull: be abandoned for the attainment of that
wifdom which is to free the foul from future birth.

1"4 Tht fup";or fp;r;t.-God, the univerfal foul.
74 lOS Sat
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81
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IDS Sat (ms) "or Asat ("0" ms~-The oppofite meanings of
thefe two words render this paffage peculiarly mys
terious t and even the commentators differ about
their true fignification. The moft rational interpre
tation of them is. that the Deity in his works is a
fubftance, or a material Being, and in his effence
immaterial t but as he is but one, he cannot pofi
tively be denominated either one or the other.

106 Art tht cauft which optrattth in tht birth if tht Poortltljh,
&c.-That is. The influence of the three GfJtIn, or
qualities. over the human mind, not only determines
the future birth of the foul. but into what rank of
beings it fhall tranfmigrate j for to tranfmigrate it is
doomed. until it hath attained a degree of wifdom
more powerful than the influence of thofe qualities.

107 Pran and Opan.-The breathing fpirit. and the fpirit
which aCl:eth in the bowels to expel the fiEces.

108 Which is if four .finds.-Either to be mafticated with
the teeth. lapped in with the tongue. fucked in by
the lips. or imbibed by the throat.

101) rht Ytdant.-A metaphyfical treatife on the nature of
God. which teacheth that matter is a mere delufion.
the fuppofed author of which is 1]as.

110 Ktltlth'!fla. or ht who flandtth on tht pinnaclt.-The
divine effence. which. according to the opinion or
fome of their philofophers. is without quality, and
fitteth aloof inaCl:ive.

III Thtrt is anothtr Poortltljh, &c. &c.-This, and the fol
lowing period, are fo full of myLlery. that the Trans
lator defpairs of revealing it to the fatisfaCl:ion of the
reader. Perhaps Krttjhna only means to coHeCl: into
one view the feveral appellations Kooth'!fla. PoorfJtljh.
Paramatma. EtJwar. and Pooroojhottama, by which
the Deity is defcribed by as many different theologiLls.
in order to expofe their various opinions refpeCl:ing
his nature, and unite them in one.

m Sqftra.-Any book of Divine authority. '
III Ztal. in the vulgar acceptation of the word. fignifies

the voluntary infliCl:ion of pain. the modes of doing
which, as praCl:ifed to this day b.,y the zealots of In

dia,
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dia, are as various as they are horrible and aftonifuing.
Krltjhna, by pointing out what true zeal is, tacitly
condemns thofe extravagant mortifications of the flefu.

89 114 '["h, Bards conet;v" &c.-The meaning of this period
is too evident to require a note. But, in order to
fuew that the commentators of India are not lefs
fond of fearching for myftery, and wandering from
the fimple path of their author into a labyrinth of
fcholaftic jargon, than fome of thofe of more enlight
ened nations, who for ages have been labouring to
entangle the plain unerring clew of our holy religion,
the Tranllator, in this place, will intrude the follow
ing literal verfion of the comment written upon it by
one Srlt-dhar Swamlt, whofe notes upon the whole
are held in as much eHeem as the text, which at this
day, they fay, is unintelligible without them. It can
feldom happen that a commentator is infpired with
the fame train of thought and arrangement of ideas
as the author whofe fentiments he prefumes to
expound, efpecially in metaphyfical works. The
Tranllator hath feen a comment, by a zealous Per
fian, upon the wanton odes of their favorite Poet
Hafiz, wherein every obfc"ene allufion is fublimated
into a divine myftery, and the hoH and the tavern
are as ingenioully metamorphofed into their Prophet
and his holy temple.

NOTE BY SREE-DHAR SWAMEE,

TO THE PASSAGE ABOVE ALLUDED TO.

U Th, Bards, &c.-The r,ds fay-U Let him who
u longeth for children make offerings. Let him who
u longeth for heaven make offerings, &c. &c." The
U Bards underftand Sannyas to be a forfaking, that
U is, a total abandonment, of fuch works as are per
u formed for the accomplifument of a wifu, fuch
U works as are bound with the cord of defire. The
U Pand"ts know, that is, they underftand, Sannyas
U to imply alfo a forfaking of all works, together

Uwith
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U with all their fruits. The difquifitors, that is, fuch
U as expound or make clear, call '[jag a forfaking of
"the fruit only of every work that is defirable,

. U whether fuch as are ordained to be performed con
" ftandy, or only at ftated periods; and not a for
U faking of the work itself. But how can there be
" a forfaking of the fruit of fuch conftant and ftated
" works as have no particular fruit or reward annexed
U to them? The forfaking of a barren woman's
U child cannot be conceived.-It is faid-" Although
U one who longeth for heaven, or for a ftore of cat
U tie, &c. £hould all his life perform the ceremonies
"which are called Sandya, or feed the fire upon the
"altar, and in thefe and the like ceremonies, no
'l particular reward has ever been heard of; yet
U whilft the law is unable to engage a provident and
U wary man in a work where no human advantage
U is to be feen, at the fame time it ordaineth that
U even he who hath conquered the univerfe, &c.
" £hall perform facrifices; ftill for thefe, and the like
" religious duties, it hath appointed fome general re
U ward."-But it is the opinion of GoorDIJ, that the
"law intended thefe works merely for its own ac
" compli£hmen.t. Such a tenet is unworthy of notice,
U becaufe of the difficulty of obliging men to pay
" attention to thofe works.-It is alfo faid, that there
U is a reward annexed to the general and particular
U duties; that they who perform them £hall become
U inhabitants of the Poonya-Io!t j that by works the
U Plttrll-Io!t is to be attained j that by good works
U crimes are done away, &c. &c. Wherefore it is
U properly faid,-that they call '[jag a flt}Q!ting of tht
"fruits of tfltry aBion."

"J Fi'Ul agmts, &c.-The five agents here implied, are
probably the foul, as fupervifor j the mind, as aClor
or direClor j the organs, as implements, &c.

,,6 Nor is hi bound thlrtby.-He is not confined to mortal
birth. .

"7 Gnan, Gnlya, and Parllgnata.-Wifdom, the objeCl of
wifdom, and the fuperintending fpirit.

93 118 Brahman
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Brahman-is a derivative from the word Brahm, the

Deity, and lignifies a Tht%gf/1 or Divint.
Kjhttrtt-is derived from the word Kjhttra, land.
Yifya and Soodra-are of doubtful origin.
By tht'favor of fJas-who had endued Sanjay with an

omnifcient and prophetic fpirit, by which he might be
enabled to recount all the circumftances of the war
to the blind Dhrtttarajhtra.

lIS Hartt.-One of the names of the Deity.

FIN I S.
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